Guru Gobind Singh Bhawan, is a monumental building 
of Punjabi University, Patiala which comprises five 
sections for the study of different religions. All the 
sections are united at the top giving the message of 
unity in diversity. This symbolic structure of the 
university was a joint vision of S. Kirpal Singh Narang, 
the then Vice-chancellor, and Professor Harbans Singh. 
At present the building houses the Department of 
Religious Studies and the Department of 
Encyclopaedia of Sikhism. 
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Preface 


Professor Harbans Singh, the scholar and man, became such a great 
legendary figure during his lifetime that it is virtually impossible to contain 
his persona in one write-up or even in a book. He has been known as much 
for the high niche he achieved in the halls of learning by dint of his careful 
and accurate scholarship as for his polished and gentlemanly ways in 
personal life. His profound scholarship and deep insight won him bouquets, 
as the articles and reviews included in the book reveal, from a wide variety 
of critics and his mastery over English diction and style remain the envy 
of any academic even today. He himself preferred to live a low profile life 
and successfully resisted the lure of higher assignments in preference to 
his commitment to scholarship which was so total and selfless that he 
was held in high esteem by academics and activists, politicians and public 
men. 

Although two festschrifts in his honour came out during his lifetime 
- 076 edited by Harjinder Singh Dilgeer and the other by Dharam Singh, 
but neither any research work on any of the aspects of his contribution to 
Sikh studies nor any biographical work has come thereafter. It has been a 
matter of pleasure for all admirers of Professor Harbans Singh that this 
effort of Dr Paramvir Singh has borne fruit. As we can well imagine, the 
preparation of this book might have involved long and diligent labour 
searching the libraries for relevant old journals, newspapers and books 
and then browsing through them all to make the required selections. 
Dr Paramvir Singh was kind enough to share with me, from time to time, 
the progress on this project and I feel privileged to be a part of it. 

I realize that it is difficult to exactly comprehend and communicate 
in a small book like this the true personality and vision of a man 
of the stature of Harbans Singh but Dr. Paramvir Singh deserves all 
appreciation for this very meaningful effort and I congratulate him for 
taking it up. I hope it will inspire some young scholars to work on the life 
and work of Professor Harbans Singh. 


Dharam Singh 
(iii) 


Introduction 


Professor Harbans Singh was an erudite scholar of Sikh religion 
and history. He belonged to a rural background of Punjab but, due to 
his hard work and dedication, he became during his lifetime a legendary 
figure in the world of learning, especially the field of Sikh studies. The 
colleagues of Professor Harbans Singh remember his scholarly 
dedication, discipline, administrative efficiency, loyalty to the university 
and performance of work. He was the founder registrar of the university 
and worked hard to build it administratively and scholarly. He 
established, first of its kind in India, Guru Gobind Singh Department 
of Religious Studies for comparative study of religions. He was the 
moving spirit behind the vision of Guru Gobind Singh Bhawan, a 
monumental structure at the Punjabi University Campus, Patiala: the 
building has since become a symbol of the University. 

As I have learnt, Professor Harbans Singh was a soft-spoken, 
humble and generous personality but dedicated to his work and had 
the capacity to bring others in his fold. His remarkable understanding 
of Sikhism, profound knowledge of English and Punjabi languages and 
systematic presentation of the facts helped him emerge as a great scholar 
in the Sikh world. He devoted his life to the Sikh studies and delivered 
lectures on Sikhism in various Indian and foreign universities. The 
lectures he delivered at Berkeley, Kyoto and Mc-Gill universities had 
earned him international recognition and appreciation. 

He produced more than a dozen valuable books on Sikhism but 
his monumental work, The Encyclopaedia of Sikhism, containing about 
3200 entries in 4 volumes showcasing the history of Sikh religion, Sikh 
philosophy, Sikh institutions, Sikh faiths and code of conduct ,etc. can 
well be called his crowning glory. When 5. Kirpal Singh Narang, vice- 
chancellor of the University, entrusted this task to him he relinquished 
all others offices and responsibilities and made strenuous efforts to 
bring this work to fruition. Until the end of his life, he remained engaged 
in this work. The set-up he created to complete this monumental work 
turned into a full-fledged Department after his death in 998. 

His commitment to scholarship and his works were admired and 
evaluated by both academics and public men including Gurcharan Singh 
Tohra (former president SGPC), Joginder Singh Puar (former Vice- 
Chancellor Punjabi University, Patiala), Kartar Singh Duggal, Paramvir 
Singh, Rattan Singh Jaggi, Braham Jagdish Singh, Giani Balwant Singh 
Kotha Guru, Gurcharan Singh Chaman, and Tirath Singh. These 
prominent personalities of Sikh academics and leadership had shown 
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their deep reverence for Professor Harbans Singh and produced their 
write-ups in Punjabi language. Likewise, Bhagat Singh, Cyril G. Williams, 
Darshan Singh Maini, Darshan Singh, Dharam Singh, Eleanor Nicholls 
(now better-known as Eleanor Nesbitt), Ganda Singh, Gurbachan Singh 
Talib, Harkirat Singh, Hira Lall Chopra, I.J. Singh, J.L. Das, Khushwant 
Singh, Kuldip Singh Dhir, Kulraj Singh, Nirbhai Singh, Sant Singh 
Sekhon, Saran Singh, Spencer Lavan, W. Owen Cole, et.al have in their 
write-ups highlighted his personality in their articles in English language. 

The book reviews and tributes to Professor Harbans Singh are 
extracted with gratitude from various journals and newspapers, such as 
Abstracts of Sikh Studies, Religious Studies (Journal), Souvenir Professor 
Harbans Singh, The Journal of Asian Studies, The Journal of Religious 
Studies, The Mountain Path, The Panjab Past and Present, The Sikh 
Courier, The Sikh Review, The Spokesman Weekly (all English) and Ajit, 
Akali Patrika, Punjabi Tribune and Ranjit in Punjabi language. The 
chronology of the book-reviews is exhibited alphabetically so as to make 
it convenient to the readers to search different reviews of a single book. 

Professor Harbans Singh was not only a great scholar but he also 
made letter-writing a literary art. His mastery over language and diction 
and his choice of words in writing letters had a special charm and that is 
why many addressees have preserved them. His editing of entries with 
red pen shows his interest and commitment to the subject. He wrote 
letters to a number of scholars, sympathisers and friends who, out of 
their devotion and affection, have since preserved them. Some of these 
letters, showing his style and subject, are being published in this book. 

This work is a humble effort at highlighting the scholastic 
personality of Professor Harbans Singh. The book is prepared with the 
help of Dr. Dharam Singh, a Sikh scholar in his staff who later worked in 
the Department as Editor-in-Chief. I am really very thankful to him for 
his kind help, inspiration and the article he has produced for the book on 
my request. Giani Balwant Singh of Kotha Guru was keen to prepare a 
document in the memory of Professor Harbans Singh. He often 
remembered Professor Harbans Singh as and when he came to the 
Department. Although he himself was a great scholar of Nirmala sect, 
yet he always took pride in being from the same village. I am grateful to 
him for contributing three articles on this great scholar of Sikhism. 

Dr. Nripinder Singh and Dr. Nikki-Guninder Kaur, the son and 
daughter of Professor Harbans Singh, took keen interest in this book. 
The former has been kind enough to send from his personal albums 
some photographs of his father which add visual value to the book. I 
owe my gratitude to both of them for their kind help and interest. 

Finally, I express my gratitude to my family, friends and library 
staff who helped me in preparation of the book. 


Paramvir Singh 
Dept. of Encyclopaedia of Sikhism 
Punjabi University, Patiala 
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यनाघी ANH 
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थृंडिमठ उवर्घम मिथ्य नी टी nma 
limot Sees Hur * 


ढंळार हठा fgg बठभणेगी, Su उतत टा पाठठी, UTS HIT 
राला ग॒तर्मिष, TT बा डे Ho बे भउणाटा दिउ dae टाळा fono, UE 
रा H3 fesa, maou गमि, वेमळ ठितरे टाळा, HHH feast टाळा, 
ठितभाड, HS Tat टाळा, muUa mwy ठा aaga ठेष्टिभा, पीठे-पीठे 
ase टाळा, HOT oH, frat रे टतमठां ठाळ मांडी, mide री पाथडी तटी 
मी। fagi टी fare Hgg घाडी nda margem ms ममे gI वटी मी | 
fea-fea राब fed Ast भिछटी मी, गि टी पंप 88 vet मी। feo 
बउभणेगी बलभ रा पठी, वळन ठै ws उळरी due wet देंडीआं-लेंडीआां 
यररी्भां ठै fea fee fey उिश्वात़ा रेल री मभउँघा duet मी। fed fesue 
fenastse रा eH, ठा पठ री कामठा, ठा ued री ळाळमा, ठा 
yfi रा लेड, ठा fefenr री ISH, HERS Burd बे सडुरीवळा दिउ 
तठि बे ठिर्वडत बलभ varGe तिणा। Aas डॉ मडिळाउ UTUS ATS 
टाळा, Ades ठै UH cht ast se टाळा, fens दिउ nue famrs टा 
इछा गॅडळ टाळा, निम री atest-usar छछटी AST भा'उग-रठम्रठ agat 
उणेगी। मठमडडी-धउत, fer भबटभडी, fama टा HoH, USAT 
उवर्घन मिथ टे oH ठाळ aot ag fed Se dfer | 

पूँडैमउ JIR मिथ जी टा नठम माडा तुथ ad ws थिडा TH छाल 
Sus टे we 6 भाउछ 92] टीमदी 6 पिंड aor ag, निळा afós fed 
demi fis dor ag टे थाष्टिभठी nas fee तात AHS थाम वत वे 
doffe vet मदुछ HASAS डे मेदि याम दीछी। Ho 943 रिच प्रालमा 
बालन आप्रिउत F औैम.टे. टी yim थाम ag के EA बालन दिउ ct 
>गतेज्नी टे छैडउतात Ba Te! EÀ माळ ठी घवतर्मिटता वाळन ढतीटकेट 


* fis बेठा ag, निळा घर्ठिङा। 
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fea mad fegar टे पपी fous JÈ 23 wits ॥944 AT ठ आप 
मी रा fema deur | पठठी रा ठाम मतटातठी कैळाम ag! मी। टिम डॉ 
as AH gme dt Yeng उतर्घम मिथ्य ती doe बालन धवउमत रे 
थिमीयल fous aS ae us HoT ढ़तीरेट री भंग ४भठमात THATS 
(टिका मावि) रे feed fauas कीडे गष्टे। feat moa torga ug 
तठे मठ टिम wet आप मी SS vs Te! codes दिघे Tuan री 
ued ठानीण Je ad दे टि8टत री ued mons mu नी ठै बेठी, बात 
ms Aves Thole मवुळडां पाथउ ते admi a wry नी ठे feas mY 
6 ange od aetenr| टिम AA mu जी ठे मिँप िडिठम, TTH- 
garat, fens fefson आछे Haor रा chew gad ठाळ mo 
बीडा। टेज्ठाटुठ fed ठी आप नी टे we AUS fated मिथ m3 Aust 
afsed ad ले HoH fer? 

Ho 960 Stadt fee mdt पुठोरतमिटी वश्िप्नठ टे Hold were 
ae निम रे yas Hose mefe fw नी यटित्रालायडी मठ। fea 
दात थूडैमत TASH मिथ नी ठे AS आप सॉपिशा fa noo माठिघ ठे HS 
fea ase टिंडा तै वि पुठीश्‍तमिटी टा are “थटिआणळा जुठीहठमिटी? 
Jim नारे | मैं Yfem fas’? भगतात्ञा माठिघ ठे egHe वि, “याधी 
ag de ava fan ठेठ प्रतित हित मघाथउ ठा ठे mR | मैं पुठीरतीमटी ठु 
पटिकषाळे बिउ oder at)” H Hove माठिघ 6 Raen रभाष्टिभा दि 
णुठोरठमिटी थटिभळे हिच dt घलेगी ms डिम टा oH डी imet 
पुठीडठपमिटी थटिश्ाळा” dea | 

णुठोरठमिटी री मघायठा ade डाली उिश्ञाती वमेटी “आहढीमत nits 
AnS fase’ (8.भेम.डी.) तेल टा भाड डी शाप मी ठै ys dfe i 
Ho 962 AÀ fev feies met पुठोडश्‍तमिटी पटिश्राका रे arfeH 
de 'डे थठिळे तमिमटतात घडे। 

बष्टी माळ पुठोडतमिटी maed रिच उॅलटी तठी | घातांरती दिउ nim 
मी रा रढ़उत Jos aHfoni feu मी m3 Sug तिगाष्टिप्न मी। छुठीडतमिटी 
रा मे ह॒जउभाठ gu ey तठे ठां, fea शाय भी टे णेगराठ टा पृुठिवतम JI 
रठउभाठ पुठोडतमिटी दी ate दी आप नी रे Ass mong feasted 
बीडी गष्टी मी। जुठीडठमिटी टा sam ही mu मी टे feos आठ्मात 
fems ifen मी। Gd जुठीरठमिटी टे पॅप दिउ ‘ag afte fru 
seo री Aes धिभाठउ भय मी टे fewa री रेल तै। fen fena feg 


Yng उवर्घम मिथ नी री म्रक्षममीतड 5 


mu मी रे Asm mors मिय, fre, घेप, टिमळान ms टीमाष्ठी uA 
am री pgs det) mu fen festa è पपी डी तते। Ae दी मैं 
ufenrs घाठंटठी fey for डां mu मी टिबराषिठ det भील fege 
wet HS ठाछ छै Ae ddl fea बात मे थूडेमउ moa 6 fav fa 
जुठीठमिटी घएउ एव वै। mu नी टे afos mons छजुठीडतप्रिटी म्नतित रे 
fea furs amet ठै। 

जुठीरठमिटी fed मउघ Te डठठ SHS MU नी ठे बष्टी रात Rass, 
»मिवीळा, Ads", AIHA आरि cat टी णाउता दीडी। fees जुठीरठमिटीरां 
रे Ud उँउ/ग॒ल de ats! fea माते ताळ/ठिणश याधी छुठीडतमिटी दिउ 
od ats! ष्टिम sgt छुठीडतमिटी ठै गैउरप्राली ween) fen मामे 
Bugas पुठीदतप्िटीशां fee मिं पठभ ad feeest डते टिपिफाठ टे बे 
fens थॅपत डे लाधली feex रा ffa mr fenr| AAS रे दिटदाठां 
ठाळ Huda afem m3 YRAT पाथड दीडी। 

mu मी è रातप्रतिव Rad टा मिंबा डां mimus aw fee ठी 
mudi duit weeds, cafe पुठीरतमिटी॥ं रे दिन्नार्टिग SB m3 
nuda री Su-fefenr è ua fenaa de री ued ठाल घैठ dat 
मी। a-feen chit fazom ठी मठवाती डे गैठ-प्रठवाठी मडा BATES 
ठे मतठमाठिउ बीडा वै। AS 98] Stat F याधी पुठोरतमिटी रे मीरत 
ढैछे Fae गष्टे। Ma दिउ तृतमठि-तुतघाली ms पूमाल्वि मिथ fefsor 
fous री मेटा घरळे RHE gaem T धूर्घपन कमेटी, MIHIA ठे दी भाय 
नी 6 Ss मठभाठ ठाळ मठमाठिउ दीडा। 

mr मी ठे 5-6 85 थॅपत रे Te madti रिछ fed Ja! Ag ठाठव 
रेड मी टी यरी प्रडाघरी eg Hea ag ठाठळ रेड नी री नीरठी ठै fofr | 
ag गेर्धिट ffu मी रे fo में माळा feen डे ag गेधिंट मिथ नी टी नीरठ- 
बघा ळिधी। Egs रेरें gat 6 डातउ मतवात ठे रेम chit 7 डामाटां दिख 
yaiz atst मी। भनिए भाड ठत fea Rees ठै पाथउ sd? Jet 

मर उडे आप ती ठे onead me मिधाडिन्रम (मिथ पठम 
faen) छिपा mds बीडा उां fen है Huds ade टामडे fea sgt 
मठडमद रा ठिभाठा ag fest ms देवांडदामी घळ TÈ | दिम AH आप नी 
है दाष्टीम-उांमलत ws ठेत बष्टी Su पटदीशां दी थेम्न Tet ug मड 
परीं टा ठिHउडापुउरन Users मठिउ famat age तठे। AHI ues 
उं yas ते बे मिंव fenean लिपल रामडे feaa fos ते Te! आथ मी 
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ast माळां F faas wet feos fos मठ। zadas पा oH ठे fam 
मी। En AA mu जी ठै बष्टी टघराष्टी ueo fed छरा fimi my 
मी हे 22 उता HAZI »भत ffu री भेंड ठे गष्टी। भामटउ ning मिथ ठाळ 
mu नी टा श्रद्धि धिश्वात मी। मामटत नी भ्रालमा राष्टित Host Ago, 
घर्ठिङा टे seth धिमीयल m3 HIS fees AS! AS AN डियर्वड शाप 
मी टी थडठी मतटातठी AA AT USA THs ad गष्टी। feo eS भडां 
mats मठ। आध गु टे बले fed »छेल तठे ud दुरतउ तेत एिमठिताठ 
BE SHS उली उेष्टी मी। ढ़ AN gme wy AHS mada टा ठमळा ते 
fom | घीभाती टी fen wats utst है मठिठ ag दे डी माता टिठ लिपल 
दिउ 33 ठर्ठिरे | 

fra Raan ठै हेळेपठीण छगठ »डे mea णउठ ठाळ चात छागां 
fey Huds ag बे yafaa बीडा। ge fed Raeann Hout fomo- 
wos दंड तिठा ठै। mu मी छिम an ठाळ fess vise ते ae fa मठे 
Hard feo mu मी टा ठाम ‘Yeng उ्वर्घम प्रिप्प दिठमा्टीजलेयीङीका 
दे? uffu ठे fame m an टिडाग रा oe दी आप जी रे ठाम BS 
“पूँडैमउ Jaen ffu fhe fereor feg Jfa fam | 

mu नी टा fogg SS »टॅल दिमप्नदहाम मी। आथ fao ade मठ, 
“घ्रीभाती ae Ad मवीठ रे माते nig AH ade डे नराघ रे Te उठ थत 
stag ठे As टिळ-टिमाठा ffy दिम्नतदवेम्न धुता झतठ TRÌ मद्मघ 
उँधिआ तै। HS femen तै fa He मीरठ 8उठा fog fert sgt doar 
faso fod fu दिप्नददेप्त Auge od? ठे Aten)” my मी टा feo दघठ 
nigd-utag A माघड dfe | 

mu मी ee HS Usd fas AN थॅउत टे Jot ष्टिम sgt fofa 
उरा मी, “प्रिमा aga मैं TASS बउठ S AHS Ti’ | fegt feat fea 
Ae में mu मी ह मिळळ ne मां डां gusto ते mem age मठ। 

त्राय दड मठ टाळे, HIS ठिभवडा टाळे, मउर्धेउ रे ठिडैमी Ho, ATH 
बउ के मॅउ रे पाउठी AS! शभाथ जी ठु nove धतप ठे AS Tet टी sat डत 
बे डेनिभा मी। छिठ़ां det ठै mu मी ले 77 eg री uta 3a मठ, wet, 
IJH »छे बलम wore dant) ÀR ade fea तै दि लाथ प्रतपादाठ 
aofa मठ। गुठघाली टे ठिउठेमी, qg टे Im fea soe टाळे, meS 
गठु-मम रा आप्रिडिपाठ age Je MHI ठे IÈI MHI vest पाथउ बत बे 


o 


30 Het 998 ्टीमदी टिठ रे il टॅन वे 30 मिंट डे मँउपषंड 6 चळे TÈ | 


Yeng उवर्धम ffu जी री wears 7 
ग्दाळे m3 टिंयडीर्भां 


L घीघी कैलाम़ ae नी प्रणेय (Hess) रिच wuss (HIS YAHI) तेल रे ठाल-ठाल 
dat, डळाष्टी, मठठडुडी बउठ राले, मड fosardt ms fem, ठिभ्नतठा feg ही 
dud मठ। घीघी awa ag री वेठा arg ढिउ Ge टी थविलछी णाउता घाते USA 
JJA मिथ नी fre उठ: 


“Has मेठी घीरी or Tg ore, HIS टीग्भां बुडी fod wre feom 
Imi ms Sot ya ches femi ge afte fea, 'बेष्टी Tet आष्टी 
तै!। भेती ड्रीभउ टे Bad ठै उॅब-डॅब नठाठीां wea dnt ते gim मठ। 
Sat ठु AHS ठा ure fa Gu BH ठै fae aoe, fort डिम ठ Boe! डिम 
रे थठिठे Jè घमउतां ठ, 8म टे तुथ ठ, 8म टे Vad री cast ठ, frost 
dam री उाठढी fed act det usts तुटी मी, देथ-डेथ forse ठे anit 
मठ। गली Hed नेठा ag रिज fea गॅल टा ततचा मी, So मी मेती आछे भेती 
मियडी टी edt ot)” 


घीघी ASA AT टा ASH 23 पूछ 924 AAI ठु wer दीत मिथ नी fede हे we 
ष्टिडिठामन sag agg (JE पाविमउाठ) रिच deur) wer डीत मिथ मी TH SHS 
Wold टे भालव »डे dee दिउ HSH मठ। Jae री ठेंगठी टे ञातळ घतुछा AH 
घर्ठिङा m3 ढितेन्नपत दिउ तठे । 

घीघी aon बेउ ठे Hest fefeur छुपिशाडे fea m3 रमदीं wer मठुळ ढ़ितेतन्नपत 
डे थाम बत à ashe cher wen घर्ठिङा 3 she. टी डिगती us ळीडी। 
Aaa डॅम घाटा डीत मिथ्य नी »डे मी ठाम छल जी घर्ठिडे दिउ shears मठ m3 oS 
ufgerat टा mun fey ठिवट Auga मी। टिम mY yang उवर्धन मिथ मी defi] 


(es 


oH ढतीरकेट feu madti fegar टे पपी मठ। ठिबटडउडी मेल de aga SS 
ufserat टे थतमथत fears MEARI 23 wis 944 Stadt ठै घीघी awa वेत nis 
yens Jas मिथ € घर्ठिडे fee fema Aue dfe | 

2. दिपिंरत fu टिम मां muda दिउ So yed थत HAfSs उठ M3 आपके fust 
मी टी sgt आंगतेन्नी टे Sua उठ। ठिर्थिटत मिथ नी री fea तचता मिथ ठैडिन Yua 
री feeerat ठे पूर्पमा बीडी तै। 

गर्लिरउ बेत दी ॥मतीका रे fea wen दिउ पतन MÌ cons रे fen 6 UST उणे 


उठ। गर्ठिटठ ae टे ses Ge ws पन Use दिरराठां दिउ मउिवात afan मघाठ 
gue उठ। 


2 
थृंडेमठ ठवर्घम मिथ नी 
è मयळिन्भां fes ere aor Tg 
गिश्षाठी घलर्रउ tay * 


yeng उवर्घम मिथ नी रा निम पिंड दिउ HoH dfenr, निम पिंड 
dmi ast fer dsfont, tsfent, भुंडली fefent yuz aafentt, 
Sot रा घचयठ घीठिश्ञा, fre go ठे Su Efem wet 8डाठ उती, डि 
निळा घर्ठिडा टा पिंड aor ag ठै। मेठा नठभ री ठिमे पिंड रिच Tur Ñ | 
Yens Jaan मिथ नी org fee मेते os [2 दतप्तन S38 मठ। ER SHS 
में Sot टा gous odt fim, us मिध was री fen धूमिप उमडी रे 
घचउयठ टाळे ATSS ust टा frog Sot रे उम-6मत माघीशां डें Heer 
fav di, fa 8a विम उतां Has Ugo Ate मठ, fas Ant ठाळ मिलवे 
use मठ। fea धूठिडप्नाली sod रा Jest टाळे fis chit गली, 
थाठमाळा, Hat, डाघां 'डे fesse मेते faoa डे mand ती fesfenr जांदा 
तै, बेठा ag दिउ घीडे cuit घेथठराठ seus eit foot wet पृंडेमत 
माठिघ हे ofie S लेब दात dat Hee far ठां। नरें ऐॅमल-कुटल 
gest wd Bae मिटी Ase, UA टी घेड टाळी Fast fea यामा Use, 
पैझठी मढुल fee mima uss भाउमा ताम as Hest fferr 
fous, ua fexfsos रेल wet वेठा ag F $ठ डे घैठ बे घर्ठिडे WE 
dmi जटां, Aisin age मठ, पीते-पीते घेळळ टाळी HUT डामी मैली aor 
ag री पठडी fey प्यळे-मिळे प्नतघडी मिठाम edd TUS हे ठाळ-लाल 
पताउठ पेंड UATE री इलबी तायडे my अपा nial णा APT | 

yeng उवर्धम मिथ नी टे AN छठ ule रा feso fee ठठीं मी 
fazo ए JI ug उवर्घम मिथ नी डिंठ माल ct डिभठ feu छाठ ule Ba 
विभा मी। गॅल fea get feat टे monè मेछी निंड मिथ faoa werner 


* fis बेठा ag, fae घर्ठिङा। 
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दिउ मनी ?उे ue de मठ। छाउ री aset Sot री भनी टे forè Set 
उडी मी। ae उतर्धम मिथ मेडी fas मिथ बेळ wa st मेडी निड मिथ धम 
ठे ने बटेती दिउ छाउ था बे ठतर्धम मिथ ठै रे fee मठ। TEA मिथ सात 
रा uot flnras घड fam Had oe मात, fao Ho पेठे niat भळरा 
Jem मेडी निउ Mu बेल चला wa m साठ थींटा। fea fes उउर्घम 
मिथ muret लाठी टी dae बिच घैठा मी। ठाठी वठिळ Balt ने माठमले we 
Hat ठे ge fim तै Ae Sos मात CA वेळ दी Be नांटा तै? Ca घडा 
मेवी wd, मेती छाउ ठै afer Sent ततर्धम मिथ ठाठी टी gas fer 
fosas a मेडी fas Mu ee डॅन fom | 
चाउ Un माळ री Sue दिउ ततर्घम मिथ री fea wet मी। निम दिउ 
Admi टा जिठता, पॅउतीमां टा बांटा भमलभाठ उतत्तीशां टा घळ मी। 
fea चते बष्टी sgt cnt Azt ase मठ। चाठे मरें sa es दे Hofer 'डे 
मेटीशां (नाडी stat) Sa बे am (देली) टी sgt भवउ-वड बे 
उतरे feo feat टी तेन्नाठा टी मठ डाउिटी us मी। 
fes wet उंठ-मिथाठी टी os री घेडटी मी, ठवर्घम मिथ wees 
yea भिठता मेडी मियाठी, बांटा घॅउती m3 yam चेत yet Hal fea 
fes fea चेठ-मिथाठी री घेड, पेछ उठे Ae! उेत Tseng AGHI टे get 
fea Sa Te | Had थलिम Tet, घळ डॅन ने Tsenrd टी au Su विरा 
Had मिठठं मेडी ese डॅनिश वद्वा Ae बे Adenrd दिउ घैठे बष्टी 
fenast sat टॅल देख wre डां मेडी ताम ffu ठे उवर्घम मिथ ns बांटा 
Usd eS sy ee ws THe Je घेले घाळेटात »डे उेउ रेठे' Ss TEI! 
yeng उउर्घन मिथ ठे Hi (sat भाउ) aor ag टे Unt Aas 
fea थाम वीडी। AHT नभाउ रा दिभडिठठ घर्ठिडे fes To मी। घर्ठिङा, 
ao ag डे 40-44 निलेभीटठ I| घर्ठिडे रे YHf षिभडिठठ घाते USAT 
उवर्घम मिथ नी wry fee उठ: 
निम eg utfimr fea doer मी, में AHS दिउ मड F fèar 
उलबा-डलबा efem मां। Go डे उद्धठ Fos री HS Gar 
ठी नाच sd मी डे So 3 Bo रीं बलां डी दिठीआं। is 
उातिशां री aS छले। आगे छठ पी दे टी टात Go 'डे मराठ 
de H Bo री िठड-धैठड री बला F fasan moms Ar 
छिठ dfant बात ug deur डां Sug ठी fe ठै sea विशा 
ठेठ उेडा मी। मॅट ढेट डे wom foo! fea टात ढेत fert उता 
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det H Foe Bd Bo डे डिलन बे पउडी 'डे चढाल ME उठा | 
Us घेउ घला उठी। AS तांड टिन HASH THs तर्तिटी 
det Atl Cn ठे fea दात fam fa “माडे पठभ दि fra 
उटाष्टिउ ठै ने बेटी foo waa fsa ue डां ढतिप्नडा nue Jar 
fea घेउ à हम री dime aged” मेठा डिम feo माष्टिट दिमे 
ada è राती som ठे fam | mÈ fenfsos fee थाम तेल 
ad ळिपटे ठठ, “Sst water मैं टिभडिठठ fer थाम ठे fam | 
पंडिउ m3H ताम रा Sfm wea ढेल fas ते Hae AT” 
yeng माठिघ रे gous chit fea fea रे weoi fein उठ, 
frat F पुंडिमठ माठिघ रे घचथठ रा ust Bae’ तै। USAT IJAH मिथ ठे 
धिंड ao ag टी घवउ पूर्ममा बीडी ठै। निम AH टा Gens माठिघ frog 
ade Jal छिम डेले थिंड मँच-भॉच ठी मठ्ठ मी। पिंड रे घन्नात री dea 
Buda मी। fis टे घन्नात टा eus छत उठ मी। घाततें री भाछ वडे 
प्रतितां टी sgt urGer मी। रयाउन पिंड de aga fmn पटिकाळा FB 
aad रिछ vat रा टढउत मी। fed vat घाउतें wre भाळ डे लॅगरी मी। 
yens माठिघ मी लिषरे उठ, “fis देठा ताठ ws use fis तै। ष्टिम टी 
Hat घाघा पिघी ge नी ठे dat मी। मैं as yoga लिषडां बिच ठगत हा 
ठाम 'बेठा fyd de’ दी डिठा ठै। dat-dat fa sas ws जिँडित्आां m3 
dst रे लेब ne आधार Je” fis cnt yaza ferest घाते USAT 
माठिघ नी fue उठ: 
पिंड fes f35 sett Ho! घातत टाळी Jes, nies टाळी 
Test ms निछा। dest Adm chit मठ। fag Fs 
gf टा तै। feo विला री une दिउ fea मंडी ufsers टा 
यी ठै। घाटा माठिघाठ डां ठाठदी डेती डे » बे 8S मठ। feT 
use टिभाउडां 33-23 TS मॅली Homi ठठ। ढेटी ठाठञामाती 
fee chit gemt fea दिभाउडां urs nies वळा रे पॅप F 
act mëfaa डेर gut Yomi gal Toast vest टाळा 
ufs fase वि Admi टा डां मार्छ मळा ती ठै। 
afem टा दिल ते Act ठाठी टे we रे ठाळ ठी ठै, रा fea gon St 
माहा BAS भीटी घेडठ टा vist मी। Je fea टिभाउडां मे टे गोड ठाछ 
छवि डेती ठे उयीत्आां उठ MY ठाळ बरम मिळा a वेष्टी fonet fas feuret 


yang Jaen मिथ नी रे pufont feg हमरा बेठा ag | 
oot fect! 
गेडां टा frag ade Je Yeng माठिघ ठे Aem, front, Hott, 
aston, mos ms uot टा frag दीडा तै ug aor ag fed 
fete, FES’, भाठ, SBI, AHS, पाळीटाळ, Ud, घाठ, नलेठ, उपारे टि 
मे डें डी Gus गेउ Js! Yang माठिघ पँउतीशां टे मेडी गेड घाते लिषरे 
ठठ। dad F जाट m fmi wee रे fst रिच fas act टाहां टिळा 
ठी मेडी यजित Sear) जेठा agg टे we Heit रे डी sl 
fis रे we fenrasini—satnh òE मियय, मेडी मेष मिथ, भामटत 
पंडिउ mH ठाम मी m भाळ्वि Ast घाते my मी लिधरे उठ: 
gate Sat मिथ ज्ञी-मठरात Sar मिथ नी घडी भग्ठडा duc 
AS | घएउ as Ise मठ। निमे sas छाडे रिज ठवीं US मठ | 
must Het डेउ 3d We"! Wis डने मा एळाठ पेळुली घातां हमे 
gyfod उेटी we m पाली m टं रने fed एळाठ "ST AoT | 
gues ठ नेमी fens दतठा, टाष्टिम रे Sd ude fa Bat री 
menit è ठाळ MA muc wam ota age मी। ST 
मरा Hed Hee रमउठ पठिठरे, HAS मे fas act रागा मां 
मिछ हा fore de foans fea Sot टा घठउ So var मी। 
छुत-छत 3a Sot टी मेडा ढेली Set मी। 
मेडी Ase मिथ नी-मेठे fea मामा नी मठ Ase मिथ। डि 
मेठी घीघी नी रे aS रे AUST मठ। us Cot usd डे ही रॅप 
मेरी oat जी टी AS ढीडी। घड़े Ss fears मठ। घम HAY 
रे नभे fed बेष्टी Ces or छिउते प्रठ। घडी Arie, Fed HTS 
घडे fis gas femas मठ। गॅल ase fre Yat fed gs 
fase de fes डी da ठे घडा मधी im मी, एउ बळबेडे 
fes घंगाल Saud Jae feu घडी Su परडी हे Hea AS! 
Ades Hed टा धंडाघ डी मी YS म्टगी डे उलीमउ fee 
must HAS TU AS | 
धिंड fea fest feast प्िप्रउतीशां हे उेनीठे Sat we 
de AS| CAST हे घड़े Us मठ। मड 6 8d घिठाष्टिश्नां ws 
fed ठी Hamaga udu नाळ, माठे Hommassa fea fea Fo 
ने लिप fee | 
fea eg SH Fat ळे बे मामानी fs ves | SST उदेळी 
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याउिडी मी। mè ठाळ बलबेडे F Sher दाखा दामा दी स्टे | 
fea ffs रिच fea mga मी। fha Ufent गाउिङ HES 
wet Bat ठे माडी Aes दिउ fees ठे mal wets भाभा मी 
भप्तीठ Ja बे dens माठिघ ळे Te SS घड़ी dea लॅगरी।? 
Ufss भाउमा ताम जी-थडिउ आउशभा ताम AS wea 
>अपिश्भाथव ठेडे 33 odt मी। Way मिठी a हे Hoa पंडिउ 
४भाउपा ठाम मी घडे यी मळीके डाळे AS! घडा यी AST a 
थॅटीटात माढा माडे माठमडे ठी घेठुरे। मढुल eat माता fea 
Hमडडील SHS मी। Sa दिउ यी भामटउ जी ठे टयजित देळे 
माडे माठमले ठी में Bal SS भाटा Ta बे तायडे ढलने छाउ 
छेडे। Sa ठी माहे fent sufent vifys डेले Sot कापा 
UAT UTS aT BTI? 
Hed मेची-माल्व पिंड टा fode मेची मी। mum fee 
ms प्रठठिती डिंले Ant odin Tet m3 मारा gsm Bs 
उ-उ डेनटा। विठो SdH HOTEH घल Het SST मी। 
पेठ fea थाष्टी Ast रा ust ती adh Baer fa पैठ fey as ufe 
Jem ठै fa ठवी'। gue UA Hawes टा ude’ da/sdtor YARI माठिघ 
री लिपउ fee मिळटा ठै। हेम AY हिले Ha odt मठ। ठा Fat fea gue 
gue टा foe मी। gue चांटी हे उरे मठ निला छै we दिउ dt far 
मउघजड घां (बाठे) दिउ Ent ye बे du fer Ate मी। we टा पपी 
थळे पठिदाठ 3 दी संती gue suet मी। ce feds gue बॅड ठा we 
माळ, fea fomo दी due मी। yeng Atos fue उठ, “थिडा मी मट 
डी पिंड urge st Hae ळे वे विमे ठ विने वाते रे छले ते aè aT 
डीड दे Sa fea घामा sur टेका ue बे BA दिउ उांरी रे gufent टाळी 
ast Gua feet) Sat Oot dct aS घां उठ राती gefor Ja” 
देठा Tg SHS टे Aeg टा Wes Ade Je mè उठ, सिषे Ba 
for प्नतित माठ SHS तेल efm ave मठ। नेठा ag 3 urea fea 
HISH det मी। थठिळां डां fee ठी घडा Ban तेला। isin deat हॅड वे 
mer frat बठिठ Je मी। उड़ने HI Idd Gor डां भेते Bet भमीघड 
टाळी गॅल Jet ठाठी मी ठे da sae fega लाले मेते fuse maam 
दिउ Hated ढितठा। लाठी मी डां dat feu mem whet agè, माहे 
डेले घछट-वॉडी»आां री zs udfes मी, मडत डे ट॒कठ डॉ fea è fes 
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ufos निने री घलर-गॅडी यॅळी बउठी। Bot gAfsnit 'डे घमां fae 
det मठ। Het टा टीला हे वातरिकआाळ मिथ री AS HA-HA शाहिंटी 
fre mA? dist ढउठी उटी मी। us रम वेठ रा UST मी आठे ताठ fee 
fea fat पैंटी मी, में afem deur मी नि छिड़ी fea डाळु तर्तिरे उठ | 
at बेळे Sufent बालता धुण ठै mg मी। 

yeng उठर्घम मिथ टा femo घर्ठिडे fea deur मी। बेठा ag रिच 
पउठी AAS थठिछी हाउ mèl शिम east ठै विउठी Hes मेळी दिउ 
लिपि वै। वेठा ag री fer edt टा fer wit आगे तुपभाठ ठे मांडा वै। 
yeng Atos fet उठ “nes 944 fea भेता fees ते fami mA? 
ed, भें डे भेती घीदी, वेठा Tg mre | मेते ठाठी नी वाळ vs वत उबे 
Ho | odt डां ust adt Sot at-at ताण भछात aS मठ। feg री HIS 
chat achat fash me feds Emt ms Sot ya पॅच ufe | 
ad afda ‘fers वेष्टी Tat ष्टी, देष्टी gat काष्टी |? मेती Shes रे चेणते 
$ उब बे चठाठीशां seagi ठे shit मठ। Sot ठ AHS ठा भाडे fa 
दिघे घिठाएेल्‍, बिघे Gorse! GA टे ufud घमउतां 6, GH रे gud, GH 
हे dud टी cast ठु, मे eH टी छाठडी fed कॅंडी ysts Tet मी, टेष- 
ey ठिवाछ ते gimi AS | mast Hed बेठा ag fed fea ठी गॅल मी Sa 
मी मेठी डे भेठी मिडी टी ठाठबे Sct टी। ” 

बेठा Tg टी भजिभा, भठाठडा टी धूर्ममा दिउ fare उठ, “aot Tg 
Ad दिल ठु मे पु UE टाळा मी, 8० मैं win उन दिपतें de Hnr ad? 
बीडी—ठा ufemrS, ठा रूडठ, ठा Hales, ठा तैमटठ। frat जिउ ठाठी 
मी मिछेंटे उठे भेतीशां ठाउभी duit Edt ao ag रिछ dt घडीड 
Jemi उत 80 डिल HIS SH मां थामा Use fed घडा eS | HS पतले 
zg, HA, डठा मठे तैताठ तुरे दि उाम-थामे रा Aa HES fe छात 
mg us fore fam?” 

nià THe उठ, “मेठा मठम डी aot agg टा वी है। घउथठ माता जां 
fee afo we fen रा घर्‍ुउ माता for मर मै fust मी थाम fedaug मां 
Hनउमठ fed odt Te मां, बेठा ag fee dt Shim fedt aor ag राले 
fea AS मड डे टॅप wss, fimrd fes मठ। yt ठाछ Be, पठिवां 
घलेउटे fea Fai रे fes TH Ss feg ठी Sw we” 

yeng Jaa मिथ नी बेठा ag ठाळ miaz fims age मठ। 
ao Tg टी पउडी टा मेण Yeng माठिघ रे dat fee fom deur मी। 
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“नठठो HOH SHAG महठगाटयी गठीणमी? डाळा बघठ fa माउघब तटा 
तै। यत मउबाठी/निडागी stent age बेठा TT MEE डें MATS AS | 
HO 8 ठर्दघत ।993 रे आयले use fea fare उठ, 'बेठा TT आहिल ठु 
He भठ मटा ती ga तै। बी act Act मिठउ mmr sdt feet, टने 
में fees gfo fame ठं। मैं 3-3 बे ठी मठ Wet’ 

दिम usd रे free डॉ fea Hio gme मैं पटिशाले तिभ्था। my 
नी ठै Hem gas fron age तते। छिम्त AY में mfa, “sos aor 
गु छै उछीष्टे। dat टा थूर्घप ag weld, माते धिंड टा उतप्नठ मेळा बउबे, 
sos Afita ठै मिळा बे, AH ठ SUA पटिशाले तभा meid |” वतिल 
लेंगे AT नाळ HAAS तै, भेती ard faroa तै, मड ठाळें ऋतुती तै 
feonfeasutsinr fag Sa we! में दिया fase fea fes री गळ ठे, 
ठाळ SIS पेटाटात ळे UST! FS HAAS तै। AS प्रभां ठठित a afge 
Sd, “AS we गली दिउ घात (SSH) FE ATS St मंगली टाळा AET 
sar dem तै। sous feu दिम घाठ री रेठली Sug do a मैं दिम 
मंगली SS AS ठाळ Ufsnr age मी। BA AS ठै उमडे OS छाउ A HS 
è नाह, घम HO as TS ao ag टे उतप्नठ ते wed!” टिम AH 
yeng माठिघ ठपार्दठ मठ, niat fsm मर »डे पेठा भठ दी 8टाम मी | 

HW पिंड आवे as fes gme दडा OST A MÌ We वत के थंडैमत 
माठिघ है भा हिंठा। Ast थायड ag बे USA माठिघ UH-YHS JÈ | 
घेळे, “टिम दडे ठाळ sfert Ha yous Sfumr तै। ER as ठल दी 
Ae fima तै। बेठा gg री ठत Àm ws पतडी ow आउट fim TI 
बेठा ag मेते pufo विच ere ठै। बेठा तात HTS ठै। few es तावीं 
मि aor ag भिल fomi” 


उडाले mI टिंयडीश्ां 

l È घॅउती रा ठाम aes Te मी, nifeetos मी। sos" मभां fis दिउ 
मीठाघ तिठा | उत MY aTa पी दे तर्तिषा मी। wis AN must माती ज्ञभीठ 
Tens केळ मठ राठ वत fame) fod टा sg मंडी मिठठ Mu मी। 
मीरठ उत fils दिउ far) am याविमडाठ fee ver fI | 

2. Usha एठर्धम मिथ नी टे HH नी निडें Bat ठे शाप लिपि) तै वि पुंडेमठ 
माविध नी री भाडा हे 3È रे मर्थेउत मठ। USA माठिघ रा मळा मामा देष्टी 
odt मी। टिम SHS Bat è fus नी ठै yeng री ठाठी ठे थत art Gu 
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four मी »छे $ बेठा Tg टे टमठोळ घर TE मठ। USAT माठिघ नी हे 
fe ao ag दिउ soa मठ, SS Sot रा पिंड डी fedt मी, Yens 
माठिघ रा fima नेरळ बेठा Tg ठाळ मी। Ba aor ag है mu पिंड 
Hoe मठ | 

3. Ufss urs ठाम मी far तेत fis रे मठ, बेठा ag टे Unt Aas रिच 
niftnrug Bat Te मठ | 


3 
पूड़ैमत उठर्घम मिथ At ठाल भेती Sas 
(SSmi टे ges मठिउ) 
गिश्ञाठी घळर्रउ मिथ * 


Yeng उवर्घम मिथ जी Hos fess m3 vias è nas धूमिंय 
Bua मठ। शाप नी hot लिपी niad yaza टी मची घत॒उ रमी तै। 
ud मी Ig ठाठव रेड मी री यदीं मडाघरी डे लिपी मी Ag ठाठव टेर मी 
री मीरठ बघा ms At ag afte मिथ्य नी टी stadt प्रडाघरी डे छिपी मरी 
ag die मिथ्य नी री नीरठी छै डाउउ मतदात ठे 6 SATS रि #ठुराटउ 
aga yotfas ots वै। feo »आउिशाड भाड बाली ae ठै ने Yeng माजि 
6 fea रडिग्ा्टी पाथउ det fen sgt mad fee आप मी हा 
टिठमानळेयीङीभा me afta (मप पठम ERAR) fens femfem 
es mard dad) fea we डागां दिउ 2400 थलित्ा F रॅप mars दिउ 
ठे निम fea 3200 fern ean उठ। fea आप नी टी muse deat ठे | 
ए्टिठमावळेधीडी7भा mu मी रा ferns घळ fom निम ठठ वे आप ‘USAT 
उवर्धम ffu मी एिठमावळेथीडी7भा डाले? oH ठाळ धूर्मिप ठे Te | 

nity मी maw use aw HE Afsarg री sat छत बे frre मठ। 
wus टा, ued टा fant age टी wast दी gue मठ। fess 
SAHS मठ वि TH मठतामे आप मी ठ feSed fouas ada Rf, 
fama gma आपने THAIS ठ TE FUT FESR उठे। मठवातां ny 
मी टे माठिउ है थूबामउ Ada भालू mea ATE That ug mU मी HS, 
घाली, AGH ada fora रे पातठी AS | * टिठमानळेयीडङीमा श्राद्ध Hales 
छिषड AH mat पुठोडश्‍तमिटी emit मठघ edmi ठिभाग fsbo, fed 
दी mu नी ठै fea टात ठयीं बष्टी टात Cu-qeust ws तेत Os आतुसिशां 
टी Aman det mu fea गॅल afda मठ, ' ्ठिमावळेथीडी*भा टी fsnrct 


* fis aor ag, fae घर्ठिङा। 
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ae बेष्टी gat niger od’ fed onah Aea ag बलगीपठ थिडा टा 
most fa yang उवर्घन मिथ मी भेता usH fost ms fhogets मी। 

Yeng उवर्घम मिथ नी रा ठाम aa afer मी, ug vane ठठी Te 
मठ | WARAH, fea fes (मठ 958 है) Yeng JaA मिथ्य मी मेठे थत 
mt IÈI Bote उठा HAI मत ffu नी ms मर्धैठउत ठिवर्थिरउ मिथ 
ia) ठाछ मळ। H. भव मिथ जी ठे dfa fa fea यू. sadn मिथ मी 
vol मे feg टा डेटा उता d, छिठ ठिवर्थिटउ मिथ fegt रे मर्धैठत उठ। 
भेते रेळे de मडिळाउ रिच as Te »डे Hy fed हातत deur, ws ठ 
मिलि मेड ठ मिलिडि, मिलिडि mfe आर्चिडा॥ (ag. थ॑ंठा 672)। मेठे SH 
ग॒उघाडी री vast we बे थूडैमत माठिघ mfsnis URS JÈ | 

हेम AY Ad पाठउमिळ/माजिडन उचठाडां Umat रे vezed WS 
भामि usd दिउ gue Sint मळ। मेते माजिडब मडत रा feo He 
usm मी। थूँडैमव माठिघ ठे यठिटाउव AY Ate Use m3 aot Tg emit 
yemi जारां g बउठ डे aM मेते ठाछ माठिउन राउडाछाय AT 
बीडी, मेठे AS Adit meemi तचतठाहां Hatt) में हेम AY Hes 
usm टा लेघन Je ada fea मघाधिड feees niet छिन्नज भवम 
adtent-adhenit mym os meem तउठाडां घेन Asm frat ठै 
Sot घडी घतीडी ठाळ use Buds विणा fa, “gaot टा fms sos 
HES माठिउद Hed भडाघव HTS ZADAR तै।” ASt य॑नाघी, fact, 
HAAS FA SH रे धुताउठ FE uss M3 Je ठेट बउठ री घिउडी ठ 
yeng उठर्घम मिथ नी ठे 8उप्ताठिड asiem fas fa, “SAY आपने 
माठिडळ Hed ठु माती तॅपे। उणाडी Whose wee डॉ ठिवळल टाळे fads 
ए्टिठिठाम, UIH mM माठिउ ठाळ AST Sue टाळे AM Bet ळेडींटे 
deal” yeng moa FS HS HES ta रिज बीडी THs mene ठे 
afosa घिउडी 6 धुती उतां yates डां बीडा ती ns माडी लेङडा fee री 
Js हापा dfeur| मेती तिगाष्टिप्न डां धिंड दिउ ची मी m3 Yang Atos 
dete wen पवउमत fee थिमीयल मठ। mosa रातठाऊछूप wet डिम 
AY टैलीडेठ जां act da AS ठठीं मी उरा m माजिडन feo हा 
४भाटाठ-पृटाठ Ado Bet माडे fed fea-En ठ चिंठी-यॅडउ री Hgs 
det! USAT उवर्थम ffu नी As 960 3 पंत्नाघी Walecthet afte रे 
Raed seo Cuds ufemrS चछे TE) AS SH टॅप-रॅध Afam 'डे 
ugha AeA m3 fefsona wear ad मे By दँप-टॉप mya, 
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भामिद usa दिउ gue मठ 8 Yeng माठिघ हे ond dud दी घटे मठ। 
यंजाघी छुठीडतमिटी टे feeeat टी दिप्लेम doa टेताठ feo fears दी 
Iam fim fa पिप ou wet मेडी mead SHS mardet feo 
onmagam me मिधािन्रम (मिथ पतभ fears an) ठिभात कीडा 
TI टिम घाते Hues टी निभेटाती yeng उतर्धम मिथ ह Aut ठाष्टी। 
ष्टिम AS aH 6 Hus ade fed 7-8 SdH रा ममां मिक्ति्षा fom, ug 
ffa पठम लाळ मर्घपिउ मधॅखी mead टी fees ws थूडैमठ माठिघ रे 
fers fame ade AGH BHT ते बे YAT माठिघ रे nets MY sa 
Hus dem | fret ow मर्घपिड उमडीन्आ, fefsona wearet डे पठभ 
मघाठां ठाल मर्घपिउ fears But टे gu डिच बलभ Fe दीडे Te! 4000 डे 
<u fefimt $ Hufes age रा बातत्त fogg fent पृढ़ैमत JITA मिथ 
नी ठे चिंठोशां टे gu रिच मेते ठाळ Husa dm! मेते eB डेने nidat 
aut 6 Uns माठिघ ठे oraga me fHufean दिउ घां fest | 
मिठ घेड़े AN gme यी yens माठिघ टा uss Ho मी fa, “ष्टिम Su 
है Hau asa मां टिमडात ada डेने। ” तेतठां Suat रे केने Te aet Bu 
दी urfsas te wet usa AAS मिछरे ade मठ में nin दी भेते वेळ 
मंडाले Je उठ | 

प्री ag ठाठळ te मी री Unt naad »छे मी ag afi] मिथ मी 
री stadt प्रडाघटी 'डे Gens sodA मिथ नी ठे याधी पुठीडतमटी 23 
प्री ag ooa रेड नी डे मी ag afte fu मी ct एिठिणमब, 
पूभाडिब, fefomran Hot दिउ meom लिपी fragt fed मी ag 
गेर्धिट मिथ मी डे छिपी unsa छ छातठ मउळात ठे 6 डाम्षादां दिउ 
yortas बीडा। USAT माठिघ ठे ती Ig ठाठव टेर नी री मीरठ ae fiet 
fea ms मी गाठ Ale मिथ मी री मीरठ बघा थ॑जाघी रिच टे बे HS 
foet | 

Ae yang Atos formaga ure HHHH Hues बउल 
Zà डां HS दी fen Ga मनि fa fen Hos वातम हिउ मैं णेगटाठ था 
Hoe ठां। टिन uss emo मेती जिरी #डे AAfgs रे धताउठ पिंप 
TA m3 वाठमठि/गठघाली रे गूँघ डाळबे धुता JE IHE री पेटा 
लाष्टी। में ढे-मॅउ Gat 6 बाल a yeng माठिघ ठै धुता cde छिप बे डेन 
रिँडा। eget मिछळ ठे 27 mages ॥987 है Yeng माठिघ टा पॅउत 
mitten: i 


Yeng ठवर्धम मिथ ज्ञी ठाळ भेती daz (चिठी रे उडाले मठिउ) ]9 


fumrg famat at, 
mr हे मठेव-डठथुत Usd wel घत॒ठ ys पंठड्ट। fed 
यठाउठ वघ छॉडल जिउ mU ठे घडी घेउळ बीडी। MAT आप नी रे 
feat ot) ge मर fas उतिदशात ae डां “गठर्पडळामत-' दिउ दी 
पडा ag छैला। पटिकाळे wr डां मार maw unos तेढेगी। 
sul Hdd मणिउ, 
दिम्नदामयाउत 
उउर्घन मिथ 
श्रेढीटठ-धिठ-चीढ़ 
yens san मिथ नी ठु Ae घाते पडा छँगा fa में माप Ayes, 
Borin, लिठमलि्ां ns ढेटे मेळ टे Adin घाते माळळाठी See ठां। 
fen aga mynt टे yga Gat ad, Hotusut/feeeat ad HI बेले 
ay fege ठै ufos fed मठ। ठिठमळ su emit छाउ Arfa दिउ 
ग़तभडि Smi धुमउवां घाते By छिप बे IAE BET 9 उछाष्टी ॥987 ठै H3 
Use stim: 
fumrg famat at, 
as धुताउठ Gat Sug mu ठे माडे wet Su feast उठ। मैं 
Wot टिम Usd ठ Sat बत तिठा वां। दिया ag बे दिम दातत 6 
ast ठी मिते sge टा णडल aga! मैं उठाहे Usd री Cate 
add | 
sul Hdd मणिउ, 
sos ठिउवाती 
geen मिथ 
श्रेढीटठ-धिठ-चछीढ़ 
पेत्त-ढातत्ां टे gsfent m as मेती mon टे age पेठे Aw 
ठिपतेवरउ घां रे dae डेमळ बिउ te ठे adti Users Whos टा HS 9 
मर्उघठ 987 है Usd mem fa ते Su लिड wet uss भय जी ठै 
stor तै, Sot dat घाते ast F Sst छिप ने डेमळा। Soe धुताउठ Fat 
रे mond fuer: 
films famat नी, 
eR थॅउत तीं H Sat Sut ag ढिउ Fost agar Boer 
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Ji द्या aga उठे धमउवां मंघंपी Sy Mus ठी डेनळ टी पेचछ 
बउठा। frau f¥o-fis 8A sgt यी de fa Go पमडवां Sug 
विड Jol fea गॅल ठेत। “ae fefamre yan” रा fea yaz 

fea asm faa री छाष्टिप्रेती दिउ दी तै। 

H3 feet m3 AST मजिउ, 
wuy € ठिउवाती 
geen मिथ 
श्रेढीटठ-धिठ-चीढ़ 
पंडैमठ माठिघ नी 4 Het [987 रे fea Use fea मेते केसे उष्टे Bu 
है adhe छेष aft बे YAH ade Jol we H feo By थठिळां दी 
sft मी थत Use moa as GH ठे माळ ada मेते AB vars 
Hastert fam, टिम टा दी आप मी पेर Hae उठ। Ht भाठ AS उत 
मिथ जी ममरुले ag मेते Bu 6 AAU ad ve रे age आपके foy 
Homi morns पिमा माउला age Jal दिम usa fea भेते FH famrst 
मी रे Su दी un दिउ मेते छिपे Je म्रघरां डे गिभाठी मी ee fastest 
yae ade टा faas दी ade उठ। fea femrat मी, famrat dave 
मिथ नी भुवउम्तत टाळे मठ मे USS HIYA, nude frees, UTS 
fhe टिठिठाम टे fomrst मठ। fs ठांगे टी मतां निळा भनउमत रि प्री 
Jg “गर टेर नी टे HOH मघाठ डाळे gemi 6 ye बतठ टाळे 
गिश्राठी वतउउळ fw नी उठ। feo uss Yeng माठिघ नी ठे 4 Het 
987 है डेनिशा मी। 


धिते famrat at, 
mu टा usd Ha ते m डिम टे ठाळ ठी fea sos छेष | 
मर्छ छिम dS टा घेर तै उठ्छ टिउ By ट॒घाठा SHE fim | 
मंड उत मिथ पर्धपी आप टा Bu सवा री gs awe gS eet 
age fimi mA ते दिम wet my पिमा EMAC | 
fima नी टे लेव Hatt मे म्रठेत-बतथुत Hae MU ठे बणे उठ 
Sat wet GI mu रे मडि बिउगण उठ 
Sul Hdd मणिउ, 
mu टा fog 
उ्उर्घन मिथ 
श्रेढीटठ-धिठ-छीढ़ 


yeng उउर्घम fu जी ठाळ मेवी लेङ़डा (fot टे Jes मठिउ) 2] 


forncsuisior दिउ AT AHH ठाळ मर्घपड Anfa दिउ fifa 
मार्ठिंड गृठमिउ/गठउघाली घाते Su st Hoe Sst ठी तर्तिरे मल ug act ठेठ 
रिटराठां chit लिपीशां Aed दी मेते वेळ उमरीव SHS डेमिभ age 
मठ । Hee टिडिठम रे छेषद मंड माचा मिथ नी विमठधता ast टालिशां 
री शैंटती ms मंड लाळ मिथ मी 'ठतेउभ' nifysne efit टी शभेंटती 
मेते बेळ आष्टी, पठ मैं aes थडिउ घर्मड Mu मी stadt afm टी 
wedt रे usa है ER vifas बता T | 
Hela famrat मी, 
muyu भी टा use मिडी । fgg 984 Hiri foe | 
Ufss घमंड ffu stadem of टे Sy मघंपी AfHSt वातड लाळ 
मर्घय ठै। ताम ठै fa उमी' nue मठिमडी बाठछ डत बे डेन VST 


Had डे Afsarg मण्ड, 
my टा fos 
उवठिर्भरत मिथ ast 
पृंढैमठ डे पपी 

Yeng JJA मिथ नी रे ee डठा HAZI मठ ffu नी ‘Sus’ 
yet mene दिउ ती 30 ठर्दंघत 987 6 AY Us मिपाउ गष्टे। HAES 
mud मिय मी आठे Yeng उतर्घ मिय नी रा आपस fee TH-wEHS री 
agi USH fuma मी। भामटउ मत मिथ टा fees jeng माठिघ हामडे 
mato मी । 

HAZI MHS मिथ्य मी ठ मेता टी आउि पेम मी। भामटव MHS ffu 
मी री विगष्ठिप्न घर्ठिङा fea मी। में Bat टे we ast टात wre मांडा 
मी। भामटत wing मिथ नी megs मठ M3 muat भाडा मी वेल ae 
मठ। मैं भाडा नी है छुआ नी वर्तिटा मां। मामटत भभव मिथ नी dea 
माजिघ टी sgt Hog डामी nifsnis ठिमतडा टाळे मठ। प्रालमा गाष्टित 
निर्बडठी Hae घर्ठिङा रे राष्टीम fus मठ। mu मी टे डेंग/ठिम 
MITA रा fes व॒तद्श्भाता मिथ मडा घर्ठिङा दिस Shim famr| ज़तित टा 
med एिकॅठ deur | प्राळमा गाष्टित पैर्बंडती Haw रे मटाढ MS एत-छुत 
3 ore डिरराठां ठे HAZI MHI मिथ नी टे भठठ Tat टा टतठळ बीड़ा | 
fmrat gasses मिथ मी Hazra afi ठे ns में री मठपांनळी 
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मभउथङ दीडी, विंड USAT उतर्घम ffu माता HHT उुपार्बठ fos eres 
तठे। USHe उवर्घम मिथ नी बेळ पठ रे Sct SF Sct थटठा डे gudo 
ठे मांडे मठ। डेम gued Aa AHH रा HS दी mfe Usd Jo छिपे 
Mond तै: 

A fima famat मी, 

I seek leave to inform you that Bhog ceremony for the 4th 
death anniversary of my brother, Amar Singh, will take place in 
the morning of November 30, I987, at Khalsa Higher Secondary 
School, Bhatinda. 

With kindliest regards 

Yours sincerely 
Harbans Singh 
fre में Gus dfr ठै वि yens Atos नी रा लाये ढेटे उता 
HAZI MH मिथ ठाळ nats fuma मी। mu मी उत AAS nine ffu 
6 we due मठ। fae में Sus छिप mem ot fa मामटत मत मिथ 
नी or गष्टित Adad Aas घर्ठिङा è राष्टीम थिमीयल मठ। ष्टिम SHS 
yeng माठिघ जी ठे भम्नटठ भवउ मिथ नी टी जाउ ठै वाष्टिम Tus SHS 
पाळमा oes मैर्दछती Has घर्ठिङा रिच ofeadt afeu aga रा fogs 
ats ms डातीव fous aga घर्ठिडे UA Te | Hoa »भर्तिरत मिथ नी 
(ge He #उठी थमाघ) m fomrat त़ृुठउतठ मिथ मी पवउमठ टाळे णाथ 
भी टे ठाळ AS | HS Tad उतत SAS थठिळां वी Use UA fem मी तिम 
बउबे H MY MOAT HSH Ted Hast Hae घर्ठिङा fed ur fom | 
yeng माठिघ नी ठे Has व[घ m3 येउ da foe wet yor राठ fest 
घालमा गाष्टित मिर्बडवी Hae रे थिमीयल maoa m3 da ferw के 
HAZI मत ffu मी टे usguardt feniasts, यूडेमठ माठिघ हे टात, 
so-fumrg, féfenr टी मठिमा, unseat री Hest OS रिआ्राधिआाठ 
fı famrat ggas fw नी भबडमठ डे भेते ee टी feos TS 
ge | Hosa »भर्तिरत मिथ नी ठे “HAI »भत मिथ मी छाष्टिप्रेती 
रा Geures बीडा। En AY थूँडैमउ माठिघ नी SH Yy Bag (FI) 
पाली AAS eosttenr fom | 
yens उतर्घम ffu नी ठे बेठा gg राळा we भामटव wing मिथ मी 
है रे टिंडा मी। fedt-es लिघड ag fest fa fen we ठै fae टिंडा तै 
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mug मिण टतठे, aot थादे-पॅळा ure, बाढें रेजे, मड marg भामटउ 
mH ffu ठु उठ। लिड ssa Aas रे मैं बीडी मी “उठे TASH बीडे 
HS | Had HAZI MHS मिथ नी ठे fen we ठु ee fest मी। 

ysn Who ताउ-टिठ एटिठमावळेथीडीभ री ठिभाती fes fears- 
fos Sa Je मठ, ug muy मी Gus madar टा ठमळा ते fami Ja, 
Ud, मड अंग aH ads Je Te us ofog री दिया ठाळ ‘ferar 
मदमघ ठिठा। Hafs, Fat मड वाष्टिम मी। mu मी fen mafo पीड़ा fee 
fers ugo रा बीभ Ufos टी agi dt age मठ (डार आप मी वत शभेंटवी 
ठ आयले unt fase आठमात Fee मठ »डे मदैठे ardu age मी), 
एिठमावळेधीडी री उिश्वाती दिउ uss ठवी' urGe fest 

मि, ufemrs आप जी ह Has गिला, mu नी पूर्मठ fos, HAAT बे 
मिछे। वाढी चित dat ages F gme बज्छ Bad, “मेठा माता प्रतीत 
muda टी भाउ ठेठ है थठ ‘fenar Ufos टी sgt afen ठै। feo ag 
बलगीपठ fust ठे fearasuishor use ade डामडे four बीडी ठे। 
‘fearasuisin’ Huge de sa भेता Ho, aft, चिड (रिभाग) fert 
उवं मद्मघ dda" | mU नी धूर्पठडाधुतटळ घचठ-धघिछफ़ AT उठे मठ। HO 
3 act ans odt मी। 'घीत्ती' (वेळान ad) nS छा. voeg fw मी 
बेठली केळ HS AS| मड URS परता दिउ मठ। fen मभें में fav fa At 
fea घेठडी तै, घेळे ‘CH?’ लाळ ठी fag, 'घेठडी odt Jan adi’ में 
दिए Het EE तै आप नी तायडी “महे नीडठी' fos निम उ रेप ठै बष्टी 
उतां टी Uso haat छा. saes fw नी ठे JA बे विठा, ‘fea ote 
तै मठ, aod लिधे। ष्टिम धमउन रिच “घीमी' टा ठाम पडेगा | प्राष्टिट AT 
ठाम दी भभा Weal’ शृंडेमठ माठिघ afos gà, मेती वेष्टी RAA uTust 
od, ठां ठी भेती deat टा देष्टी छाड तै' | मैं बिया, ‘ws fa odt nm 
मी “उत-तामटतीण थूमिंपी टे Hea F, विउठे tat री णाउता बीडी ठै। 
fasd Heat cht पुठीरतमिटीं fea mu नी टे feurfimrs Je उठ, 
भाठ-प्रठभाठ पाथउ Je Jol feu टिन ठिडेबला उत-तामटतीण एटिठिठाम 
dea! fA ठ लिषडी gu fev ya ad feS fen F widat 6 पेठा 
मिछेगी।? थत mu मी ठे पमवता a गॅल Har fest! 

fen F7 as feo gme ती mu मी टा fea छेष डाळ तातीं uns 
deur, निम fea mu जी ठे बेठा ag ठाळ मर्धपउ जारां टा उँचिन मेळी 
हिउ दतठठ दीडा वै। एम Dy टा ठाम ‘aot Tg’ Fiar तै, ठाळ ती श्राप 
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मी री fea Usdat 8 ठर्दघत 993 6 wet निम दिउ mu मी ठे fofr 
ते, ‘feo लेथ उडा तै, उठडे बजि 'डे fofr तै। ष्टिम लेष ठै निम तुथ 
हिउ दी हतडळा साते, उठ्छ मउघ Maag उठ (fea Bu मेते FH आपके 
qe ‘aot gg री dee wer रिचि थंठा ठ. 207 3 yaz बीड़ा तै)। 
थॅउत रे ठेठ आप मी टा ठाम डां efiam तै, ug ठेठ mu मी ठे लिपिश ठे, 
‘fio aga मैं चिठी डे nmus GASH ade J MAHA Ti’ | 
A fima famat मी, 
wu मी रा uss पाथड dem ठै। लेप ad मे मठेउ-डतधुत 
मघर MU ठे ad उठ, Sot wet पँठरग्ट। छित Bu sos ती तै। 
sos बजिङ डे ठी HS fma memi BÀ fes 3 मेते पठ दिउ 
fea गॅल feat वेष्टी मी। He थठिळा मिठलेव 'वेठा ag’ ठी मी। SAF 
निम HAS दिउ wd, SY रठड Hae ते। काये mas है निम 
उदं wd उतउ लड । 
ao गतु wee SAT भठ मटा वी ga ठै। ळी agi मेती 
fas आगि ad fect) टनी मे feda तति fom) मैं डां ते-ते 
ळे ठी मत Weta | 
wuy € fogast 
उ्उर्घन मिथ 
श्रेढीटठ-धिठ-चीढ़ 
(मि मने डी feat डे तायडे उमडाक्रउ age F MANE गां) 
Budas ले घाते आप नी fea de Afza 2। agai 994 ह डेमरे 
उष्टे gy fes रापा-थाटा बठठ रा nifters दी fee तठ। दिम थॅडठ रे ठेठ दी 
mu नी fee उठ, “प्रिमा ager H तरापे JAS बठठ 3 MANE वां! | 
flog famat नी, 


बेठा ag Sus sy efem मी निम री anit आय है डेम 

तिठा ठां। तराय ठे छिम ठै ag ठाळ Ug छैला। fen रिच बेष्टी mtn 

dé उां frat Haw माठ Sot डॉ मुचिउ बउराउिठा। SAY Su दिउ 
देष्टी dg राप-थाग्ट बउठी Je डां उठ्छ YTS YB ठै। 

Su Hdd मण्ड, 

wuy € ठिउकाती 

geen मिथ 

श्रेढीटठ-धिठ-चछीढ़ 
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fas में Gus लिता तै। Gens माठिघ नी घीभाती टी mafo 
mhla ust fea ताउ-छिठ एिठमावळेथीडी टी fanrd fes gs ठर्ठिटे 
मठ। दाउमथडी टी sgt माठे AAS ठ डेले JE मठ। घीनी (बैला कठ) 
डाभडी री sgt उत मभे AS दिउ डियमघिउ ode मठ, us Sted तेत 
ए्टिमठिवाठ Ge ode मी। घीघी बैला ag मी 2 segg ।992 6 मॅच- 
ds मिपाउ ae | fea ताय मी wet mafo AEH मी। घीघी नी री #डिH 
MITH 22 SFT 992 6 Ides माठिघ थंनाधी पुठोडतमिटी घाटाला 
fea तॅथी गष्टी। fen AA टा gyed Aa Use HS Sfar fam, निमा 
Gara छित तै: 

परे Hfsas urfe 
मे भठि चिठि ठ 33 मठि में गाळी ga anit 


My beloved wife, Kailash Kaur, passed away suddenly on 
November 2, 982. Bhog ceremonies for the departed soul will 
take place on Sunday, November 22, ]992, from 2.30 p.m. to 
.30 p.m. at Gurdwara Sahib, Punjabi University Campus, Patiala. 


Dr. Nripinder Singh (Son) Harbans Singh 
Sukhninder Kaur (Daughter-in-Law) A-], Punjabi University 
Dr. Guninder Kaur (Daughter) Patiala 


Jagjit Singh Bawa (Brother) 

Bhupinderjit Singh Bawa (Brother) 

घीघी oon बैत मी ठिभउडा डाळे मउघ ठाळ ATSISt बउठ राले, 
मवघ 6 मउिबात टेड डाळे, ठिभवडा टा HoT Ju AS! fegt टे ude 
मड री ore डताउ/ेरा Bet YS तर्तिरे AS! “घीघी नी टा Bag उठ AN 
mse चछरा मी। nu मड ठै घॅछा-डॅला रउडािरे मठ। GHB मठ TB, 
मड छ fim age दे, USH भाउमा AO! Yeng माठिघ रे मिंउठां, 
YHA, माठिउवातां, meni टा थेठा घएड दिम्नाछ मी। घीघी नी रा 
fose डी Hoe fers मी ने मेरा fee Ba ase मठ । 

घीघी oon ad मी धताउठ seat ठाती री उत्तां उठ-भठ ठाळ HIJUT- 
aast wore ust-Ae दिउ उत MY Saud तठे डां नि थूडैमत JITA 
मिथ जी मिध fon ठै vifas ase दिउ णेगराठ था मदरू। 8 थूडैमउ 
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माठिघ मी टी उठ माठिउञ AS fes Afra ad ए्टिठमावळेथीडी*मा 
fBurg age AH cust (ust-usal) fen aga feu st प्िउठी छगठ 
हिच feaa ते ae निरें Sot टा HOH बेरल टिमे बाउन SHS वेष तै। 
2 Het 994 SAT AUST Hagu मिथ 40 इतपत टी wg fed 
MISA MAS उलाडा वत fami" | नवठुय मिथ ठिभव पडण राळा मिलडमाठ 
qrez, Anfas टा feees मी। मवठुथ मिथ टी भंड टा मरें Gen 
माठिघ ठै ust war St ष्टिम cy री थडी fed आप नी रा fea Use भट्टि: 
A fima famat मी, 
घड़ी ज्ञविती बजिठी wear eud ठै। दाविग॒तु sos #उे पतिदात 
ठै Hast sume, fedt भेती ner TI 
sos ठिउवाती 
उउर्घन मिथ 
मठ 980 ष्टी. fea मे मीमाठ मैड maa मिथ नी भमडुाडे हालां 
री ates बघा ‘mam nara usa’ ठाम ठेठ fet मैं दिम उच्छा घाते 
yens माठिघ बेल nase feuee री घेठडी ast! mu मी ले घठुठ 
fanas ठाछ eoh fem, “Y feu odt Hae एिठमावळेधीडी/भा लि 
AY ARE लाळ NT fears ठेष्टिभा ठै fa मैं जेठ fees ठठीं agar!” 
नर मेती धमउन हृथ बे net H डेट age fom डां हेष बे घड़े धूर्मठ JE, 
a8, “में माठा fours uses usta!” 
mu भी ठे nue afos mang माता Ge favre yaaa ufa | 
में टिम ge fes vet wet ठे मी माठ As maa मिथ मी भमउुशाले 
afam SHS ‘THe’ HAE री eas age’ जिठ'। AS AA घागर मैं शाप 
नी ठै Hem, 38 ‘sos de थूर्मम' जेत ठै। fed ठाळ ठी ate SMa, 
“पी मंड भी भठातान" SHS ggs वठिव Ua odt, TAT री ae “मी AS 
मी Haoa wee fers Gad) मैं fier भगी m विठा nia HAage 
fea मेप ada | मे गळे nists दिउ मेप ag fest! mu मी ठे faur 
वती गभ mara use’ छा. मेप मिथ मी है टे वे टिम geo des 
ade wet favi Yeng माजिघ जी री mom अठमात छा. नेप मिथ मी 
ठे feat डे sue ‘at tas” दिउ दिम da रा foes yorfas बीडा | 
yeng माठिघ ठे ष्टिम fates टी fea ant डेन बे HS ठिरानिग्भा, ने ए 
दी मेते बेल मंडाळ बे SH उष्टी ठै। feerasutshnr è ufas Aste 
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fed ust 22 ?डे (moez fa पठभ fens aA टे थला 02 °3) AS 
mad ffu Hama nied सिच nia mara use’ टा उडाला दी टिंडा तै। 
में yang माठिघ हे Huda रा m चिंठीआं टा fens ठाल 
ede टिंडा तै। yeng माठिघ मी रे टिम sgt रे थॅउत भेते वेळ घतुठ 
Afm ढिउ wre ठठ। fet usd टे age YARI माविघ ठाळ Huda टा 
पडा Baer वै। Sot टी ठेडूडा, YH, lrg, मठाठडुडी टा पडा Barer F | 
fed Usd केरळ Whose ठी odt, fefsona डी Js! Yang माविध री 
feat uss F ufsersa dost रा ही थडा wae तै। feat पॅउतां डॉ पडा 
Bare ते, fas भामटत भव Mu मी टी मेड ad, निघे nue fona 
है Usd डेने HS दी Use डेन बे ged नाल्वाती fest! घर्ठिङा दिघे 
HHed »भत ffu मी टी जाट दिउ छाष्टिधेती afeh age mè, निषे 
Hoa »भर्तिरत Mw ats तेत HTS TS ठाळ MÈ MÌ UST डेम 
बे yore दी, टिम fefena प्रभागभ हिउ HS दी घळा के foe घीधी 
Aon बैठ नी री Hs घाते आपले तिमठेटातां री sgt HS री थॅडत बेमिशा | 
मेते AUST (magu मिथ) री भंड घाते थॅउत डेम बे मेते ठ टॅप दिउ 
WHS del Ae में gens नी छै fife डां मेते Use argu मिथ) घाठे 
Ha yae ade Td! नगठुय मिथ टी Rf, ge haa टी mead 
Se उणे। बष्टी रात Bai टे ठेउठ fas Te, बष्टी टात असां डे HS ढेउरे 
उठे। AI ठाळ मे AST म्यउ पिकात ade मठ 8 aes HS ठी थडा तै। 
वठिघे बडि Hat odt ter ठी थठटाठ॥ d., UST 370) | HITS MSH AS | 
उठि बी गडि ठठि AS ASI q., थंठा-537) रे दघठ MOAT 
gI असतत राले, मड ठाळ मठठडुडी ada रले, uTGuardt डे ठिउठेभी, 
THs हे पातठी, TT ठाठव e-q गेधिंट मिथ ती टे moon fy, 
मिमट Tet डिउ ude, fuest mene रिच nifsnis vat fee furs Te । 
डठा mS थउठी Heda मियात Te, णाथ muda fed GA ae fed दी 
agda दिउ उठि बे आर्तडे wen fea णउठमीळ तर्तिरे de डाळे ठै 
Mee Hoe Td | 
नर दी में ufer mu नी ठै मिलड मांडा मां डां HS gue मात ds 
ag बे टे डिल file de ठर्तिटे मठ। रामडद fea मेते मिछ रे as बेठा 
ag टा माता fea अपा आते or wa मी। भाउा-पिछठा, मिंडउ-धिग््ठे, 
gous, fefenraat वाळ, थिङ thot वाळी मड as णार wt मांडा मी। 
बेठा ag टी पठडी ठाछ mats fre मी। रे ठिंठ fet 3 ame meS 
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ठे बे मेते ठाळ घचठ fern age मठ। दिए agenet fen Jet मी। ठेठ 
मड छाछ पूर्मठडा ठाळ भिलरे मठ। HT ठ ATG वेठा TT टा तेल aa, 
तिठा Bare yga नठम दे मिळे Adit’ (ब... vat 700)। ष्टि 
SAS »ंउिभ AY Sa HS foem बे आयली दिया रा धाउत gafen | 
maS UY È JAH fed HIS AGH ATS WS मठ, Ud ठाठव ve मी 
री मठिमा ठु yae बठठ MÈ मठ। Ug ठाठव रेट मी टे we टा मम fee 
दे राठिग॒तु ठाळ use ते गष्टे मठ। 

Hon विवि मिले मळ बा AGS Tot THI 

मेडी मेडि तली Hugs Shor TH II 

ag da माठिघ, ua 846 


4 
7शमण्पाठळ fees 


डा, तउठ मिय तंगी * 


fa पठम m3 म्राठिउ रे थूमिंप ट्टिटाठ छा. तउठ मिथ Haft नी टा feo 


लेष Yeng उठर्धम u मी रे ज्ञीरठ tas 992 दिउ efimr मी ns 
fen है He gu रिच Ea yaris age टी yr wet ना उठी TI 


मिंघ पतभ मापठा रे ए्टिठिठाम fea fea मापातळ feces eH ताया 
Hose मधघाधिड age efi दिउ पूँडैमठ JIA fiw रा at fen sa ' डे 
हेळेधणेग ठै। प्नाछीठ, भिंठ-घेळे m3 asta int टाळे Yeng माठिघ टा 
नीरठ-धिडांउ माठ fea निती मक्नमीतउ हे ASHE fer ust age तै निम 
ठे Mada भाषि»भ_ तातीं थठिळां mda यनाघी छेषढां 6 fens यॅपठ SS 
पीचिउ बताष्टिश्ा nis fes ffa टिठिणठाम आछे पठभ धुमउवां हे mE 
adn 25 mad fas de fa uss fle ठठीं उँविशआा। 

ठिम्नवाभ माठिउ-मेडी, YEAS उठर्धम fAw टा AEH He 92 fed 
dfemt| Guat ठे 943 Ñ. fea wen wen, »ग्रिउप्तत डे »गतेन्नी रे 
fen दिउ भीभ.हे. टी Aam थाम बीडी m3 EA यी mard टे Bass 
छेग गष्टे। SE fa माळ AS age Cuds Guat री ठिणबडी घतर्मिटता 
वाळत, eda दिउ mad feasa टे yet et ते गष्टी। 4 माळा 
gme Sa मठवाती काळम, HASH रे थिमीयछ Ba | As 960 fed ST 
य॑नाघी पुठीडतमिटी afta टे मेघउ-मर्बेउउ SHAE JÈ MÈ 962 दिउ 
fen पुठोरतमिटी è धठिळे ठनिमटतात घले। fA रंताठ Su बष्टी डात 
fèn गष्टे। GF cht yeod टा पृर्धपदी ढांचा fam ms 
Svat टे va उँडां ठ muat पुठोरतमिटी wet गूण्खि बीडा। Teds 
nfe yotsam fes ffa पठभ घाते छैबछठ टे दे fers पपठ 'डे 
must feeest री पाख धिठाष्टी। 


४ पदिक्राला। 
29 
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yeng ज्वर्घम मिथ chit vane F <u #गठेनी feg ffm 
Unset टी डामा री AU ठगात nS पूडारम्षाली Hat ठे डातडी Suat wet 
ठी ठीं मगें थॅडमी Suat हामडे री मणाती माथर्टड oe बीडे। Wau 
ms »भतीदा रीशां gatedihdm रिच fes टिरिट्ठाधुतल डामलां ठे 
Guat ठु ममात पूमिप feei टे Husa feg लि्आंटा m3 Saat डें मॅसी 
YAm OHS दीडी। 

fuss sto दतिशां F Yeng ठतर्धम मिथ मिंघ पतभ fenean BS 
aH ad तठे Jol we fase fea aue टाळे टिम an fee USH, 
fern, tans WS मडि्रााउ घाते Bau छाउ Jae Hea HHS 
ads टी Gna ठै। यठिली fase è नळरी ठी हथ दे wo भा माळ टी 
मंडारठा das एनी मिलर डी ठिमे Sg रे उ Sta su माड टी आम तै। 
an रे ffe टी de घड़ी foes m घातीबी लाळ बीडी गष्टी ठै। मिं 
दिडिठम tit ge ste maidm maA घाते शिट AHS ade 
ufs Godt उची ferret aet ठै। उठ fear Ufon दिप्ते-दिप्नेप्नगा = 
लिघरा बे ढिउ fan दिप्ते-दिप्नेम्नगा 3 ठी paeem fame ठै। AS feat 
ठु “डिम gu रेड डेले पर USA माठिघ ठे fea-fea Sa ठै घडी माहपाठी 
ae yim ms fim चै। माते fern भावात yas F ळे बे 
घ्रृठांउ-मणेन्तठ 3a fea प्राम fei »ठमात डाळे Te Jol ढलमतुथ fed 
ट्प्तिटवोेम मठी ढंग ठाळ fsnrg बीडी fe माठिउ टी fea ५निठी डियळघपी 
ठै निम हित mad Him तातीं डतेमेणे् mead थाठवां छै fest 
गष्टी ठै। Yeng उवर्घन मिथ टे मीडठ-डत रे mafas fom टा डॅड-मात 
छिप an दिउ मिळ Are वै। मळ feu, Yang माठिघ आप fa पतभ रे 
vee feat टडिमटकेम उठ »छे Quai टा feneant fomo ffa पठभ 
दिप्न॒देप्त रिच mux माळात gu पातठ ade पूछीउ Tet वै। Hens fea 
fenan ठाठठी feneant feg muet EAA soe duet तै। 

yeng उवर्घन मिथ fea fosron m3 भवणाराडारी मि उठ। BT 
fea Hd डिठमाळ m3 मडेटठमील feya Jal पठ yus m3 पूमिंपी 
री घां Sa nue मीटत-हेरेप्र टी uses feu fare’ RATH due 
उठ। fedt ase तै fa राष्ट्रीम-चांमळत रे उरे टी Una ठै mada 
ada Svat ठे टिमट्वेम रे aH 6 sorte fest 

Ja ag थूडैमउ माठिघ री Gt BHI de ws Cs आपडीशां 
दिटरडाधुउड उचछा्डां Td विश्षाठ रा fens age IIE | 


Acted Yeng उवर्धम fw 
992 


5 
पूँडैमठ उठर्घम मिथ्य ठु we aafentt 


प्रचमन्तगरीम Hur * 


Yeng JIR मि ठाळ मेती थठिळी users 959 हिच उेष्टी। CHA 
AY 80 doe wen धवउमत रे पिमीयपछ मठ। Ha fimre मी fa हिउ 
बेष्टी घन्नठग emast dad ug मरें भेठी Bat ठाल Haars Tet डां we 
माठमले पैंडी-डॅडी रां टे Snes धिमीयल री aart Cus AAfss eu 
aH घडा dae df fes मे EÀ wen दिउ enna. टा 
fefenraet घळ fmi yang setts झि de ns व्रातचतठ मिथ 
DSHS (JE उभठ) He मीठीत टिटिभातपी Je मठ। HS जाट रै fa 
fea डात Bat ठे मे लालन fed fea gat भम्ना्टिठा री agettent मी 
fan fy छा. sects w de, HI THud M3 छा. ज्ञगछात ठगे 
uffu amt ठे fagas बीडी मी। 

960 fea fmi जुठीहठमिटी थटिश्राछा टी ठुय-तेथा fama तेल 
Sat डां Sat छ fen uae रा मर्देॅडउ ठिणनड बीडा विश्ञा। ॥962 fea 
नरे fed छुठीडतमिटी घर wet डां Go fen रे ufos तप्तिमटतात ठिणबड 
ठेष्टे। ॥963 fea मैं एघाठा feat टी मउथूमडी दिउ मा udfor Bota 
घेटा थूडैमउ fates मिथ डिम mY शगतेन्नी माठिड बिउ une. as तिठा 
मी। geng gasaz मिथ डी टिमे Su दिउ ठी »ंगतेन्नी टी wpe. ag 
for मी, ot fa Ga म्रघाठव Hom बालन हिच unmet रा थूडैमत 
Sfmt dem मी। as ada ag के Tessas मिथ € थाची अपिशैठ 
3 Ho डंग उठे gfo मी, fen wet Co maoth feg We we मी। 
fetes डां one. ade मात »भ्तीदा 2m gets ते fomi Tesas 
मिथ as eg ofog बे mia fame ns Ca vrufse vist afest 
fea थी.शभैच.छी. दठ बे राथम ufenrs m fam डे डा. »भ्तीव मिथ ठे 
8n $ madti feaa हिउ fouas ag for) HS we तै fa Yeng 


*  द़तीटवबेट। m 
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Joan मिथ ठे nue घेटे लिर्थिरत ठु ute ade री बरे aet afi odt 
मी Atas रातिं ume Yeng माठिघ री घेटी feat aides ag टी 
४भतीका usd गष्टी। फॅन बॅछु ST भमवीळा री fea थूमिंप पुठोडश्‍तमिटी 
हिउ पठन »पिश्मैठ री पृंडेमत तै ws मभे-मभे' डातउ दीशां पुठीडतपिटीशं 
fea री ame aget तर्ठिटी तै। 

पूडैमउ JIA मि घएउ HSY MI AMIS emast Ae! 8० sus 
वठ वे डघल-घउेमटिङ He पविठिश्ञा age मठ। MAY Sot cht uadit 
रे dat m3 थगडी soe री मेळी 3 ही घत॒ठ भडामिउ मी। 962 डे 965 
उँद 8 डा. डाष्टी नेप मिथ नी टे ठाळ उठे मे 8म mY imet पुठीडतमिटी 
रे टाष्टीम vine Aol पाम रे थन रत्रिं ठी to री मैत टाममांठे 
me Atl aA माठिघ ffa दिएडाठां टी तदाध्टिडी uma ass us 
vated यामे fed Je मठ “डे yeng माठिघ madti पुट fee! मिठ टा 
eas छेठा fouths मी वि wet Sa Bat ठै आपके माठपलि8' त॒ुन्नतरिश्ां 
रेव बे ust Ae ad fir age मठ। fat feat fea थमाघी पुठीरतमिटी 
घातांटठी aa दिउ मिड मी। डा्टी माठिघ m yang उवर्धन मिथ टिमे 
fenas री डियउली निळ fey तिठा age मठ। Bot feat fea मैं ast 
टाउ Sat 6 Haam ms उत टात Bat F od Usa लै ने पठडिा। 
965 fed HBS ठै ठेघळ पुष्टी मिड SS Sai d fea daet agers? 
निम हिच पूढ़ैमत व्तघचठ मिथ डालिघ m3 छा. »आभतीद fw हठते ष्टी 
रिटराठां ठे मेळेधेट री ठाटळ बला घाठे तायडे feos femas बीडे प्रठ। 
966 fea मे री थनाघी माठिउ रिच Me. as गिता nis JE MA Ba 
डी आपने mtu ठै डीम मात Ht मभळ Sd | WHS. बउठ मभे' मे USAT 
उवर्घम fiw ses wre sta पमउब MAAZA nite यॅनाघी रिटवेखत 
ust मी। GA AA ठी मैं ष्टिम धुमउब F बाढी पूडादिउ दी ifem मी। 
966-67 हित शृंडैमत उवर्धम मिथ उलळाउभव पतम mfa fesor feo 
yens fouas ठे गष्टे m feat feat fea Sots TT aoa रेड »उे TT 
aie wg भठेगूण्ड fou, faat रा mgee डातउ dint घएुड Aint 
ort टि dem fru ष्टिडिठम m3 टितातपाता ठै धूमातिउ age दिउ 
feat unsat रा घवउ णेगराठ तिठा | 

974-75 हिच Bat ठे RaAstasuishy me fHufeaH BS aH 
ag fest m3 रीण राक्षां टी वठिठ Hass F are FEA AH ठै HAHS 
ad fer | ‘Rea दी Gaa ठिघयी थीड? रे goea nigra प्रिम yae 
रे HSH Je उँद ताय धुती उतां चेउँठ घक्षघत M3 एिकागठ-चिँउ तते। टिम 
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उमे tas Coit मीरठ रिच as टिन oade TEA डी Sus! उत 
AY Sot रा माघ रेल टाळी पप्नीळ थउठी मतटातठी AoA ae री पिले 
feat हि माघ डॅड बे ग॒ठप॒ती मिपाठ गठ्ठे मठ। घेटा »डे घेटी री घएउ छत 
mHdta रिचि ठिटाम बत तठे मठ। as eg Ufos muda रा fea JHA 
दी odor मी निम ade चछळा-ढितला छथ Y3H ठे vat मी us डां ही 
एितमाष्टीवळेथीडीभ 6 Huds age टी Sha at 6 nist डे was Sct 
मा तती मी। डा्टी ete मिथ रे weet fev: 

मीठे fee faat ठे पापी 

BI ag ठाम Odt घिरे 

fod राले dat टी ठौंटत 

Bg fed ठाउ ue दर्ठिरे 

feat छगठ vot wet Art 

तै टेउ mds Cot री, 

THS Bd HAH ठा बेष्टी 

Awe ue ठिउ तर्ठिरे | 


yeng sein प्रिप्प fea Hes मामउठी fsa मठ। Bot री 
mado Hea मामउती mogo टा fea पूमालीव sya JI USAT 
उउर्घम मिथ टी mam टा fea तेत ge Cot रा feod gam मी। डि 
udg-ufsers fed घडा घॅछु दे UAE मठ ms nue घेंचिशां ठाल admi 
admi det ag वे Sot} ya umem age मठ। 
yeng माठिघ Uae रे वाटाव Afama पंच डे su ते Te 
ठठ डां माठमडे fea ss टॅडा HOM ठन्नत तभा तिठा तै। Bot 6 बष्टी राती 
पुठौडतमिटी टा दाष्टीम चांमछत seo chat Unaat री dei ug Bats 
ठिभठडा ठाछ fan dd fimè mert टा ठां AST वे आपका ufos हुछा 
feor | nin टे Hdseatdt nis प्रमाभरी Sat टी ats दिउ YRT IISA 
मिथ zadt femas Afam sdt Sse ने fea afo HAE: 
मेरी छिपे उठिङ री साठ 
3 feu टर माळ री 
ote धवी उष्टी ठाँउ 
H उतळे ळे तिता। 
mat fetaso 
7 YS 998 


6 
थृंडिमठ उ्वर्घम मिथ ow nid noses 


gogga Hur ‘JHS’ * 


imed ysef पटिश्लाक रे Yeng उठर्घन मिथ विमे mE- 
पढाठ रे HEH Sd | डिठ़ां रा og थैनाघी णुठीरठमिटी ठाळ feg कतिश 
Jem ठे नि्िं पुठीदतमिटी टा ufemrs ठाळ। पटिश्ना्ले रा कॅर जुठीडतप्रिटी 
ठाळ So dfer तै ms fen जुठीरठमिटी रा måga Wal USAT JITA 
मिथ eda ठै। yesd टी मघाथठा wet घलाष्टी गष्टी केटी रे डि 
मैदटती fogas Je! पुठीरतीमटी री de डे ame Cot fen रे राष्टीम 
JASS टा टढ़उती तिठा niget ठा मंडाळ बे मगे fea टिटटाठां टतता घे 
डउधुउ aH बीडा 3 घिठमारीवलेपीडीशा me मिधिन्रम ear भधा कीन 
मिते उड्डाण | mE et ठमळां Cat री टिम ve wet feat sfoca | 

yeng उतर्धम मिथ मरे dofie बालन HAZAI fea थिमीयल मठ, 
मि Se ॥960 उब fefeurset मां। Bat feat रिज Bot रे ठेडे dew tar 
Hinr m3 Cot री प्रप्नमीश F अठि uses femi िम F gme 
रे-डिंठ टात Sat $ ufemrs Hos टा meng yus जेष्टिआा। थूडैमउ 
Jaen मिथ fue’ रे-डिंठ माळ डे muda री ford ठाळ uss gol 
Sat ठु टेषल टी stag EE तेत ett नर हेड g माळ Ufon Bat ठ में 
तायडी पमउन gam da-dal डेजी। Sad रिज Bat es रे-र्डिंठ 
Had fe fea ect निठी foot mat भे Madr fee मी डे निम टी 
॥उली wets He Jae us ag गष्टी, fofr At‘... fea मेती fono तै 
वि भें उठ्छ घगैत रमउक्रडां F foot sa तिठा ठां। ' पृंडैमत JSA मिथ 
JE टमउपउ ade J दी nda उठ, fed पेठे wet घड़ी टघराष्टी गॉल 
मी। yeng माठिघ री लिपाष्टी टा मैं वाळत टे mY डें ठी Reet मी। Sa 
घएउ umes faut मठ। Cu add Uo va गेळ-गेळ niug धिछें-ढार्त रे 
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मी fre उळराष्टी Feet घलाहेंटा तै। Sot रे उमडामत टेप बे HS भठ 
यी मठ fed ग़ठभ-गठभ डे मिंठोां-पिठोां Fest टा प्रभार nites 
छॅगारा। Hed faya fea yet ठै मे बष्टी डात रॅडे-हॅडे लेपवां रे जिने ठठीं 
mgd वलेली टे uffu Sua म. ues मिथ gat chit fiom Ñ 
उात-पंत्त टात UZS F are ती $िठ़ा टा धुता मउळघ AHS Afar यां। मैं 
od डी बष्टी टिटटाठां, मे ताभ उँत 'डे ॥गतेती Hast दिउ us Je उठ, 
री छिाष्टी ठो dat ठवीं Sut) मेठा afsse टा मउळघ NS Js Bua टी 
HS रे Cae faa odt Hat fea मिमाळ रेल तै fa yeng माठिघ nist 
niet MS Hed fede मठ Je MUÈ रमउमउ दी ठवीं ag Had! fEA 
मनघ॒वी अगे एिठमाठ विठा SSA तै। BTUs, West, घडाथा डे feg CA 
Gus fea छाउाठी Hou ह fos उेत ने foe for ust बउरी तै। ष्टि 
fea gòn ठै। टिम ठु बेट्टी ठीं AHS nfo | 

fuss भवीठे में yeng माठिघ ठै flee गि | enza fest, via 
Sat री घेटी afées, मिठां 6 भें यठिली देउ afar, ठे ege dfg 
ढिउ fine नी मिळे ने यूँडैमत माठिघ री AS 'उ उठ, 6 दी मे ufsst रात 
fimi हिउ मेठा aes रेघ a पतिचलू ae ‘niet!’ fle fad gost 
धमउव दी आष्टी मी। Hes उमडीतां टाळी... मिप्नठा नी टे भूतें feo aae 
He बे गर-गर ठे विश्ञा। Gèns माठिघ री मेरा 'च gfo रे SHS डे 
मेरी unsa है डेड माळ पिडें जाट बत fom तै fea मेते wet घड़े डात 
टाळी गॅल मी। BI टत Te डे छट ती घातत m ae ठे HS fers ast 
वि में geng माविघ 6 Bote and fee Hoc wet मा मबटा ठां। मैं 
ठाळ रे and feu famr, Yens माठिघ मउरी Je जातत gmet दिउ Be 
de मठ। में gafen, Sat उष्टी “चें va घातत Aferi में आयडी 
det URSA galri H मड छेत-छेत Bat ठ डेट बीडी fES fac’ far 
tes हे उठठां feu de डेट adit उठ। Gu दिम रे ठा8ं SF घठउउ YA 
de, ag JÀ, IS घेळे, TS AHS ठा Mem, g3 घघळा बे घेळरे मी। HS 
ar 8I थमडन रे oe Sun ठे उठे मी। fues unsa घाते री Got 
Sim | fea अपा मिंट ठममी dat डे घार मैं fame रेत gaa sta 
ठा AHS के femas छाती। Sat आपका Ja feg mA ‘os wag 
बॅचिा। मे Bote de mè dat 'उ ळे वे usr, da तुळा मी, four 
मी, भमउब ठै Stent डे fed simi | Ja ae मी, four डे मलेण डका 
मी ug Hed Buat डे HG, हिम घेडी टांग मे बरे Td sdint ढमरां 
3 डल, इल fest तै। 
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में घाठत mem थूडैमउ माठिघ री घेटी डे डैड ठाळ Haara Tet 
मरें Cot} थडा Bar में घवउमत F ठं डे लेघन दी ठां। Hao मी ठे Bat 
है on fea मी। Ga Users माठिघ रे बमते 'उ गष्टे। मेती धमउव ATE 
टेपी, Ja fore | तॉळां-गॉलां 'उ Yeng माठिघ री ठाळउ 'डे पेठ dv उत 
memi aféed ठे Hor Rawen मेठा धड घरलड BET HS ठा ae 
de ही as we wet Hgs बीडा। Sot SA fea चंडीगड डॉ छिश्षांटी 
Hes feuret मे Bat ठै Cot टी eas went wet fest aet मी। fee 
fes लिपल दी agd ठै fa yena moa री feo घेटी डे घेटा fafties 
रेरे ads Su केटी टे fees उठ 3 »मतीवा cnt पुठीदतपिटीशां 'उ 
BAe USAT JS! USAT माठिघ छ wre fes Sot dint मेटाटां घरले 
बेष्टी ठा aet भाड़ gafi ne तै। वाम! Bot री मिण्ड ota Tet! डि 
Go-80, उछ-ढित Hae डे feo we nsi dat sgt Hee | 

afde उठ USHSH घएउ ast a री act टात fan ठा fan दीज्न 
री ant du Bat ठै। दष्टी राठ माती Cus fea तर्तिरा ठै डे nas BHT 
fea for ont टी लेड मठिपुम ager feet तै। feso as उचितं तेषां 
डी Gat री यडठी निम री Sat ठै ge छेड मी, as माळ थठिळां Bat छ मरा 
wet fers रे गष्टी। Sate eS as #भउीळा दिउ SA Te उठ। घेटी VE 
SUH Get ठै ठे घेटा JE उब ता ने चछा fame dear Sot wet fea थामे 
muUa ढतत है डे टने पामे थिडा टा धिआाउ। 8 a-et टिपत vag 
BI तठे ठठ। Sot टी बैल डे fens मी oun ora डे Bott fea तेत 
माघी Sot री मेदा mufa डांग ag तठे Jel feo मउतां fue F 
ufos H Sat ठाल टैलीडेठ 'डे गॅछ बीडी। Users माठिघ उद्धरी वळा दिउ 
Hol 8 fea मुछ॒टाठ छिठमाठ री उत पतभाउभा री उत तन्ना रिछ ताज्नी 
तठिळ Wee मठ। पूढ़ैमत JITA मिथ vin माडे दिउ adh ad at थडा 
मी Sot ठाळ बीडी Horas ती mad we ve दे उठि Wea | 


नीड 
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भंड ठे 30 HÊ 998 6 fea sea ठाळ थूडैमत उठर्धम मिथ टी 
थंमाघी पुठोडतमिटी थटिभळा ठाल चड्डी Sat मांड घडभ ad fest) पाची 
जुठीरउमिटी afao हे Had म्रदेंउत et Bot ठे पुठीरतमिटी टे टिपाठ है 
wzo 'च He star ठिडाष्टी। Bo unmet एुठीरठमिटी हे 962 'उ 
मपाधिउ de AY wat तमिमटतातठ मठ। Sat ठे तत्तिमटवात उरि femti 
रे निडाघां € Jien me € fran (964) 3 ag afte Mur (966) 
fed | fea tS unsat डातउ Shit माठीां gme g Meee Tei | 

yens उतर्घम मिथ टी foa Ade डे Brg थूडिङा ठ fimo 'छ 
Jafnt Bat छ पठम mimo टिडाग दिउ पुंडिमतमिथ टी UREA बीडी 
गष्टी। fA F ufos So deeds पुठीरतमिटी दिउ एली टे पठभां टा 
mimo बतठ wet गष्टे डे जुठीरठमिटी SS Aut ag soa ce मी टी 
मीडठी uct बीडी डे fen 6 969 टी डिंठ A माळा asad Ha suet बे 
चिमा ufe | 

Bat ठे 970 fea पतभ »पिश्मेठ fega रिच YERI »डे Het et 
निमेटाती मंडाली। Sat ठे fefenradhat टामडे पाठ Yaza »डे mamuat 
SHS थेत रे मापठ पैरा ade wet Ranetasulsha mie fHufeaH ठ 
Ag बीडा। fed fad aut टी घएउ Ss मी। Bord टिम uma डे Rat 
fuses बीडी निम दी ast तीम ठी ठठीं ठै। 

Sat ठे must Hs $ Gar fad sa doe SAS HAT ag fest 
fio चित uae us sd dent Ae Bot ठे mad माउ fer, 
BA रेले उद Su vet मैंची रे yuge ug Ua AS! USAT JIA ffu, 
fagi ठे fevest टा ठी gu पातठ ad fom मी, एउलेंड Tet रे मालव 


* माघवा दृष्टीम चांमळत, य॑नाघी छुठीहतमिटी, पटिश्राछा। 
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मठ। Sat ठे myat feces, Tat m3 fers ठाळ nye ens 

ads माते CAS MS पूर्ममठ पैरा बउ BE मठ। Sot टी Hs जुठीडतमिटी 

टामडे fea ठा धुता de टाळा थाटा आडे मेते wet fort 3g 'डे घड़े ठी 
ईथे टॅप डाली गॅल तै। 

वाळी पडा 

7 Fo ।998 


8 


fea एडी ब्रश्नमीगभड-धूडेमउ ठत्घ॑म fry 
Stee fHur* 


as fess femas ठी अनिठे Se ठठ भे AN री भधर्ठड हाथ as Fe 
वठ। mAd fgg मंबलप, Hays fered, मबडीमाली nite, meda 
लगठ ms मिमाली mon मरवा mad emast भीमे usd use दिउ 
बाभजाघ Jè उठ में Hoet मेच री बठाभाडी छिछारू रा म्रभाठातघव घल्टे 
ठठ। det मरी री fea Hos YAS रा ठां Yeng उवर्धम मिथ तै। 
ae nm USAT माठिघ aiaa gu रिच माडे feg Age od? उठ YE 
WMU AMS fens mS HTH ad बे FAY मगउ ठै fA SHS रेल रे TS 
Jo निम री उतचा Het उठ तुटी ठठेगी। 

मिंठ-घेलले, HS, HARAS, माटगी M3 AAH ठाळ बतथुत Heo 
रे भउळाम्ी, ठिभउडा मडे ठैउिवडा रे mest ANS, उउचिछ minis थूडैमठ 
Jaen मिथ तायडे my दिउ fea Aaa ठठ। मॅच डां fea तै नि mu के 
आडे मीरठ बाळ HIS ने meS बाठलामे AI- fE Js, Ga aet 
fea feast HAS दी ठवीं ag Aah | 

6 भातच 92! $ fea Be fad पिंड ao ag (fam घर्ठिङा) fea 
HOH पूढैमत ठवर्धम मिथ got डे ag री »निठी आपात दितथा Tet वि 
mu fens थॅपत SS fea dso चिंउद è gu fey nafs de! fea 
मपातठ Us थठिटात fed AH-us USAT ततर्घम मिथ [943 रिच प्रालमा 
बालन MIHIA डे आंगतेन्नी री शभेभ.ष्टे. बतठ F are GS ठी mima 
BI IÈI माळ g fe ठी 944 fee Cu घठर्निटता ven, ढतीटरवेट feg 
niga fesa हे पपी at fouas Je! मठ 958 fea mwy मउळावी 
वालन, HISAS रे frus री ued डे AAfss Te) आप री nest 
मुछ-घुष्ठ, मि्राड्य m3 feces" है HHA बउरिक्षां मठवात ठे आप हूँ 


* माघवा dress, यमाची पुठोडतमिटी, पटिश्राछा। 
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य॑ाघी जुठीरठमिटी ano टा Had-Aaedt fogas बीडा m3 Ao 
962 fea fen जुठीरठमिटी टी Haus de मभे mu पुठीरतीमटी टे 
यठिले ठनिमटतात घाणे TÈ | 

mu ठे दष्टी cat री णाउता बीडी m fen tae भविप्तुम बीडा वि 
डातडी Afr मगउ दिउ UIH MÌ पतभ miS 6 madf मा तिठा 
JI wy टे णउठां मरवा थंत्ताधी पुठीरतमिटी few Ha 970 दिउ पता 
mio रा टिडाता Fetus उेष्टिआ मे ANS डातउ दिउ आपकी sgt टा 
थठिळा festa मी। mu Hg डें ठी तातमउ ns मिथ मिपांडां ठाळ तठे Je 
AS | En fega ढिउ मेटा बउरितं वेष्टितं mu ठे fea गॅल घडी fez 
ठाल मठिमुम बीडी fa मिंष पठम mS ATHTS लाल पर्धपिड ynttea 
mead ठां-भाउठ ती डियळघप तै »छे टिठळां fefimi ow मर्घपिठ font 
मर्भगठी री डी »उिश्वंठ ure JI टिम wet आप ठे mard fey मिध भड 
रे दिप्नरवेत्न (ondagi me मिध) रा 3-mart m3 
mpgs HISeUTS OH Je दिउ JE टा ढैमला atst| ष्टिम mest बाउ 
री मंथुउठडा ठै वी श्राय ठे wus AHS नीरठ रा fea-fea fono fra 
fer fen fagu टी ust wet शाप fen de डॅन प्ठिधॅप ठे ae fa 
मरें आप ठै मठवात SH राष्टीम-चांमळत yee री पेप्नदप्त atst ष्टी डां 
mu ठे ठिमत डे मिठ घेळे Hemi ae feu mge Ada ade SF Stg 
ad fest »डे AD USAT अगे maen दीडी वि Sa शप ठै fenean टे 
oH है ठितदिष्पठ मभायड ads री ममउँघा JHA | पिपल उमडे रे uim है 
घां-घां थीकित्ा fed gwa et तै। agaat Yeng उवर्धम मिथ ठै दी 
mda gasc wrest | आप है wae टी afes ते get) आय री 
॥ठिर्णउ पिभाती मडिबाउणेवा Heo-ATaS मउराउठी दैळाम ae मी मटीडी 
fees रे गष्टे। oS घॅे ufon ठी feari feg मठ। mad टिळॅलडा nis 
ane डउधुउ घिभावी टे gege muU ठे THe ठीं ofr Ai ufoa 
ठाळें दी डॅप माघड-वरमी ठाळ तायडी भन्छ डॅल Fue TS! बेष्टी दी 
Adda माँ Amoa HATES mU रे तीरे 6 इला ठा मनी। vis fed मिठ 
mu री तिमउ, TAS »डे fgg Rawu री ठी det) nus भवाळ तळाठे 
3 ag मभां थठिळां ठी श्राप ठे fea west दातत धुता वत fer मी। 

fesomia me fiufean डे fewe Geng माठिघ ठे मि 
पठम, fefson, माठिउ डे मॅडिआचाउ ठाल HS fas Barua 20 धमउवां री 
उछठा बीडी। feg fed ag afte मिथ नी ठाळ मर्थिपिड आथ टी धमउव 


fea mest प्रभ्नपी),्रउ-पूढैमत seen fiw Al 


डातउ tht ach usa डाम्नादां बिच nose ते vat ठै। Jien wre 
ट मिंधम imei mS Mat cat gara दिउ yuz वै। मि पतभ ठाळ 
मं्घपिड पट्टा उठी उठ छुठीडठमिटी शिम ymsa हूँ fea veer Fe डे 
mug धमडन en मडीळाउरी तै। छाष्टी डीत मिथ डे Sat टी gear घाते 
mu री धमउळ डातडी माजिड mah ठे madat, feet, याधी m3 
fact दिउ yafaa बीडी ठै। तम्नटती डे उत-तामटती थॅपत 'डे लाय ठै 
»ठेवां HAMS ठे मलभाठिउ बीडा वै। Tg ठाठव टेर पुठीडतमिटी ठे श्राप 
छ डाबटतेट री डिथापी ठाळ मठभाठित्भा तै। USAT उवर्घम मिथ रे भाल 
vee BS नेरळ Bote wes Stemi ठै ठी मरभा ठवीं udfor gofa 
ममे रेम M3 RAA ag बे Ure M3 fay nas रिच fea Ra टी छतित 
25 Tet ठै। Sot रा fees AH oH wet fea ठा yfo mE टाळा 
प्पाटा तै। 

HE Sot ठाल BA में Sa aH बउठ रा mena fer मी। मे Bat 
ठै ae GA fea ठीं Sfomr| fufsur जिठठा, उत fea ठाळ भेठ, EF 
3a दि आपने मेराटाउां 6 दी ती डे थिठा Cor ae ठीं मी gerfenr | 
बेष्टी री femas ने Sot ठै fea राठ fier de, Sot टी मुछ-घृष्ठ, 
Bags, उभरतटी, भेउ, HHS foerit डे neues छै छुछा ठवीं मबदा। 
fea yas gofia, sor fede fondadis, वठभणेगी mAs, 
Hon ymma, Sot टे units feasts ह, में निम ही थविछु डे चेडे 
age यां, HS Co घेमिमाळ ठन्नत TSS उठ। GA घेमिमाळ fears tint 
गॅळां Sa रेउ उ ade तठिल्गे ms Sat ठै मरा wet आपके feat दिउ 
णार dued | Gu मिव nas »डे HOUST टी मे wrest मेटा ag TE उठ, 
हेम Heat Bat टा at Adint sa fA et ततेगा m3 टिडिणम टे ufsnit 
दिउ Hofodt mas fea लिखि Arar | 


daa! Jens 
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9 
पूँडैमठ उठर्घम मिथ्य ठु जाट aafentt 
aga fu टॉगळ * 


Got गॅछ det निम टा MEAT HS mang घांटा मी, मरें कटी डी में 
Sat ठु मिल दे पनाघी जुठीठमिटी री aot ऐे-] डॉ घाउउ ठिवळ for 
Jat) मेते nied देष्टी mod agge, टिम भीठात ठे डठि पेल ठै नट The 
Sikh Encyclopaedia री set डे पती मैंची डिभाउ ठे बे UA दिउ vr गष्ठी | 

fea finest Cot आपके fha ’3 wet मी डे Yang sgan मिथ 
डिम ह yT aga उठ Te | मे धुती fed लाळ afo Hoe वां वि faoa 
adn 8 मिते उाड बे Te ठठ, मिध aH mid galt, feces, 
damit, माठिउदातां fee fan रे €A री गॅल ठठी मी, fan टा wee 
ठीं मी दि fen sgt टी णेमठा ठु de पाष्टे डे टिम yet ow feag ठिडाष्टे 
fae पूडैमउ उठर्घम मिथ fev Huds ad Te उठ ने far बेल mfo 
मी 3t Sot saat मिध पतभ wet प्ठपा ठठीं मी, ने mods दी मी, 
मउपा दी मी डां niadet gas SS Sot egar niftarg odt मी डे ने fea 
मड as fa बेळ मी डां Got egar पज्म-मराट Sdt मी। 

fea efans मीउड mozas 39 fame तै। fea धंधा बरी दी adh 
stot मा मबेगा। मैं yeng तत्पर मिथ ठै AAS रिच mast ATS 
ष्टिठमाठ विठा age’ A) ATE डे पीउराठ। feso HOS fees डे 
mest ठिभउडा रा SHAT | 

yeng उतर्घ॑म मिथ ae मेती wWe-uee fort उँत °डे माडे मांडे 
रेमड Ades HESS मिथ ठावीं Tet) थूडैमउ माठिघ ठे भेतीशां aoet 
us Jimi मठ डे Cat 6 fen गॅल रा gm प्री हि 8० Cot fed asa 
a »ंगतेन्नी meee ade! fasta माज्डि रा fefenrget मां, wad शिम 
Bel हिउ डिन उठे मठ। ud fan माठिउदात $ feg dar od? Barer वि 


* धमप माठिउवात 
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उरी तचठा टा nese ada $ैज्री TBH है प्रतात्त UA ad? Adit टे 
वठलीशां ठै Sat niadet fea छिछघाष्टिआा। ठोली? af टी Act बराडी टा 
Sot टा nose feso हपीशा मी, fesat प्रठपा ठाछ बीडा fam मी fa 
ष्टिम adel 6 HATS दीशां मेमट ace टे मंबूठि दिउ AHS दीडा fam | 

माडी fed माड-पडाळ fea forcast sgt री मी frost fea इसे टी 
चाउठां fed घटल गष्टी। मैं टिम 6 रेमडी odt aoir भमी fea टने ठु 
संगे Bae मां fas maT fea eA ead Tete | fen उमीठ तिम्नछे ह “मीं 
fess eg Ane तते। यड़े-लिषे तापिन ustedsinit टे माळळ धत ग॒तु- 
wd हे AIUS | 

Sat feat fea में femton ifem ठवीं मां। fea feo vifsrg 
ठतिभरत माठिघ टे उतप्नठ ada m तिठां मां, में agaat डिडिडी feg 
fim gene उतर्घम ffu मेडे ळे वे मलीे ठाळ पठिछे मताघां था तठे मठ, 
Bate ठाळ मउर'उठी ततर्धम मिथ पळेडी मी। Godt डॅनडीग्भां F Bae 
Hata डे Cue use रे रन्न डे fes पूडीड ठे तिठा मी निडें ast afo 
विठा de, ‘Ai माठ HS बाळ od, F TS faso चित ds fama तेल 
fea छा 8’ | बष्टी eg nue femo F amie मरें बरी डी मैं डे नाष्टा 
ठतिभरत माठिघ è vane ada fad डॉ foas तठे Jè at, मठटातठी 
उउर्घ॑म ffu टा Ssta ag तिठा Sa उप्तीठ fas Aim niemi अगे उतठ 
Br पेटा ठै। 

fea मठिघुध एिठमाठ, fea Hoe दिटटडाठ 3 fea àa gofia 
muat AH $ The Sikh Encyclopaedia È JU रिच fea अमित gor टे 
बे उत fam तै निम wet mE Am ugh A-A wet fasas" 
दिउ 8H है We बीडा agedint | 


४भाठमी 
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ffy feces टा तळाला 


dade मि देया * 


म. JJA मिथ Ad vat मठ »डे Tent डिसें मरें aet मरठवडाम 
उरा ठै डां रामी उरी II भव मॅच डी ठे ns SH भउठ ठै बेटी तेव दी 
sd Afr) ug भड रा famo ठी डिआाठव di Aet मठ दि feo 
डिलआ्ाठबडा as थॉट adt dl Ages माठिघ रे fees ow fea यामे 
पतिदात 6 HEH udfor है m3 eA थमे mdt oH मडळ मिव Bua डे 
भवितुभ वे गष्टी ठै। म. JIA मिथ ठे मडल Heo Fifer gi Ba 
wade डामा दिउ लिध टाळे mad मिध मठ मिठा ठ जत रतत SH 
भाठडा मिली तेष्टी मी। »ंगतेत्नी ust m3 mardi feu लिङ दाछिशां है 
fret री aad fes fea wed मा gd òl टिम ves दिउ Yeng 
उठर्घम मिथ रा fees ठेठ री उबळ Sa थित ठै। 

म. JARA मिथ री उलीभी डे wags टा देष्टी पवाघळा ठी ठठीं ठै। 
Bat ठे must Heal दिउ ae far nià Ja ठीं ढैळा्टिक्ा yg Bat टा 
Afsarg fear मी दि Cot री far दी Bs 6 aet ही ्रघाधिड femas 
mitt डले बउठ wet furs ठीं मी। यमाघी छुठीडतमिटी रा Go ग ठी 
मठ। fH छुठीडठपमिटी रे ues तम्तिम्टतात et Sot ठे आयले Tat माती 
waledet ठै gafen ठे। Sate रेपरे-रेमरे पुठीरतमटी घठउ छत 
3a चली गष्टी ठै। मे gae तै fa frd जुठीरठमिटी fee धमउव 
मडिसाठ chat निठडी*भं eset afen Js, Sat दिउ म. उवर्घन fw 
हा घतुठ for मी। Sat ठे माजी BHI TSH ठु ASH TS Bat डॅन 
UTE BUSS बीडा। HS Ae दी Hor मिळरा मी, Batt wa Bat} 
thee मांटा ठर्ठिटा मी। 8ठ ae fèrt fost टी गॅल ठयीं age मठ। Bot 
ठे fea गॅल बठिडी fa fut रामडे fad मिठा माठिउ ùe age री छेड़ तै? 


* maT थूपाठ, Huet goer पूर्घपब ant, At ग्भभिडमठ। 
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fed fad टिटटाठ टी fiat बरत बीडी we, घेड़ी तै। याध री वाळी 
मठवातठ ठे Bat ठै डिम feeteat म़तदाती थॅपत 'े हे दे fea संगा aH 
बीडा वै। में Hogna age’ ot fa म. उवर्धम मिथ री तीम रिएराठां ह 
agot उाठीटी ठै। Sa माते मिश्वफ्उटातां रे OS मठ us Bat ठे foras 
दिउ बरे रपऊछ-»ंरात्ती od बीडी। via feee 6 माडे प्रतीके ठे घठउ 
Sane udom ठै। म. JIA मिथ रे मीरठ F feo ffm wet जा 
मळी तै fa निठडा मिथ निठडे-निठडे Usd fea AH ag तिठा ठै, SS CA 
है उठरेयी ठाळ बीभ बउठा सातीटा तै। टिम ठ टॅप-डॅप घेउतां टी म्तीवेघासी 
We Wed ns mMUÈ-MUÈ Use दिउ निभेटावी टा »तिप्रम्त टॅप ज्ञाढेगा। 


Tes TS 
MAAS 998 


lI 
USAS wasn मिथ ms मिथ पठम mio 
uanete fHur* 


yeng उवर्घम ffu ffa mio è घतुउ बॅडे feces मठ। निम 
fras ms fhrea मरवा टिठठां ठे marefha Fas हित आपकी UET 
geet तै, GA टी मिमाळ ag पॅट रेड ठै मिळरी तै। Amet जुठीरठमिटी 
ufentes टी ्रघापठा ade टाळे Hem दिउ HHS YAT उवर्घन ffwr 
ae fa una रे fea Us »उे uss Je feo ow मर्थपिउ मठ us 
तायडी Hass m3 BS मरवा fegat ठे HATS UTA yetedi 
फडे dgs mafena mafo fes ffy पठभ रे fees et myat 
use afeh बीडी मी। पुंडैमत Jaen मिथ ae fa sos eS fees 
en थूमिंपी ag ce मठ थत 80 Ant आपने थिँड री मिंटी ठाळ FS 
doe ode मठ। do ag ठाल मर्घपिउ तायडे fea dy रिच पिंड cnt 
जारां Aint age de लिपटे उठ, “ao ag भेते few ह मे ठिग्भाठी पु 
urge मी, 8a मैं nia उब fand तेत मठिपुम ठीं atst—ar ufenrs, 
ठा BIS, ठा टार्प्रिगटठ, ठा तैम्नटठ।... HT ASH बेठा Tg टा ठी तै। 
gous माता, मां fe afo we fa fen रा घएउ माता for, मट मैं थिडा 
नी याम ढ़ितेन्नधत जां भनउमउ fed odt मां उटा, बेठा ag वी Sam | 
fedt बेठा ag टाळे fes मेते मड डे <u लाङले, flmrd feo मठ। yrit 
ठाळ Be, Hfat usage |” 

6 HST 92] $ At TH छाछ Bus wis माडा JU ag रे प्पत घर्ठिङा 
निळे रे पिंड बेठा ag fed feat टा non deur पिंड fed Hest 
Afam yuz age Suds dafe vet मळुल भनउमउ F टमरी थाम 
बीडी। gs Rfem yus ade Bet weA बालत शिउमत fed 
THS ळे लिला ns ]943 fev Ce आंगतेत्नी टी AH.È. ag वे थठिळां 


* fa दिप्नलवेत्त feaa, याधी जुठीदतमिटी, पटिश्भाला। 
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प्राळमा वालन »प्रिउत्तत MÌ ढित 944 दिउ घवर्मिटता wen, डतीरकेट 
fea »तंगतेज्नी टिडाग टे Het ठिण़बड ठे IÈI EA माळ feso टा fema 
घीघी कैळाम ag ठाळ dem निम St gfo म. ठिर्पिटत fiw m3 far 
हिंदी गुर्ठिटत ata टा ASH वेष्ठिशा। गूजिमडी Ales tint fedi 
args छिठठां ठे तायडी fema उची 6 fan sgt fue ठीं Ue टा 
ष्टिठठां री Rfema तची 6 tue de feat 6 adede रे ठामडुभातठ टा 
feSed faunas बत fest fami ave fa डिठळां री निभेराठी THAN 
Suse मी us ढिउ री माती उतिन्नीघ है tus टा feast छै fags Har 
मिलि, डिम ठे feos टी manne feu dg पेठे ठिप्नात ळे mi | 

feces m3 थूर्घपनी Tet args ।958 fea छिठठां ठै dofie aren, 
HasAd टा पिमीपल fouas ad fest गिश्आा। 960 निउ यनाघी डामा ठै 
पृडळिउ age wet य॑जाघी पुठीडतमिटी afus age री जेठा घडी निम 
री gu तेथा fama ade wet Ura मतठवात ठे fea ANT टा गाठठ बीडा। 
Hoe weed मिथ दिम रे dns ws Yeng उवर्घम मिथ मर्बेंउत 
मठ। वेदी ठे ufenrer fed य॑नाघी पुठोरतमिटी मघाधिड बठठ रा ASM 
fest निम ठु 333 Ho fer fam | मुठ 962 fed यटिाला टे घातांरती 
USA fet डातउ रे THeaust छा. तापावि्म्तठठ ठे ER रा 6रप्पाटठ 
बीडा। डा्टी नेप मिथ दिम रे ufos राष्टीम-चांमळत M AAT JITA 
मिथ थठिळे fanear fauas ats TÈ | 

fern जुठीरठमिटी टे थठिळे तप्तिमटवात तेल टा HE THE ATS डाली 
fen mm3 ठे बरे दी Su ued गूठिङ age मां Guat डे fea 
coe री ळाळमा sd पाछी। fedat ठै Wes m3 fedat रे ठाळ aH बउठ 
टाळे दिरडाठ मॅड fea tre उठ fa feuat छ fea डे उपेते राठी दाष्टीम 
JASI टे mgt टी Unan det मी थत भाटमिन avant feg ead get 
de बाउठ feo छुठीडठपिटी टे fen Su maè F एव ठी ad! तम्तिमटतात 
रे घटे डे उर्दिटे Je Raat ठे wateket 6 थॅने-धेठीं aga Bet घतुठ 
ठी मिवठड m3 BIS ठाळ AGH बीडा। JASI पठन पुठोरतमिटी रा 
ysu VIVE टे ठाळ-ठाळ fega ठे muat fema get ठै ठिर्तउत माती 
Shir मी | 

968 fea fega 6 तीक टी ठतडतड णुठीरठमिटी टे ‘Hed 
ढ़ात र मटॅडी wre caus fashion’ डॅलें fea माळ री ढेळेप़रिथ ure 
बीडी गष्टी। Res रे छाष्टितिडटव दिलढतड dees ममिघ m3 deat 
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feso ठाळ fadsg fead-vow ठे feat ठ ag aod रेढ मी टे 
Hes, टतप्तठ डे छेग़राठ AAt aa ade wet Ufss ats! मिं 
USH री Hest mis डाडधुतउ mead) [राठ ade wet feuai ठे ag 
ठाठळ रेड नी मंघंपी Weeds YoledHet fed fees उतथुत SHE 
छिंठे। feat gma रे fhe at fue मा बे fea पमउब AHS niet 
frost वि ag owa ve नी मॅँर्घपी पेत्र-डठथुत माडबाठी yes बतटी ठे | 

ysuat det m3 मिथ ugH è faet, ududet ms aedi- 
बीभडां टी गठित-गडीठ माळळाती dus टाळे Yeng sas मिथ निघे टी 
माटे नां निम दी दातत ठु ठॅघ Use, डिम ठै मढ़छठा Used मिठे we fee 
मठ। dd aan fees छिठठां री fesue gnd थूर्ममाणेग get मी। ag 
गेर्धिट मिथ पतभ mimo fega टा at टिठठां टे मीरठ लाळ mA aS 
fame ठै fa दिम टा faas कीडे घवौत छिठठां टी प्रममीशउ रा famo 
mos Aue ठै। fea fers frd पुठोरतमिटी रे उउवाली राष्टीम 
dined म. वितथाळ ftw oda nis Geng उठर्धेम fiw रे मांडे णउठां टा 
ssm वै। दाष्टीम चमळत माठिघ ठे »भठीदा tint ठाठडतड MÌ मटैठडेतड 
जुठीउमिटीतभा टी edt dae GF रे पउभ mimo ठाळ मर्थपिउ feet 
ae दिच्चात-उतच्चा दीडी मी निम F Guat रे मठ fes आयली पुठीरतमिटी 
दिघे fea अनिता fora वाष्टिम age टी चेप्नटा पैरा ते गष्ठी मिंघे AAS रे 
डिर्डिंठ ug रा norefha यॅपठ 'डे mms ठेडे । 

666-67 ढिउ ag गेर्धिट मिय नी रे yan टी डीनी प्रठाघटी AAS 
3g Ry भठाष्टी गाष्टी os टिम टा ANS मिंधे नगड m मिंघ पतभ री 
Wead gue wet मक्षमीत्भडां डे as मबावाउमिन ya fimi 
ag माठिघ ears Hous री बछाष्टी ढिउ ure जेगराठ टी भठाठडा HAST 
छेवाष्टी THe 'डे छाती nine Ea माघड Tet! ER Ha राष्टीम चांमळत 
म. दितथाल मिंथ ada ठे पुठोडश्‍तम़िटी गठांटम बभिम्तत, डातउ HIAS, 
Une Had डे ag Aae मिथ ढाहेंडेमठ बेल डिर्डिंठ पठमां टे mfe 
Hatt feaa घेळुल wet Asm भते fao वि घर्‍उ पॅलटिळी ठाळ yes 
ag BE गष्टे। पुठोडतम़िटी गतांटम दमिप्नठ ms Una मठवात ठे ष्टिम 
fegar 6 घेळुळ wet fern डड री ude age | 27 CATT ॥967 है 
ag गेर्थिट मिथ seo टा ठोंठ-थॅघठ डाउउ रे तफ्नटठपडी छा. ्राविउ JAS 
के Shim 2 Asad 969 $ fea fers fenas Hus ठे बे छुठीदतमिटी 
रे fen fsg et माठमले me 967 fee mids de ag गेर्धि fru 
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पठम mis fega ठे ag गेधिंट मिथ seo fed थल बाउ agar 
mgs ad हिंडा। 

Hes gu fee feo पेम fega मी »डे छिंघे fre पठम, Fo पठभ, 
TEREI UH, शिमळाम ws मिंघ पठम टा mio nds ifem दिम डे 
gme fen fegi fed ses भठंदीउ MS मंड Hades dma मघाधिउ 
ast गष्टीआं। Suet मरी रे Mo टठाळे tae feaa टिघे mimus 
aan ढी mi3 ठे गिश्ञा। woe. m भेम.दिळ. वेठमां टे ठाळ-ठाळ festa 
fea m.st. धॅपठ टा घेर aren agafem माळ Sfor टिम festa 
री धूमिंपी रा arse feo मी fa Ea aga age टाळे feee ठे HAT 
पूर्मिप पुठीडतमिटीभां ठाळ उाघडा बाष्टिभ बीडा dfer मी m3 रेप्त-डिरेम्त 
रे पमिप feces दिलाता ठाळ aS Je मठ। Er fega टा Teed 
जुठीरउमिटी ठाळ »वाटीपव ाटाठ-पृराठ mids तेल भाड डाळी गॅल मी | 
दिम आवारभिव gas 6 HAYS ado fed दिलाता छश्भाता Marit fea 
mds ats ae द्विभाती मतठळ “र मतठळ nits उिलीतीशमत AS ठे 
fen giha ठिडाष्टी। gA पतमां ठाळ मांड M3 AHS हपाउिट टाळे festa 
fea fea नतठळ री छिमे fendt ठाळ mia बीडा fame मी डां fa टने 
पठमां that पातमिव ms ahoa mifin 6 Guat री gud F 
मम जा AI 969 रिच m33 JÈ दिम ठमाळे दिउ aus टाळे 
fims भातटीवळां ठे fd festa è टिटटाठां ठै HATS थूमिंप सिटराठां टे 
Huda fey faite SS ठाळ ती feso 6 ४उत-तठामटती uug 'डे चँछ 
तवीशां aA घाते माल्ञाती पाथउ age रा Har मिळिभा। पठभ उतप्नठ, 
उळठाउमिळ पतभ mao, fenrfimracdt, »उत-पतभ Hee, पठभ- 
प्रामउठी mimo mfe दिप्तिशां ठाल मंर्घेपिड madas दिम Ades टा 
fas तठे उठ। हा. Aw. मेप्नागिती TS, YEAS IIFA मिथ, थूडैमउ 
desde मिथ डालिघ, vend nem. FH, पूडैमउ vane मिय mfe 
feces टिम मतठछ टे »उत-तामटती मिग्भाउ ठै aten due set ठिर्तउत 
णउठप्तीळ तठे | 

yens उ्ठर्घम मिथ gg डे ठी feaa dmh Sas asemi ठाळ 
छठे उणे। दाष्टीम चांमछत म. वितथाळ मिथ oda ठे 970 fee एिठठां है 
हिडाठा टे Het टी Ghent Au fest feo ठे uct उठरेती लाळ ष्टिम 
fega $ Fetus ade ळष्टी जडठ बीडे। USAT माठिघ ठे mum eas 
uHsat टिम fegar fea राहिल उ gme fimi पतभ mE fester 
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TÈ oet-set yfym मी टिम नउ ने डॅडी fated डिर्डिंठ UGH ठाळ 
मर्घपिड Hest माळळाठी yes ago मी। हँष-ढँप पतभां री नाळबाती 
UTS Ade TS yaza टी उचला रा aA ids dfenr डां RAT 
gaan ffu ठे मिंघ usH ms शिडिठम पर्धपी पुमाळ्वि mead yes 
ads री पंत्त-मरभँगठी पैरा ads Bet use nids fe निम रे मिंटे aT 
घएउ Aim धुमउवां MÌ Bu माठमडे MÈI उठबाली Des रे GAS MI 
धमउवां fegat री fy fefson ufs on टी mod sadint तठ। टिठळां 
ठे madat डामा fea fagsinit unsat टी guar बीडी ठै, Gu feg तठ-- 
ag afte fu, ag ठाठव ws € Chore oe € मिथ देव, wet हीर 
fur, nie Sedsans z ahaa विलीज्रठम, HII Tents Huy, TT 
30 Yes, Was AJITA MS HHTH, र RA ure € HHA, 
naaca mis Ura sedoa, Tes श्रेज्ञकेम्रठ feo mHdtaT ate | 
feas erg मैथासिउ बीडीओ unset fed Jo—mudted टु € मटेंडी 
me fasts, set शीत fy misses Ya, uandaa mE TT 
ठग्ठळ, AAA िठ nad me डा. गडा fu m3 € दिठमारीनलेयीडङीका 
nite HHAH, 4 ठाग। fedat उभाता aes as धमउवां हे पंत्नाघ्वी डामा 
feg moe दी MIHÈ MÈ उठ मिठा feg Tg ooa (प॑नाघी, Sse), 
ag afte Hu, wet हीय fiw, age Sa qed, माङा RIF (€ 
येरीटेन mie € HHA), HATS È UIH wife AHS Jol fevat fed ag 
गेधिंट fu नी 'डे mad डामा fee feet भल धुमउव टा 5 तठेतठां 
डाम्ञारां fes moe बीडा fame तै। fea डम्ञारां goga, भ्रमी, 
ममदिउ, मिंपी, पिटी, वप्तभीती, dog, गुमताडी, SHS, उेलता, Ume, 
घंगाली, भठाठी, मळणाळम, Afas दिम थमउव रा ममदिड moe पी 
Hgstats HJHT ठे कीउा मी M3 मी मउणदूउ HHZ} ठे 
प्रीग्एगेडिटर्मिग्छविऊश मिउलेध mdo fen $ afe gu yes ag fest 
मी। प्रिम afe-nisee age, 968 fed, HAZI नी टा म्ाठिउण 
maht METIS SS ASH atst fara AT | 

Yeng VIAR fiw ठे आपका AAT नीडठ मिथ पतभ mÈ टिडिठम 
री घेन ms mimo दँछ fem m Age AA fea Goat gma 
fours बीडा गित्रा ‘a दिठमारीनळेयीडीकभा ore HAEA AAS डव 
fea uffu ठै। fea fener ठा aes Yeng माठिघ री Hos वितउ तै 
asa य॑जाघी पुठीरतमिटी wurst yortas धमउवां fed ठगीठा तै faoa 
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fa घाठतें mge डाळी une mA ठै मडिळाउ मठिउ डेट बीडा 
Aa ठै। we gt विछ 2400 F edd पिं 'उे ढैछे Je fen fenean 
fea voua 3200 Eag tan उठ fao fa मिंघ पठम, मिँष उतप्नठ, 
ffa ममघाडां, मिथ mamai, fhe fener mfe टे ठाळ-ठाळ AAS 
डठ दिउ fu fefson री mod soe une टिडिजमब fist, anf, 
ठगतां, emasmi ag माल्ञाती ues Ade IS | 

fea Raan yeng माजिघ री ast maefa उची रा use 
une ĵi म. विउयाळ मिथ ada gema feast छै fea wen Afr 
famt मी अडे छिठठां ले muam मप fom तती 6 Hates ad 
बे टिम वाउन ठु Sud WES छष्टी मडळ USS Mids aT fes AS! nue 
मीरठ टे मती AY Sa feo EÀ aga रिच Fe ad! AAs डठ fer 
येडे उिंठ मे डे इपेते ferwi ठै fen 33 yae ठाळ Asa feat टी 
वाउम-ठ्रप्लडा रा YHE तै। 

पठम mimo ठाळ aS वेष्टे टिटटाठ feso टे टिम arga टी उतपुत 
Hour ade उठ। छिठठां è माघी छिठठां è मितड, छगठ, धूर्घपनी 
दातम्प्ऩीकछा MS ACGHAHSS" मर्घपी wdat det CAS Jal AY री 
ug »डे sesh dat डे yds fagot टे मीटर टा ग घल TS HS | 
yosi टा AS mamus m गैत-श्पिश्रापठ esa feast टी 
feces’ mis जुठीर॒जीमिटी ufs fono टी तभी डठ्टा तै। टिठठां टे fis 
बेठा ag टा fea dg yu frees famrat wads मिथ बेठा ag वै। 
छिठ fegat टी mA मर्धपी नाळवावी ues age Je afer वै, “fea 
fesue fenasise रा मराभी, ठा पठ री aH, ठा yedim टी ळाळमा, 
ठा पूमिंपी रा लेड, ठा fefenr टी उडिमे, agere ठिपा a सडुटीवळा 
fea ताठ दे ठिवेउत बळम चलाहेंरा तिठा | ” थत्राघी जुठीरठमिटी टे maa 
ठनिमटताठ म. डीउघ मिथ Guat री म्रक्षमीत्ाड m3 Cat ठाळ धिडाष्टे ust 
Hatt टिंयडी age ce afte उठ, “HS Sot ठाल BA AN डॅब aH वतत 
हा mend मिळिभा मी। मे Gat ठु ae TA fea ठयीं डॅलिक्रा। fafa 
चिठता, उत fea ठाळ Ha, EF Sa वि आयले मेदाराउां ठै दी मी डे feat 
Bat बरे odt gorem aet री सिळडी ने Bot छै fea टात Hiem 
de, Sot टी मुछ-घुछ्ठ, छेटातडा, HET, पेठ, HHS foerit डे येड 
है go odt मवटा। fea uss ग़॒तर्मिष, उळरा fede fearretasuisior, 
वठमभणेगी ANAS, ASAT धूमामव; Cote nite emaste ठै मे निम 
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डी थठिळु F चेडे बतरा ठां, HS Ga घेमिमाळ ठन्नत wre तठ। ” 

ffy पठम è mE रिछ ure णेगटाठ argo HTS At AAEE 
ठे Yang उवर्धम मिथ टा मठभाठ atst| »पर्तग री घीभाती बातठ GRT 
माठिघ विडे ae टी मघिडी दिउ sd मठ En wet मेभडी Agena 
पूर्धपळ anet ठे छिठ॒ठाँ टा मठमाठ छिठठां टे थत मा बे ats मी। मृंमडी 
कमेटी रे थूपाठ म. gogga मिथ gust feo मठभाठ रेड wet टिठठां रे 
यत ष्टे मठ; म. Yah मिथ घाटळ m3 Ate मडिघीत मिथ Saat रे 
ठाछ मठ। SS fa 30 Het ।998 है लमी shed Cuds Yeng JIA 
मिय nore तळाला बत Te मठ ud मिथ यम RHERH रे gu fed Sa 
मरीदी उँत 'डे भभव ठे Te उठ। Ay पठम रे fis wet UAE माठिघ 
छाता बीडे Te बाउ dad m feferradint wet मरीदी Sa 7S 
उाउ-रमेठा घड Te उठ | 


ENGLISH SECTION 


l2 
My Sikh Friend 


Eldon R. Hey* 


When I reached his home very early in a summer morning, 
Harbans Singh had just arisen. He greeted me warmly, his long hair 
and beard flowing down over his shoulders and breast. A little later, he 
bound the hair up in a turban - one of the best-known signs, to a 
Westerner, of the presence of a Sikh. 

Professor Harbans Singh is a scholarly, soft-spoken, gentle and 
humorous man - very warm and human - and very much a Sikh. It was 
a distinct pleasure to be a guest in his home for a few days, a home 
shared with his gracious wife and daughter Guninder Kaur. An older 
son Nripinder, whom I had met and known as Mickey, was studying at 
Harvard. I had read much about Sikhism before meeting Harbans Singh: 
yet my knowledge was expanded when I met, and talked, and lived 
with Harbans Singh. It is one thing to read about and to study, in an 
academic fashion, the rise and vicissitudes of a particular religious 
tradition: it is quite another to converse, learn to like, and become fast 
friends with one who is himself a participant in that religious tradition. 

I had known, for instance, that Sikhism emanated from the life 
and teaching of Guru Nanak, who lived from 469 to 539; that Nanak 
had been succeeded by nine other Gurus, the last of whom was Guru 
Gobind Singh, who passed away in I708. From that time on, the 
supreme authority passed from the person of the Guru, and was deemed 
to reside in the Adi-Granth, the Sikh body of scripture. Of the ten 
Gurus the first, Nanak, is the most important. Weary of the differences 
separating the Muslim and the Hindu in northwest India, he founded a 
new religious force which emphasized the oneness of God and the 
brotherhood of man. “Hindus and Muslims are one: The same Lord is 
the creator and nourisher of all. Recognize no distinctions between 
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them... Men are all one.” Nanak was something of an iconoclast, 
despising the ornateness particularly of Hindu religious ceremonial 
and opposed to the caste system, other inequalities, injustice and 
oppression. And of the ten gurus the last, Guru Gobind Singh, is 
undoubtedly the next to Nanak in significance. He lived almost two 
centuries after Nanak, and it was in his hands that the Sikh movement 
reached its culmination. It was the special contribution of Guru Gobind 
Singh to instil in the Sikhs a martial spirit. From that time on, Sikhs 
have been known for their fierce pride, their ability as soldiers, their 
willingness to die for any just cause. 

As an outsider, I had always been intrigued by this apparent change 
in the Sikh tradition - from pacifist fellowship to martially-minded 
community. It was one of the first questions I put to my friend Harbans 
Singh. At first, he appeared to give full ground: saying that Nanak had 
his hands on the rosary and Gobind Singh his on the sword. But this 
apparent contradiction did not rise from within the Sikh tradition; in 
other Words, from the vantage-point of one within the Sikh community 
there was no contradiction. That community held that there was 
essentially one message, one teaching that started, continued, evolved, 
and finally was enshrined in the Sikh scripture. It is true that that one 
message elicited a different response depending upon the social 
environment and the political situation. All of the Gurus - Nanak and 
the others up to and including Gobind Singh - were all one in 
proclaiming the unity of God and the brotherhood of men. Yet Nanak 
lived and worked at a time when those in government allowed his 
essentially pacifist views full sway. This was not the case 200 years 
later. In short, Harbans Singh, the scholarly Sikh, held that the message 
proclaimed by the Gurus was essentially the same; that each Guru 
tended to make his own particular contribution depending upon the 
milieu in which he lived; that the message itself had undergone an 
inner evolution, a kind of progressive revelation. 

But what about the contributions made to the Sikh religion and 
tradition by the older and still more powerful religions of Islam and 
Hinduism? Harbans Singh was willing to admit such contributions: 
though this did not minimize the creativity of Nanak and the following 
Gurus. Creativity, as Harbans Singh pointed out, is not a matter of 
making something out of nothing; but rather a breathing of new life 
and significance into what is already there. From Islam, came Nanak’s 
insistence upon the unity of God; the social equality of all men; the 
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emphasis upon life and work and activity in this world - Nanak scorned 
otherworldliness of the ascetic kind. 

I raised with Harbans Singh the question of caste in the Sikh 
community. Clearly, Guru Nanak wished his new faith to abolish it. 
But it was a battle which had never been completely won. Religiously, 
there was no distinction. A Sikh, once a Sikh, could and did perform 
all functions attached to the gurdwara, the Sikh house of worship: he 
could conduct services, read the scriptures, cook and serve in the kitchen 
associated with each gurdwara. This was unquestioned. But socially - 
yes, admitted my host, there is a distinction. “In my heart of hearts, I 
see all men as equal, all Sikhs as my brethren. I have invited and do 
invite them to my home. But I confess to you, that when it comes to 
the marriage of my son or daughter, then these social, distinctions do 
enter in. I admit it.” 

What impressed me about Harbans Singh was his faith, his 
humanity, his openness. He is a well-recognized scholar of Sikhism; 
and has written widely and well. I have read his book on Guru Nanak. 
And that book is meant to tell not only the historical facts about Guru 
Nanak, who lived in a certain place and time, and who did certain 
things: it is also the chronicling of Guru Nanak’s significance for a 
community and indeed for the author, Harbans Singh, himself. Fact 
and significance belong together: fact without meaning is a mere 
recitation of historical idiosyncrasies; while significance without 
historical rootage is all too often a series of pious platitudes. Harbans 
Singh’s book on Guru Nanak avoids both of these extremes and steers 
a very valuable middle path. The book, like the man Harbans Singh, is 
a combination of mind and heart; of devotion and discipline; of piety 
and perception. 

What impressed me about Harbans Singh, the Sikh, was Harbans 
Singh, the man. To meet such a person is to emerge a bigger, better 
person oneself. 


Souvenir Professor Harbans Singh 
]992 


73 


My Sikh Friend at Harvard 


Professor Daud Rahbar* 


Specially fortunate was the arrival of Professor Harbans Singh of 
the Panjabi University of India as Visiting Professor at the Center for 
the Study of World Religions, Harvard University in 968-69. He had 
been assigned the project of preparing a biography of Guru Nanak the 
quincentenary of whose birth fell in I969. 

By virtue of religious diversity India is a veritable amusement 
park. People of all communities and denominations there have a sense 
of comparisons by common sense. But systematic comparative religion 
is so far of very limited interest to the academic communities. Sikhism, 
founded by Guru Nanak, is the logical pioneer in this field. The 
inspiration of Guru Nanak, the founder of Sikhism, originated in his 
comparative revelation. The Sikh community has continued to cultivate 
a humorous wonderment over the difference between the Hindu and 
the Muslim. The Sikhs look upon themselves as impartial spectators 
of the Hindu scene and the Muslim scene. The humour in the 
community is ensured by its determination to reject stuffy 
sophistication. Sikhism is delightful by its commitment to simplicity. 

Harvard University became Professor Harbans Singh’s host for 
the year (I968-69) to enable him to complete the biography of Guru 
Nanak without distraction. The book he produced is a masterly and 
charming work, full of reverence for the subject and written in a style 
displaying the aesthetic gifts of the author. His prose cannot he imitated. 
There is no exhibition of vocabulary and idiom in it. It is gentle 
communication of knowledge about the simple life of Guru Nanak. 
Among the founders of religious traditions Guru Nanak is to my mind 
the gentlest. The story of his life does not agitate. It is like a balm 
because he was calm. 
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Professor Harbans Singh and his wife and their son Nripinder 
Singh (nicknamed Mika) lived together in an apartment at the Center. 
They kept a neat home but without elaborate formality. With them we 
could relax. Mrs Harbans Singh gave sincere love to our daughters. 
She had a repertoire of instant recipes which she could draw on for 
ready hospitality. 

At present Professor Harbans Singh is devoting his years after 
retirement from teaching to the editing of the Encyclopaedia of Sikhism. 
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An Appreciation 


Professor Margaret Chatterjee* 


It gives me great pleasure to add a few words of facilitation and 
homage to Professor Harbans Singh in this volume to which I have 
been privileged to contribute. Professor Harbans Singh was a student 
of English literature at Khalsa College, Amritsar and at that time a 
pupil of my husband, the Late Professor Nripendranath Chatterjee. It 
was in this capacity, as a former student that I first met him, soon after 
Partition. I was immediately struck by his rare quality of gentleness 
and refinement of spirit, his sense of loyalty to his former teacher, and 
his depth of learning. As the years went by, and I speak now of a 
friendship which is more than four decades strong association with 
him and his wife, then his children and grandchildren, has become 
more and more precious to me. I have always looked upon his scholarly 
work with admiration, finding in him my own teacher in Sikh studies. 
This coming full circle of the relationship of teacher and pupil has 
given me great satisfaction. My present interest in various aspects of 
Sikhism is entirely due to the initial impression I had in the I940ties 
of a Sikh gentleman who embodied in himself the tradition about which 
he wrote with such insight, The Encyclopaedia which is now his 
lifework will be a wellspring of learning and inspiration for future 
generations. I pray that he be granted health and strength to continue 
his scholarly work for many years to come, secure in the knowledge 
that he has inspired many younger scholars to explore has made such 
an outstanding contribution. 


Sikhs Past & Present 
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Uniquely Talented 


Kartar Singh Duggal* 


Professor Harbans Singh belongs to the tribe of eminent Punjabi 
litterateurs the like of Principal Teja Singh and Professor Gurbachan Singh 
Talib. Men of no mean literary talent themselves, they were interested 
more in projecting others and thus enriching the Punjabi milieu. 

This is exactly how Professor Harbans Singh started his scholarly 
career. A teacher by profession, he translated into English a number 
of promising contemporary writers whether they were Mohan Singh 
and Amrita Pritam the poets, or Gurmukh Singh ‘Musafir’ and Kulwant 
Singh Virk, the short story writers. Later he rendered into English 
excerpts from Bhai Vir Singh’s magnum opus, Rana Surat Singh, for 
the UNESCO, with distinction. 

And then on the lines of his illustrious precursors Teja Singh and 
Talib, he switched to the Sikh studies. He wrote a series of highly 
researched books entitled Guru Nanak and Origins of the Sikhs Faith, 
Guru Tegh Bahadur, Guru Gobind Singh, Maharaja Ranjit Singh and 
Bhai Vir Singh. 

Only the historiographers know how difficult it is to write about 
any aspect of Indian history. As a people we have never given 
importance to chronicling the events of our times in the annals of 
Indian history. Our artists painted murals in the Ajanta caves the like 
of which the world has not known, but nowhere did they indicate 
their own identity. The breath-taking sculptures at Ellora and several 
other historical sites contain no clue to the geniuses who created them. 
Guru Nanak traversed this land of ours a little over 500 years ago, and 
yet we don’t have any reliable record of his life. The other day Dr. 
W.H. Mcleod sought to demolish some popular misconceptions about 
Guru Nanak’s life, including his date of birth. According to him out of 
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]24 sakhis, there are 39 that must be rejected, and there are ]7 more 
that are improbable: the rest are just possible. The researcher in 
Professor Harbans Singh is aware of the shortcomings, but the devotee 
in him views the problem in his own perspective: 


“These accounts were written by men of faith. They wrote 
for the faithful - of a theme which had grown into their 
lives through the years as a real, vivid truth - straightforward 
history was not their concern, nor was their description 
objective and conceptual. Their thought-stream was more 
individual and they expressed themselves in graphic, 
representational terms and in the form of drama and 
narrative.” 

(Guru Nanak and Origins of the Sikhs Faith) 


Professor Harbans Singh believes that even in legends one is dealing 
with history, though not arranged in the “usual linear, chronological 
order.” He maintains that the life of Guru Nanak as recorded in the 
Janamsakhis needs to be read at different levels of meaning, more for 
its symbolic content. When he describes Guru Nanak’s birth with the 
skill of a consummate craftsman, he does offence neither to the 
staunchest devotee of the Guru nor to a dry-as-dust historiographer: 


“According to Janamsakhi accounts, light flashed across 
the mud-built room in which the birth took place. The gifted 
and the wise in the celestial regions and below rejoiced in 
the fortunate event and stood in the obeisance to the superb 
spirit which had adopted a bodily vesture in fulfilment of 
the divine will.” 


While this is an illustration of how the scholar in Professor 
Harbans Singh makes the most poetic description of an event palatable 
to the historiographer, the creative artist in him describes some of the 
authentic facts of history in a manner which read like a piece of poetry: 


“To Anandpur came the dust-laden severed head of its 
founder—a sight which must have melted the rocks of the 
surrounding hills.” 

(Guru Gobind Singh) 


I myself have recently been engaged in writing about the Sikh 
Gurus and I found that it was, perhaps, the most tiring assignment, I 
had ever undertaken in my career as a writer. Professor Harbans Singh 
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wields his pen in this most sensitive field with amazing confidence 
and sovereign ease. His greatest contribution is that while taking due 
cognizance of the latest researches, he makes fullest use of the 
traditional and scriptural evidence obtaining on the subject. 

However, he treads surer ground while writing on Maharaja Ranjit 
Singh and Bhai Vir Singh. There is no dearth of writers on either of 
them, but it can be claimed with confidence that Professor Harbans 
Singh’s account of the two most outstanding figures in the history of 
the Sikhs after the great Gurus, is remarkable not only for providing 
all the information available on the subject but also for presenting it 
in the manner of a creative writer. Here is an account of Bhai Vir 
Singh’s historical encounters with Professor Harbans Singh: 


“Bhai Vir Singh sitting on the podium affectionately patted 

Puran Singh as he finished his speech. He took him along 

to his own lodgings at the close of the session. Both had 

their meals together and talked far into the night. Puran 

Singh was well read in comparative religion, literature and 

philosophy, especially Vedanta. He had many questions and 

many arguments in his repertoire, but was completely 

disarmed in the presence of Bhai Vir Singh. The latter’s 

words, simple but charged with deep inner certitude. winged 

inside him. His doubts were dissolved and his quest ceased.” 

(Bhai Vir Singh). 

Professor Harbans Singh is currently engaged in the preparation 

of an Encyclopaedia of Sikhism at the Punjabi University, Patiala. It 

is a monumental work requiring deep devotion and strenuous labour 

spread over several years. Professor Harbans Singh has equipped 

himself with scholarship and vast learning in Sikh studies. It is a 

challenging task and among the contemporary writers, there is none 

who can do greater justice to it. It requires ploughing a lonely furrow 

screened from publicity and temperamentally Professor Harbans Singh 
is the man for it. He is indeed uniquely talented! 


The Sikh Review 
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Harbans Singh: A Romance of Letters 


Kulraj Singh* 


A rare amalgam of scholarship, academic excellence, 
administrative acumen, felicitous expression, idealism and that 
indefinable quality called wisdom. Professor Harbans Singh seems to 
have been pre-ordained for guiding and supervising an Encyclopaedia 
of Sikhism which will go down in the annals of human knowledge as 
a singular achievement. 

Born on March 6, I92], he completed his formal education with 
Master’s degree in English literature from Khalsa College, Amritsar 
in 943. His college career is embellished by all-round distinctions in 
extra-curricular activity as also in academics - president of the student’s 
union, editor of the college magazine, et. al. His early association 
with sports led to his being made president of the Khalsa College 
Hockey Club soon after his appointment as Lecturer in English in this 
college. Considering the record of Khalsa College in hockey, the 
appointment was significant and undoubtedly an acknowledgement 
of his deep interest in and knowledge of the game. In just about a year 
in I944, Professor Harbans Singh hopped to the richer pastures of the 
Faridkot state education service, invited to Brijindra College to become 
the head of the Department of English by the State’s Maharaja whose 
zeal for securing top talent for the State’s institutions was legendary. 
There was no looking back for him thereafter. He rose from position 
of head of the Department. of English to the Principal of Government 
College, Muktsar (I958) and visiting fellow of Center for the Study 
of World Religions, Harvard University, U.S.A. (I968-69), head of 
the Department of Religious Studies, Punjabi University (I969), to 
the Dean of the Faculty of Humanities and Religious Studies (969). 
An invitation to the University of California followed, for delivering 
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a series of lectures on Sikhism (since published in book form as the 
Berkeley Lectures on Sikhism). Thus he scaled one academic peak 
after another before he prepared to launch his monumental project - 
the Encyclopaedia of Sikhism. This catalogue is however incomplete 
for it omits such notable involvement as membership of World 
Conference on Religion and Peace and participation in International 
Consultation in search of Non-violent Alternatives, at Derry, Ireland. 

Professor Harbans Singh did not lag behind in the field of 
administration, his scholastic pursuits notwithstanding. The 
principalship of Government College, Muktsar was followed by 
appointment as Member-Secretary of the Punjabi University 
Commission (I960). In I962, he became the first Registrar of the 
Punjabi University. The climax was reached when  [977, he declined 
the offer of Vice-Chancellorship of the Punjabi University - a gesture 
that reveals the true nature of the man and his unswerving commitment 
to the cause of letters. Encyclopaedia of Sikhism was both his passion 
and his fulfilment and nothing, not even the glory of a Vice- 
Chancellor’s office - and that too in an age when material ambition 
has eaten deep into the tissue of academics - could pull him off course. 

With the beginning of his involvement in the Encyclopaedia, 
Professor Harbans Singh has become a saintly recluse, spending the 
larger part of his time in, apart from scholarly pursuits, meditation. 
One sees him only for short periods at social get-togethers - a distant 
man but still most effusively gracious. 

Informed by rare quietude, the even course of Professor Harbans 
Singh’s life was disturbed by disabling ailments associated with blood 
pressure and he has remained tied down to home and bed for quite 
some years now. But his physical disability has neither affected his 
intellectual sharpness nor dampened his zest for work. File after file 
of the Encyclopaedia work is cleared with utmost promptitude. It is 
our fervent prayer that he completes the great work, comprising no 
fewer than 4,000 entries, and sees the worth of his work acknowledged 
soon enough. Professor Harbans Singh may be disabled but, 
unrestrained by the after-effects of a paralytic stroke, he pursues his 
romance with letters - in the same thorough going and meticulous 
manner. The dons in the Encyclopaedia of Sikhism establishment are 
baffled by the profuse use of red pencil. Such indeed is the power of 
his romantic relationship with letters! 

Harbans Singh’s achievements as a scholar and writer have 
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already been acknowledged. He has written thirteen books, three of 
them in collaboration with others, and edited another three. All sixteen 
are eminently readable, in spite of the seriousness of the subject of 
some. In his The Heritage of the Sikhs, The Berkeley Lectures on 
Sikhism, as also other books on Sikhism he has achieved the rare feat 
of balancing reverence and objectivity. Along with the Encyclopaedia, 
The Heritage of the Sikhs will remain his most outstanding and abiding 
contributions to the religion and history of the Sikhs. 


The Sikh Review, Editorial 
February 4995 


l7 
Goodbye, Gentle Interpreter of Sikhism! 


Wilfred Cantwell Smith* 


Professor Harbans Singh was one of those human beings - rare 
on today’s scene, alas! Whose life renews and nourishes our faith in 
humanity and encourage us all to dream and to strive for a better world, 
of community and concord and mutual support. His dignity, integrity, 
graciousness, and respect for all, were ‘outstanding, and made a deep 
impression, whether conscious or unconscious- doubtless both, on 
those of us who had the good fortune to meet and to know him, to feel 
his presence and to watch his activity. 

Combined with this personal-quality is the mark that he made as 
an intellectual in the academic world and as a contribution to the social 
and cultural world. We at Harvard remember, with delight and 
gratitude, the significant part that he played in our Study of Religion 
programme and the Center for the Study of World Religions. His 
published writings before and since then have been markedly valuable. 

Still more important in widening circles for years ahead is his 
beloved Encyclopaedia of Sikhism: a work of scholarship that will 
prove of solid substance and of ramifying consequence. The way that 
he pursued this massive task with enthusiasm and unflinching 
resolution, undeterred by potential distractions of physical disability, 
moved those of us who had known him, and will touch multitudes, 
unaware of the cost to himself, but appreciative of the results. Both 
Sikhs and the rest of us cannot but rejoice at the Encyclopaedia he 
completed before he passed away. 
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Professor Harbans Singh spoke well for the Sikh Community in 
both senses of phrase: literally, as a highly effective spokesman; 
metaphorically, in that he represented so admirably what Sikh faith 
can mean. 

The Sikh Review 
July 998 
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Professor Harbans Singh: 
An Appreciation of A Gentleman 


W. Owen Cole* 


“We feel as though we have lost a father”, was the way that one 
of my friends in Patiala spoke to me of the Professor’s death when I 
phoned him soon after it had taken place. In many ways he expressed 
my own feelings for when I joined him in 983 to spend four months 
working on the Encyclopaedia at his invitation, it was almost as a 
father that he greeted me. At times he was consoling the widow of his 
own teacher but he found space to welcome unhurriedly this stranger 
from Britain. From that moment on he has played an important part in 
my life, as he has done in the lives of hundreds of other people. 

Professor Harbans Singh was a scholar, and I use the word 
cautiously for it is a piece of devalued academic currency, everyone 
seems to be scholar nowadays. However, he was. His works bear 
testimony to this affirmation, and it is the Encyclopaedia of Sikhism 
which will give him academic immortality. During recent years, since 
the loss of his beloved wife, Kailash, in |992, to whom it is dedicated, 
and two strokes which had rendered him unable to write, his colleagues 
and friends lived in constant fear lest he might be cut off before the 
work was completed or, latterly, before it was published. Fortunately, 
the final volume was with the printer, and the first three were published 
before his death. The work is monumental and although it will be 
revised repeatedly during the next century, it is safe to argue that 
without his insight and stamina it would not have existed at all. I am 
certainly not aware of anyone who could have succeeded in 
accomplishing this task. It would have taken a committee as, one day, 
the translation of the Guru Granth Sahib and the Dasam Granth for 
the twenty first century surely will, but Sikhs do not work through 
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committees. The Panth, and the academic world were fortunate in 
having, in Harbans Singh, the one man who could persuade a galaxy 
of authors, Sikh and non-Sikh to contribute articles, such was his 
standing and the respect and affection in which he was held. Glancing 
through the mass of files which filled the basement of the Guru Gobind 
Singh Bhavan and rooms in his home, it was impossible not to notice 
that he was not always served well by those who were invited to write 
articles. One contributor was honest enough to reply that the thousand 
words that he had been given were much too few to cover such an 
important subject. He, therefore, wrote 5000! It was left to sub editors 
to reduce the submission to the required length! The process did not 
end there. The edited version was received with courtesy and gratitude 
but then: perhaps in every case, the Professor himself, edited it and 
possibly rewrote it. On other occasions, material arrived four or five 
years late. Occasionally, nothing ever came. A new author had to be 
found or Harbans Singh had to write the article himself. Once a dreadful 
storm flooded the basement of the Bhavan and the files had to be 
rescued in a hurry, some were to be seen floating around the room. 
None was lost, but his colleague, Professor Harminder Singh Kohli 
spent an anxious time watching the soggy documents drying in the 
early autumn sun. Perhaps it was as well that Professor Harbans Singh 
seldom left his home at all. He may not have known how near the 
project came to disaster. In the Encyclopaedia’s preface, Professor 
Harbans Singh gratefully acknowledges the help of the University 
authorities, but most of all his staff of faithful assistants, especially 
during the last years when he was almost incapacitated. It was at this 
time their loyalty and affection were most demonstrated. 

The Encyclopaedia was not Harbans Singh’s only work, of course. 
He wrote on Guru Nanak, Guru Tegh Bahadur, and Guru Gobind Singh 
as well as the poet Bhai Vir Singh, but it was probably three other 
books which brought him most to the attention of the west and 
introduced Sikhism to many non-Sikhs. His Berkeley Lectures on 
Sikhism were deservedly well received as was his Perspectives on 
Guru Nanak, a collection of papers presented at an international 
conference to celebrate the five hundredth anniversary of Guru Nanak’s 
birth. More personal is the Heritage of the Sikhs which he wrote in 
I965 and reprinted with an additional chapter in 984. This addition 
is well worth reading. It says much about the man. On June 7th 984 
Professor Harbans Singh was attending the Ph.D. award ceremony of 


Professor Harbans Singh: An Appreciation of A Gentleman rail 


his son at Harvard University when one of his former colleagues 
whispered “the direst words I have ever heard. The Golden Temple 
has been attacked and Bhindranvale killed”. The rest of the chapter is 
his personal commentary upon the events leading up to that tragedy 
and resulting from it. The fact that it is coloured by emotion renders it 
no less important than if it were a coldly logical and analytical. Its 
worth lies in the fact that its author was a keen observer of events and 
a patriotic Sikh. 

Professor Harbans Singh was Khalsa College, Amritsar, and 
Harvard educated, studying there under the eminent Wilfred Cantwell 
Smith whose vision of Religious Studies he shared. A witness to this 
is the Gobind Singh Bhavan-architecturally, a land mark which is 
immediately noticed on entering the University campus. He, and 
Cantwell Smith envisaged it as a centre for inter-religious studies with 
a staff drawn from the world’s major faiths. This aspiration was never 
fully realised. It must be a vision for others to turn into reality. There 
is only so much that one person, even Sardar Sahib, as he was 
affectionately known, can do in one lifetime! It is amazing that he 
achieved so much. He lived to see both his children make a mark in 
Sikh studies and to dangle his grand-daughter on his knee. That, I 
know, satisfied him as much as anything else that he did. We appreciate 
a scholar and a gentle man whose life commends the Sikh way of life 
as few others could. 
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Professor Harbans Singh: A Tribute 


W. Owen Cole* 


Perhaps I may, through your pages, offer a word of appreciation for 
the work and friendship of Professor Harbans Singh, an eminent 
academic and scholar. 

His death, in May this year, brings to an end a long line of eminent 
Sikhs whose writings have given the study of the Sikh Religion a high 
place in the academic examination of the world’s great faiths. He lived 
just long enough to complete his massive Encyclopaedia of Sikhism, 
overcoming two crippling strokes and the death of his lovely and beloved 
wife, Kailash, in order to accomplish a task for which the realm of 
scholarship indebted to him for generations to come. 

Like many others, I have lost both an inspiration and a dear friend. It 
is to hope that The Sikh Review will honour itself and the Professor by 
dedicating a complete edition to him in the not far distant future. 
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Professor Harbans Singh—A Rememberance 


Donald G. Dawe* 


When word of Harbans Singh’s passing reached me my thoughts 
turned back to our long years of friendship. We first met in September 
]968 when Harbans and his beloved Kailash had just arrived at the 
Center for the Study of World Religions on the campus of Harvard 
University. He and I were to be Fellows of the Center for the academic 
year 968-69. We were introduced at the Center by its director at the 
time, Professor Wilfred Cantwell smith. In his wonderfully gracious 
way Professor Smith suggested that Harbans Singh and I could help 
each other in our work. He suggested that perhaps we would also 
enjoy getting to know each other. This modest recommendation, made 
to both of us, proved to be a prophecy abundantly fulfilled in over 
thirty years of a friendship, both spiritual and intellectual. It was a 
friendship that reached out to include our wives and children, as we 
worked together in India and the United States. 

While at the Harvard Center, Harbans Singh was writing his 
biography of Guru Nanak. He was thoughtfully and prayerfully 
working through the abundant testimony to Guru Nanak in legend, 
poetry and historical remembrance given by the Janamsakhis. His 
task was to forge from these traditional texts the life story of Guru 
Nanak in a form intelligible to his contemporaries whose minds had 
been shaped by modem historiography. This was not a task set by 
academic fashions but by the demands of the Sikh community in India 
and around the world. Could this new generation of Sikhs hear the 
story of their greatest Guru in ways that they understood and could 
illumine their lives with the light of truth he had seen? It was a 
responsibility he carried on through all of his historical writings on 
Sikh tradition and leaders. 


7 USA 
T3 


74 Professor Harbans Singh: A Legend in Sikh Studies 


The task he undertook was similar to the one in which the Christian 
community was involved in clarifying the remembrances of Jesus given 
in the New Testament into a form comprehensible to those of us who 
live ina world so distant from that of first century Palestine. Our 
hope was that some of the insights developed by the Christian 
community in its struggle to know Jesus historically could illumine 
the Sikh community in its effort to know Guru Nanak historically. 
Harbans Singh and I talked of the interpretive schemes and 
philosophical outlooks that allow us to interpret myth, legend and 
poetry by historical analysis, yet still to keep the light of faith these 
great spiritual teachers give us. His clear mind and bright spirit 
allowed him to find elusive truths and turn from distorting errors. In 
those months at Harvard and for the thirty years that have followed, 
Sikh and Christian shared not just learned information but the deep 
things of our faith and their traditions. All of us who have been his 
students, read his books and caught something of his spirit are thankful 
heirs to Harbans Singh’s discernment and faith. 

When we first met in 968, I was very much a tyro in Indian 
studies. I was intrigued by the great philosophical interpreters of Indian 
religions who worked in the early twentieth century. I was studying 
Indian religious life through great philosophical texts and framed my 
understanding with lofty metaphysical ideas. Harbans Singh knew 
and championed all of this. But in a quietly persuasive way he pointed 
me beyond them. He showed me the heart of that tradition in the faith 
of the people. We went to shrines and tiny gurudwaras, to the Golden 
Temple and to humble homes to hear the Guru Granth Sahib read, 
Ardas recited and the hymns of divine love sung. Harbans Singh knew 
the heart of religion first-hand because it was his heart sustained by 
that love of God granted by the grace of the Guru. He taught me that 
all faith, even my faith as a theologian, was grounded not in 
philosophical abstractions but in the heart aflame with love for God. 
It was not a Christian telling a Sikh what to believe, but of a Sikh 
showing a Christian what is to be seen. 

The crowning accomplishment of his life was the editorship of 
The Encyclopaedia of Sikhism. This was a task which drew not only 
on his immense learning but on his deep and wide friendships. But 
above all else, its successful completion revealed the place of trust he 
had in the Sikh community. At a time when community life is driven 
by tragic events, sectarian strife and personal animosities, Harbans 
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Singh remained a towering beacon of moral strength by which the 
rest of us could orient ourselves. As he worked on The Encyclopaedia 
of Sikhism to give his community of faith a comprehensive picture of 
itself, he was guided by the conviction that the only guarantee of truth 
is goodness. His honesty was his pathway to truth. The Eternal was 
present in him as transforming grace. Yet his devotion to truth did not 
make of him a man of cold intellect nor disdaining mien. God had 
given him the gift of love. It was a love that he poured out on wife, 
children, family, friends, colleagues and students. 

We miss him. Yet we are relieved that his frail body is at last 
freed from suffering. We rejoice that his spirit is still with us, although 
he has entered that realm of light, where there is no shadow of turning. 
In eternity he is bound together with Kailash and all the others who 
have gone before. But above all else, by the grace of the Guru, he now 
sees face to face the Eternal God he for so long worshipped and served. 
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A Tribute 


Noel Q. King* 


At the glorious Punjabi moment of the victory of 965 I came to 
visit the site of the then proposed Punjabi University. Registrar 
Professor Harbans Singh left everything else and showed me around. 
Sardarni ji Kailash opened her lovely home as if we were long expected 
guests. I returned again in |97] and then nearly every other year. I 
learnt so much of their hospitality, both domestic and academic, that 
was unsurpassable. I considered Professor Harbans Singh’s ideas of 
immense importance and used them in building Departments in Africa 
and USA. Later in life I felt very close to him for I had known what 
widowerhood meant. I pray I never have to learn other calamities for 
I know I would fail. I came again and found the Professor and staff of 
Guru Gobind Singh Bhavan as welcoming as ever. As a Fulbright 
Scholar and later I have found the people of the Guru Gobind Singh 
Bhavan superbly loving, imaginative and patient. Professor Harbans 
Singh’s books are scholarly and elegant. Gentleness and sensitivity of 
our beloved professor flow in them. They have certainly played a part 
in making the Sikhs visible internationally. His final and classic 
editorial work The Encyclopaedia of Sikhism will remain unparalleled 
for many years to come. 

I remember him with utmost affection as he becomes history. 
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Professor Harbans Singh 


Pritam Singh* 


It is believed that saints can conquer their spleens - no bitterness, 
no anger, no complaint against anybody. Unfortunately, I have not 
had the good fortune of meeting any such saint in my life. The best 
saint that I came across, was able to restrict the expression of his anger 
to only two physical symptoms - a few furrows on his forehead and a 
slight raise in the pitch of his voice. My friend, the late Professor 
Harbans Singh, was not a saint in the ordinary sense of the term, but 
what an immaculate saintliness characterized the whole being of this 
gem of a man! During my 50-year contact with him, there were ups 
and downs from my side. For example, in the initial stages of our 
contact, I regarded his over-courteousness as the artificial pose of a 
courtier of the Maharaja of Faridkot. But as our knowledge of each 
other grew, I realized to my discomfiture that it was my friend’s innate 
nobility that expressed itself uniformly with the high and the low. His 
control over his nerves was really remarkable. I never found him 
ruffled, never agitated, never angry or even nasty over an omission or 
commission by any insider or outsider. He would receive, one and all, 
with a broad, ear-to-ear smile. When I was heading the Department of 
Guru Nanak Studies at Guru Nanak Dev University, Amritsar, he 
wanted me to write an entry for his Encyclopaedia of Sikhism. I could 
not say no to him but was unable to take the work in my hand on 
priority basis. He kept on reminding me in his usual gentle, persuasive 
way. He did not betray any sign of exasperation in his reminders. I am 
sure, if I were in his place, I would have lost my temper much earlier, 
but here was a person for whom the use of any type of oral or written 
abrasive signifier was alien. When I met him at Patiala during those 
days, he was full of his usual warmth and did not bring up the subject 
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of my inordinate delay in providing him the small entry for his 
Encyclopaedia. Once, he sent his book containing his translation of 
Bhai Vir Singh’s poetry into English for review in the Journal of Sikh 
Studies, of which I was the Chief Editor at that time. I passed on the 
book to Dr. Teywant Singh Gill, who was Reader in the Department of 
English at Guru Nanak Dev University, Amritsar. His review was 
unsparing, although S. Harbans Singh’s command over English 
language had earned praise even from English men of letters. I let the 
review go without toning down the harsh judgement of the reviewer. 
My hunch was that the review might put a strain on the intimate quality 
of our relationship, but my fears only proved that I had failed to 
understand the stuff of which my friend was made of. When we met 
later, it was the same smile, the same effusive welcome, the same 
courtesy, the same home-made, very tasty snacks and the same ‘only 
one more’, repeated after every ‘one more’. In three consective issues 
of Arsee monthly of Delhi, three of my pen-portraits of eminent Panjabi 
writers were published. I was overwhelmed when one fine morning, I 
received the following comment from him, “Your essays in the Arsee 
are worth framing in gold.” Such was this person, called Harbans Singh 
- a perfect saint. He was a gentleman to the core, with inborn mastery 
over his passions. He was courtesy incarnate. 

Among scores of other exemplary qualities, the quality that stood 
out eminently was his single-minded dedication to work. He had set 
his mind on projecting Sikhism to the English-knowing world through 
the Encyclopaedia of Sikhism. A special Department for his favourite 
project was started by Panjabi University, Patiala. Twice, probably 
thrice, he was offered vice-chancellorship of his University but he 
declined the offer. Day and night, he could be seen correcting and 
updating entries received from scholars all over the world. He had 
only a skeleton staff in the Department and when these helpers were 
recruited, they were all novices. He trained them and made his 
Department an oiled machine. But, generally speaking, it remained a 
single man’s show. Not a word has gone into the four volumes of the 
Encyclopaedia without his prior scanning. The work was not finished 
when he reached the age of superannuation. He was requested to 
continue but against the post of a Research Fellow of the University 
which carried a fixed honorarium of Rs. 2500/- p.m. He ignored 
completely the status of the post and the paltry sum that it carried, but 
continued to work with the same zeal and enthusiasm as before. When 
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I came to know that S. Harbans Singh was being paid only the usual 
Research Fellow’s allowance, I addressed an urgent letter to the Vice- 
Chancellor to raise the emoluments at least to the maximum of 
University Professor’s grade. The Syndicate of the University, 
however, thought it fit to increase the amount only by Rs. ॥(000/- per 
month, thus raising the total emoluments to the level of an untrained 
daily labourer’s wages! S. Harbans Singh was not bothered about the 
money part of his job. He was intent on completing the project within 
his life-time. He lost his dear wife, who left an unbridgeable void in 
his life, but he continued to work incessantly. He was smitten with 
paralysis, which affected every limb of his body and affected even his 
speech, but, thankfully, left his brain intact. He continued to work 
with the same zeal, dictating and correcting entries. He wrote letters 
without his signatures as his fingers refused to obey him. When he 
had despatched the last entry to the press, he sent me an unsigned 
letter expressing his joy that he had, at last, finished his work. I wanted 
him to begin writing in Panjabi, but, alas, death which overtook him 
soon after, did not allow him to do so. I am sure, if he had switched 
over to Panjabi, he would have introduced into this language the same 
sophistication and blemishless style as he had developed in English. 

Twentieth century has been able to throw up a few encyclopaedic 
minds among the Sikhs, such as Bhai Vir Singh, Bhai Kahan Singh 
and Professor Teja Singh. The last in this illustrious series was Sardar 
Harbans Singh. It remains to be seen whether the twenty-first century, 
which is going to dawn within a few months from now, will be able to 
add substantially to this list. 
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A Fragment of the Guru’s Vision 


Gurbhagat Singh* 


I met professor Harbans Singh for the first time at the residence 
of Dr. Ganda Singh on Lower Mall, Patiala. He was then Secretary of 
the Punjabi University Commission. His gentleness and sincerity 
attracted me magnetically. When he became officer-on-special-duty 
and then the Registrar of Punjabi University I began visiting him for 
advice on my literary career. When I left Patiala and moved to the 
University of Delhi to teach English literature he kept his interest in 
me. At the University of California that I had joined for my Ph.D., 
one day I surprisingly received a letter from Professor Harbans Singh 
inviting me to write an essay on Guru Gobind Singh’s Chandi Di Var 
for The Encylopaedia of Sikhism. He was endowed with a profound 
intuition. If once he felt positive about someone, that was forever. 
Turmoils of time could not change him. He could intuit the essence of 
a human being to build up a vibrant relationship on it lasting for years. 

The same quality of intuiting the essence is visible in what he 
wrote about. But to him the essence of a work gets its form in relation 
to its genetic culture and people. He admires Bhai Vir Singh, the don 
of modern Punjabi poetry because his language interacts with the 
cultural conditions of his age. This response-ability develops the 
“aesthetic conscience” of Bhai Vir Singh. In this typical simplicity, 
Harbans Singh relates the matters of culture, milieu and aesthetics to 
bring out the distinct genius of Bhai Vir Singh deeply influenced by 
the Sikh Gurus. 

Harbans Singh’s biographical works on the Sikh Gurus and his 
classic historical introduction to the Sikh patrimony, The Heritage of 
the Sikhs, are also marked by his subtle essence-recognition. He 
elaborates Guru Nanak’s religion as “a matter of the heart and of ethical 
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conduct,” and his genius as “artistic rather than philosophical.” Harbans 
Singh has presented Maharaja Ranjit Singh also as the creator of 
sovereign “Punjabi nation.” In his Berkeley lectures on Sikhism he 
distinguishes the Sikh identity for “religious faith.” His synthetic 
consciousness, with an art of reconciling the historical relativist and 
essentialist positions, very appropriately probes his objects of 
investigation. In fact his sensitive meditative feeling or responsive 
subjectivity makes his style dramatically vibrant and literary. In the 
Heritage when he describes Guru Gobind Singh’s historic moment of 
baptising the Khalsa on the Baisakhi of 699 A.D., Harbans Singh is 
simply inimitable: 
The Guru remained absorbed for long intervals and the Sikhs 
noticed on his face the reflection of his deep meditations. 
He seemed to be occupied with an unfathomable inner 
wonder and mystery. The air of Anandpur was tense with 
anticipation. Everyone went about his task slightly subdued 
by the self-consciousness of the moment. A stillness 
permeated where used to be so much of energetic fun and 
gaiety—a stillness, which prefigured the birth of a 
momentous event. 


Sardar Sahib’s most cherished dream work to which he devoted 
about three decades of his life was The Encyclopaedia of Sikhism in 
four volumes. For its excellent editorial labour and information, the 
work will remain unmatched for decades. But the most incredible fact 
worth recording about it is the determination and will with which he 
completed it despite his paralytic stroke. It is a tribute to human spirit 
that shines through the prophetic poetry and lives of the Sikh Gurus, 
In his thoroughness, commitment and poet like sensitivity in what he 
did, Professor Harbans Singh was no less than a realized fragment of 
the Gurus’ vision. 
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Major Gurmukh Singh (Retd.)* 


He was a perfect stranger to me untill I met him. But on the very 
first meeting my first impression was that his personality possessed a 
force that was simply irresistible. 

Soon after I retired from the army in early 976, I got an offer to 
join the Encyclopaedia of Sikhism, a project of the Punjabi University. 
On enquiry, I came to know that the job involved survey of historical 
Gurdwaras throughout the country. The work, pilgrimage gratis of 
holy places, was alluring, but the salary offered was a meagre Rs. 600 
a month. I was hesitant, but persuaded by Dr. Harkirat Singh, an old 
friend then Assistant Editor of the Encyclopaedia. I agreed to try for a 
six-month term on adhoc basis. It was then that he escorted me to 
Professor Harbans Singh, the Editor (or Sardar Sahib as everybody 
called him) for an ‘interview’. We found him in a cubicle on the first 
floor of the Main Library, bent over a number of books lying open in 
front of him. Dr. Harkirat Singh duly introduced me and then: 

Sardar Sahib (with broad smile): “Ah, welcome! So you 
have decided to join us?” 

I: “Yes Sir! I shall try a six month term to see whether I can 
fit in. Meanwhile you may find a better man for the 
job”. 

He: “We have found our man, and I am sure he will find the 
work interesting.” 

That was all the ‘interview’. I was instantly won over. 

Professor Harbans Singh, I soon learnt, commanded universal 
respect naturally, because, besides being an accomplished scholar, he 
as Member-Secretary of the University’s establishment committee and 
then its first Registrar had truly been its architect. As time passed, I 
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found the Sardar Sahib to be a thorough gentleman, cultured, and a 
strict disciplinarian who would tolerate no nonsense. Always polite 
and soft-spoken, he was a hard taskmaster. Studious and hard-working 
himself, he expected, and also valued, extreme diligence and utmost 
thoroughness in his subordinates. The slightest doubt in facts or the 
minutest error in spellings or punctuation would result in the entries 
to be returned to the staff vetters for complete re-checking. He accepted 
nothing but the flawless. The Encyclopaedia was his brainchild and 
his commitment to it was total. He demanded the same sense of 
commitment from us. At the same time, he was considerate about our 
just needs. When, taking advantage of my presence in the university 
with ample spare time at my disposal, I joined the Correspondence 
Courses for post-graduation in English, he was not quite happy about 
it, and wanted me to literally a whole timer in the cause of the 
Encyclopaedia. But when I assured him that my private studies will 
not be at the cost on my official duties, and also reasoned that any 
improvement in my knowledge of English will only add to my ability 
to contribute to the cause of the Encyclopaedia, he readily agreed. 
Indeed, thence onward he guided and encouraged me to write 
independently. Meanwhile, he got me upgraded as Research Assistant 
and entrusted me with writing and vetting entries on topics other than 
historical shrines. I regarded him more as a teacher than a boss. And 
perhaps because of the fact that we were almost of the same age, he 
made me feel that the regard was mutual. 

After his superannuation in March ॥98], Sardar Sahib stopped 
coming to the Guru Gobind Singh Bhavan, though he continued to 
function as Editor-in-Chief of the Encyclopaedia working at his house, 
A-l, on the campus. I occasionally went, or was called, there to discuss 
or clarify some point or the other. I found that his life and ambience at 
home was as regular and disciplined, though a little less formal, as it 
had been in the Guru Gobind Singh Bhavan. Bibiji, as we called 
Mrs. Harbans Singh, was as graceful as he was gracious. She was a 
perfect match for her illustrious husband. With their son and daughter, 
both grown up and settled in the States, the couple lived a happy, 
contented and peaceful busy life. 

A rare trait in Professor Harbans Singh, besides his allegiance to 
the literary muse, was his loyalty to his staff, a small team of half a 
dozen or so. Once engaged, he would let none of them part except 
when someone had to leave on promotion, in which case he was gladly 
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spared. I was going to be 60 in July I98], and I wanted to quit in view 
of certain urgent and important responsibilities at home but Sardar 
Sahib would not let me go. He as Editor-in-Chief put up a case, in 
May itself, for my retention on contract basis. However, the university’s 
Syndicate turned down the case and I started winding up work pending 
with me. But Sardar Sahib made me promise to continue, resubmitted 
the case and got it sanctioned in September ]98] with retrospective 
effect from August 2. During the late I980s, I developed osteo-arthritis 
and requested to be relieved, but he would have none of it. He allowed 
me to work at home but would not listen to relieve me. 

In 989 Professor Harbans Singh himself got physically 
handicapped because of a severe attack of paralysis, but he would not 
spare himself too, and continued to observe the usual schedule of work 
and study. If anything, he took this stroke as a warning signal for the 
time running out fast, and he redoubled his effort and goaded his 
editorial team to do the same. As a result, the first volume of the 
Encyclopaedia was ready for the press by the beginning of ]992. Fate 
had yet a severe shock in store for him. The central pillar of his strength 
collapsed when his wife, Bibiji to us, passed away after a sudden brief 
illness on November ]2, I992. This tragedy really shook and shattered 
him. However, such was his determination and his dedication to his 
magnum opus that he by sheer force of will kept his end at bay till he 
had seen the final proofs of the text of the fourth and final volume of 
the Encyclopaedia of Sikhism. The inevitable happened at last on May 
30, 998. 

My last impression about Sardar Sahib was not entirely new to 
me. It was the immense popularity and the very wide circle of friends, 
acquaintances and admirers that he had had. The gatherings that I 
witnessed at his cremation and during the obsequies only confirmed 
that impression and added to my admiration for him. 

A gem of a man was Sardar Sahib Professor Harbans Singh! 


The Journal of Religious Studies 
Autumn [998 


25 


Professor Harbans Singh: 
A True Embodiment of Sikh Tradition 


B.S. Bhatia* 


Profeesor Harbans Singh will be remembered for a long time to 
come as an extraordinary scholar who had devoted himself over the 
past five decades to writing about Sikhism and Punjabi literary studies 
like an ascetic. The most convincing proof of his peerless competence 
and steadfast diligence in his magnum opus, The Encyclopaedia of 
Sikhism in four volumes to which he had devoted himself with a sense 
of unflinching commitment and sincerity of purpose. The Heritage of 
the Sikhs written by him is a work which passes the strict test laid 
down by Trevelyan for an historiographer who combined knowledge 
of the evidence with the largest intellect, the warmest human sympathy 
and highest imaginative powers. It is all the more important that this 
is the first consolidated and comprehensive account of the Sikhs’ 
religious, cultural and political history. His book entitled Guru Nanak 
and Origins of the Sikh Faith is very well written and can be definitely 
commended both as the best short study of Guru Nanak’s life, times, 
and doctrine which has so far appeared, and as an brilliant example of 
modern Sikh scholarship. Besides this his Berkley Lectures on Sikhism 
delivered at the University of California at Berkley in 992 and 
published in the book form is, in reality, a historical primer on five 
hundred years of Sikhism from ॥469-]969. His book entitled Bhai 
Vir Singh was written in the birth centenary year of the poet in which 
he kept a balance between the critical values and reverential 
imagination between Judgement and idolatry. 

Apart from these academic attainments, Professor Harbans Singh 
was a soft-spoken, gentle and humorous man and was a true 
embodiment of Sikh tradition. He was very unassuming person whose 
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love for healthy academic, ethical and moral values was well-known. 
He never compromised with the unhealthy values of the consumer 
society which became the main cause of total degradation of all sorts 
of good values well-identified with Indian culture. As a role-model, 
he inspired many young scholars to follow his footsteps under his 
able guidance. That is why he has left behind a large number of his 
admirers and friends. 


The Journal of Religious Studies 
Autumn I998 
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Our Beloved Sardar Sahib 


Darshan Singh* 


Professor Harbans Singh passed away on May 30, 998 at the 
ripe age (born on March 6, I92]) but not before correcting the final 
proofs of his four volume magnum opus: The Encyclopaedia of 
Sikhism. Professor Harbans singh was a man of futuristic vision and 
deep commitments. All through the vicissitudes of life he led a 
dignified, dedicated and disciplined life. He spent almost half a century 
of active academic life to promote Punjabi studies, Sikh history and 
the Sikh Studies with a single-minded devotion. His ceaseless efforts 
bore bountiful fruits and he succeeded in carving out a secure and 
respectable place for the Sikh studies on the academic map of the 
study of World Religions. In addition to his Encyclopaedia he has 
also produced more than a dozen scholarly books devoted to the sacred 
lives and mission of the Sikh Gurus such as Guru Nanak, Guru Tegh 
Bahadur and Guru Gobind Singh, the Sikh savant Bhai Vir Singh and 
the Sikh Maharaja Ranjit Singh etc. Not even a single significant event 
associated with the Sikh History and Sikh studies escaped his 
discerning eye. 

Professor Harbans Singh had many firsts in his life. He was the 
Member-Secretary of the Punjabi University Commission, its first 
Registrar, first Professor of Sikhism, first Head of the Guru Gobind 
Singh Department of Religious Studies (first unique department in 
the Indian universities founded with his efforts) and the founder—editor 
of The Journal of Religious Studies. Not only the Punjabi University, 
Patiala, he was also instrumental in mooting the idea of establishing 
Guru Nanak Dev University at Amritsar. In his dedication to the cause 
of promotion Of Punjabi literature, Sikh history and the Sikh studies 
he never allowed temptations of power and pelf in deviating him from 
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his well perceived goal. He inspired a whole younger generation of 
the Sikh scholars. He lived a saintly life and died like a Rishi without 
leaving behind any property, bank balance and a house of his own. 
Today at the close of the second millennium and the dawn of the third 
millennium, we members of his small academic community remember 
him with respect and pride. 


The Journal of Religious Studies 
Editorial, Autumn I998 
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An Encyclopaedist Par Excellence 


Gur Rattan Pal Singh* 


I had the privilege to meet Professor Harbans Singh in the year 
I963. I had accompanied Sirdar Kapur Singh who had an important 
engagement with Professor Sahib. Meeting the Professor was an 
exhilarating experience, the details of which stand burnt deep into my 
memory. 

Professor Harbans Singh was affectionate, courteous and well- 
mannered. Listening to him was an education and everyone present in 
his company felt exalted, elated and enlightened. So was the case 
with Sirdarni Harbans Singh who radiated confidence, goodwill and 
friendliness. The couple was, indeed, highly hospitable and generous. 
They always insisted in befriending the persons who came in contact 
with them. 

With the sad and untimely demise of Professor Habans Singh on 
May 30, I998, the country has lost an eminent scholar, an exemplary 
academician and an encyclopaedist par excellence. 

He was a symbolic representation of scholarliness, gentlemanliness, 
honesty and dedication, and one was sure to be struck as to how his 
small head could carry all he knew and that too for so long. There is 
no dichotomy, rather there is a perfect harmony, between his literary 
and spiritual credentials. Indisputably, few among the living Sikhs 
are better suited than the Professor to chronicle the ministry and estate 
of Sikhism. 

So far as exegesis and exposition of the Sikh thought and theology 
are concerned, Professor Harbans Singh had no rival. His work passes 
the strict test laid down by Trevelyan for a historian: One who 
combined the knowledge of evidence with the largest intellect, the 
warmest human sympathy and the highest imaginative power. Professor 
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Harbans Singh prepared a four volume Encyclopaedia of Sikhism in 
English. 

Professor Harbans Singh was a Visiting Fellow at Harvard 
Universtiy (Center for the Study of World Religions). Mr. Eldon R. 
Ray, Mount Alison University, Sackville, New Brunswick, Canada, 
had paid the most glorifying tribute to the Professor: “Professor 
Harbans Singh is a scholarly, soft-spoken, gentle and humourous man 
- very warm and humane - and very much Sikh. What impressed me 
about Harbans Singh was his faith, his humanity, his openness. He is 
a well-recognised scholar of Sikhism and has written widely and well. 
What impressed me about Harbans Singh, the Sikh, was Harbans Singh 
the man. To meet such a person is to emerge a bigger, better person 
oneself.” 

On January 7, ॥98], Paniabi University, Patiala awarded life 
fellowship to professor Harbans Singh in view of his outstanding work 
in the field of Sikh history, religion and literature. Mr. Khushwant 
Singh, the renowned Sikh and journalist, pays compliments to the 
Professor with the following words: “A start has been made by the 
Punjabi University at Patiala to produce The Encyclopaedia of Sikhism. 
Harbans Singh, Professor, of English, who has been a Fellow at 
Harvard, lecturer at Berkeley, McGill and many other well-known 
universities, is its Editor-in-Chief. He is the right man for the job. 
How many professors are there who turn down offers of Vice- 
Chancellorship? Harbans Singh refused one offered to him on a platter. 
He preferred to go on teaching and compiling material for his 
encyclopaedia. It is to have over 4000 entries dealing with every aspect 
of the life of the community, its history, politics, literature, art, culture. 
I do not know where he will find 4000 contributors who have the 
discipline required to write factual, accurate and unbiased pieces in 
the exact number of words prescribed.” 

Similarly, Mr. K.S. Duggal, a well-known writer and now a 
member of Rajya Sabha, also paid high tributes to the Professor: 
“ProfessorHarbans Singh belongs to the class of eminent Punjabi 
literati like Principal Teja Singh and Professor Gurbachan Singh “Talib’ 
who were more interested in projecting and thus enriching the Punjabi 
literary milieu. This is exactly how Professor Harbans Singh started 
his scholarly career. A teacher by profession, he translated into English 
anumber of promising contemporary writers whether they were poets 
like Mohan Singh and Amrita Pritam or short story writers like 
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Gurmukh Singh Musafir and Kulwant Singh Virk. Later, he rendered 
into English excerpts from Bhai Vir Singh’s magnum opus, Rana Surat 
Singh with distinction. And he wrote a series of highly researched 
books, such as, Guru Nanak and orgins of the Sikh Faith, Guru Tegh 
Bahadur, Guru Gobind Singh, Maharaja Ranjit Singh, Bhai Vir Singh.” 

Professor Singh had a perfect mastery of both languages—English 
and Punjabi and he responded most spontaneously to the humane and 
the tender, the poignant and the delicate. The ease and felicity with 
which he strikes upon the most apt and delectable English equivalents 
for the Punjabi phrase and figure of speech are most unique and 
remarkable. 

The untimely and unexpected death of Sirdami Harbans Singh, 
the most dedicated and exceptionally talented lady, gave the biggest 
jolt to his otherwise happy and well-contended life. 

Although the Professor was confined to bed because of a paralytic 
stroke, yet he continued to be mentally alert till the last breath of his 
life. He is survived by his son, Nripinder, who holds a doctoral degree 
and is the author of the Sikh Moral Tradition, while the daughter Nikky 
Gunindar Kaur, teaches religion and philosophy at Colby College in 
the United States. She is the author of several research articles and 
three books including The Guru Granth Sahib: Its Physics and 
Metaphysics, Sikhism and the Feminine Principle in the Sikh Vision. 

The Professor was, indeed, a God-fearing person. About the man 
of faith Allama Iqbal writes: 


Jahaan mein ahl-a-eeman soorat-e-khursheed jeetay hein, 
Idhar doobay, udhar niklay udhar doobay idhar niklay. 


(In this world men of faith survive like the sun. Drowned at one 
end they emerge at the other, sunk this side they prop up at the other.) 


The Journal of religious Studies 
Autumn [998 
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Professor Harbans Singh: In Memoriam 


H.S. Virk* 


When I joined Punjabi University, Patiala in October. I965, 
Professor Harbans Singh was Registrar of the university. I did not 
bother to meet him as our department was functioning in the premises 
of Thapar College of Engg. and Technology while the university was 
operating from Baradari Palace of Maharaja of Patiala in the Baradari 
gardens. The first occasion to see Professor Sahib was on the eve of 
retirement of Professor Ganda Singh, the greatest Sikh historian of 
Punjab. Professor Harbans Singh impressed me by his urbanity, oratory 
and culture which are rare gifts to discover in our university doyens. 

In October I970, I was offered a French Govt. Scholarship to 
pursue my doctoral studies in France. I called on Professor Harbans 
Singh before leaving India. This meeting proved to be a blessing in 
disguise. Professor Singh enquired about my programme and gave 
me a letter of recommendation in name of one Dr. Sham Lal Malick. 
He also asked me to select some books on Sikh religion from his 
personal collection. I picked up three: a monograph on Guru Nanak, 
in French, One Hundred Questions on Sikhism by G.S. Mansukhani 
and The Book of Ten Masters by Professor Puran Singh. My parents 
were quite nervous on my departure to France and expressed their 
apprehension whether I stay as a Gursikh during my sojourn abroad. 
Professor Singh reassured them by telling that your son will not only 
remain a Sikh in Paris University but he will convert many others to 
the Sikh-fold. 

After reaching Paris, the most difficult job was to search for a 
suitable research guide who could also act as a thesis supervisor. Almost 
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all the Indian scholars were dispatched to Rouen to undergo French 
language course for one year before starting doctoral studies. I met 
Dr. Malick, from Nabha, who was a family friend of Professor Singh, 
and delivered the letter. He told me not to leave for Rouen and stay 
put in Paris to start my doctoral research without wasting one year on 
learning French language. The same evening Dr. Malick found 
Professor Max Morand, next door to his laboratory. who accepted me 
as one of his Ph.D. students. Thus I saved one precious year of my 
academic career and I was the first Indian to complete my doctoral 
studies within two years, earning a citation ‘Tres Honorable’, the 
highest award in France. Professor Malick and his research team were 
my constant companions in Paris University and his wife Lata was 
always pleased to serve me Indian food whenever I called on them. 

When I recall the role played by this letter of Professor Harbans 
Singh in moulding my academic career, in the university of Paris, I 
bow my head in deep gratitude to this gem of a man. 

When Professor Abdus Salam received the Nobel Prize. Professor 
Singh rang me up and congratulated me. He knew my friendship with 
Professor Salam. A few years back, Professor Salam was struck by a 
paralytic stroke. Professor Singh always enquired about his health 
and the type of treatment given to him. Professor Harbans Singh felt 
reassured to know the well-being of his Nobel Laureate friend. Both 
of them suffered from the same disease with identical symptoms, and 
both continued to work under the most trying circumstances till the 
end of their life’s journey. 

I was Dean, Academic Affairs of Guru Nanak Dev University 
when Professor Harbans Singh was conferred a D.Litt degree (Honoris 
Causa). He could not attend the university convocation due to ill health. 
The Vice-Chancellor deputed me and Dr. Mohan Singh Johal, the 
Registrar of the university to present the degree and academic robes 
to Professor Singh. A ceremonial function was held at his Punjabi 
University residence and I saw a gleam of joy among his close friends 
and admirers who gathered to celebrate the occasion. 

Professor Singh was very particular to reply to each and every 
letter I wrote. He got his letters typed but left them unsigned after he 
was struck by the paralytic stroke. His last wish, to complete the 
monumental work of writing the Encyclopedia of Sikhism, has been 
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fulfilled. I too was asked to write entries: one on Professor Bawa Kartar 
Singh and the other on Professor Rama Chandra. He promptly accepted 
these entries and thus I could participate in this great venture of 
Professor Harbans Singh for the sacred cause of Sikh religion and 
culture. 
He will live and shine through the pages of Sikh history and the 
Encyclopedia of Sikhism forever. 
The Sikh Review 
August 998 
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The Late Professor Harbans Singh 


Amar Singh Chhatwal* 


Iam deeply grieved to know about the passing away of Professor 
Harbans Singh. He was an authority on the Sikh religion and literature. 
I had made a point, whenever in India, to visit him in Patiala. Last 
winter (I997-98) I spent a whole day with him. Though stricken with 
disability, he was mentally alert, even cheerful. His sad demise, besides 
being a personal loss, is a severe set-back to the stream of Sikh religious 
literature. May his soul rest in peace in Akal Purukh’s care! 


The Sikh Review 
September ]998 
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Professor Harbans Singh 


Dr. Amarjit Singh Buttar* 


I associate myself with the tribute paid by The Sikh Review to 
the legendary Professor Harbans Singh, Editor-in-chief, Encyclopedia 
of Sikhism, who passed away last May. 

Sitting so far away from the Sikh heartland, it is The Sikh Review 
that brings much needed information about happenings. I had never 
met Professor Harbans Singh but known his writings for the last 40 
years, as also his many accomplishments. Of all the noted scholars of 
Sikhism in the twentieth century, Harbans Singh certainly stands next 
in line with Max Arthur Macauliffe, Professor Sahib Singh and Gyani 
Manmohan Singh. This is by no means to belittle the contribution of 
hundreds of other writers and researchers. He will not only be 
remembered but sorely missed. 


The Sikh Review 
November 998 
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Professor Harbans Singh (92-2998): 
A Daughter’s Homage 


Nikki Guninder Kaur Singh* 


From Lord Buddha and from modern thinkers like T.S. Eliot, we 
learn that “human beings cannot bear very much reality.” Today is my 
father’s tenth death anniversary—a harsh reality of my terrible loss. 
Were I in the Punjab, I would have been able to share my grief with 
family and friends. I would have visited the Gurdwara Sahib for solace. 
I would have heard kirtan to uplift my spirits. But living in remote 
Waterville, on the East coast of America, I find myself in an entirely 
different situation. 

And so I pick up a book authored by my father, and create the 
illusion of his presence. Memory after all is not a cognitive recollection 
but a reliving of the past - an awakening of the consciousness to prior 
events, a vibrant recreation of moments that are no more. I can clearly 
see Dad. He had the writing bug, a severe one too. Even when he had 
enormous administrative duties he would stay up late into the night to 
keep up with his prolific scholarship in Sikh history and literature by 
writing books, contributing articles to leading journals and newspapers, 
translating Punjabi authors into English, and editing collections of 
poetry, short-stories, essays, and conference papers. He devoted the 
last decades of his life meticulously researching Sikh history and 
editing the Encyclopedia of Sikhism. Whether writing or editing, he 
checked up on every single fact; mulled over every word; shaped each 
sentence to perfection with a sculptor’s chisel. Sound and sense were 
vitally important to him, and a keen aesthetic sensibility pervades his 
works of history, fiction, and poetry. 

Eerily, just yesterday, I received a copy of Dad’s Heritage of the 
Sikhs from Paul Courtright, an eminent Professor of Religious Studies 
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at Emory University. The book had been signed by my father and 
presented to Paul when he visited our home in Patiala as an 
undergraduate student, more than forty years ago! Paul wanted me to 
have the precious memento. As I hold this text in my hands, I feel my 
father’s presence in a profound way. When did Dad write the Heritage 
of the Sikhs? Where? What pen was he using? Dad did have an 
obsession for pens, and oddly enough, after collecting Parkers and 
Mont Blancs for years, he developed a craze for cheap American flair 
pens! Dad also loved to have his family and close friends around him 
while he himself was immersed in his writing. I have often wondered 
how he could focus so intently and produce so voluminously with all 
the hustle bustle around him - even occasionally joining in on 
conversations and cracking a joke here and there. A cup of tea would 
invariably sit beside him, which nobody was allowed to remove. He’d 
keep sipping that cold insipid tea as he merrily wrote on and on. As I 
touch my father’s book I have the illusion of his being here and now, 
with my mother, brother, Chachaji, and grandmother cozily gathered 
around. 

In the printed words I hear his voice and breath. In the visual, 
perceptual, syntactic, and semantic process of reading, I embrace my 
father. Clearly, there is a close bond between any reader and author, 
and reading, as we all know, is much more than just a cerebral process. 
But when the writer happens to be one’s own father, the text becomes 
a more powerful medium, and the author-reader relationship acquires 
a greater intimacy. 

Dad’s various works resonate differently with me, and they evoke 
different emotions. | feel extremely proud to read his brilliant insights 
on different aspects of Sikhism. He was devoted to his faith, and yet 
he approached the tradition with a historian’s critical and objective 
eye. I deeply admire the balanced way he brings out, for example, the 
significance of janamsakhi accounts. I also enjoy his vivid visual, 
aural, and tactile descriptions in which historical figures emerge as 
three-dimensional characters. The sumptuous marriage of Maharaja 
Ranjit Singh’s grandson Naunihal, for instance, is recorded in such 
extraordinary detail that a reader physically gasps—at times in joy 
and at times in horror - at the sheer flamboyance of the royal 
ceremonies! In addition to his scholarly output, Dad left behind a vital 
literary legacy. I derive a wonderful artistic delight from his translations 
of sacred and secular poetry, and continue to marvel at the accuracy 


Professor Harbans Singh (92]-998): A Daughter’s Homage 99 


and beauty of his English renderings of the original Punjabi verse. 
Born in the village of Kotha Guru, educated in Punjabi schools, he 
had a real sensitivity for Punjabi literature and communicated it in 
impeccable English. 

I may not be on my coveted evening walk with him, but the 
moment I begin to read his works I am magically transported to my 
childhood routine—I am tightly holding his hand and Dad is telling 
me interesting events from our Sikh past. The illusion is quite real. I 
palpably feel the warmth of the hand that wrote the page. Dad did not 
depart ten years ago. Across the chasms of time and space, he is very 
much here, inspiring me with his love and knowledge. As the 
Boddhisattva Vimalakirti reassuringly explains, “reality is illusion; 
illusion is reality.” 


The Sikh Review 
August 2008 
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Professor Harbans Singh: A Brief Portrait 


Dharam Singh* 


I 


The name of Professor Harbans Singh (I92-998) is highly 
respected in academic and social circles for his rich contribution to 
Sikh scholarship and Punjabi literary studies on the one hand and for 
his suave sophisticated manner in personal life on the other. This much 
revered and distinguished scholar enjoyed, especially during the last 
about three decades of the twentieth century, a vital and pervasive 
influence in the fields of Religious Studies/Sikh studies. Through his 
works written with incisive insight and meticulous thoroughness, he 
acquired a unique prestige in the world of learning. He was able to 
earn for himself a niche, high enough to be the envy of any academic, 
in the halls of learning in India and abroad. His profound scholarship 
and his selfless commitment to his work earned him bouquets from a 
wide variety of critics, and his mastery over language, particularly 
English, and his precise and immaculate expression have been such 
as to earn for him in the very beginning of his career a well-deserving 
remark that ‘he set a very high standard of writing in English even for 
a Western author.’ 

Professor Harbans Singh was a product of the creative ferment 
enlivened in the Khalsa College Amritsar, during the early forties of 
the twentieth century. He imbibed early in his career an engaging 
interest in and deep love for letters. He was motivated throughout his 
life by one single passion to serve the world of scholarship with his 
prolific pen. So total, so unreserved was his commitment to the cause 
that no lure or handicap was powerful enough to draw him away from 
his work. He never succumbed to the pressures of physical disability 
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or emotional distress and personal tragedies that became his lot during 
last few years of his life. He was unobtrusive by nature and preferred 
to work away from the limelight or lure of positions. He pursued his 
literary and scholarly pursuits in a selfless manner and studious way, 
keeping his office as well as his home ever open. 


H 


Professor Harbans Singh was born on 6 March ॥92] at Kotha 
Guru, the ancestral village of his mother in the present-day Bathinda 
district of the Punjab. His father, Ram Lal, was a junior revenue official 
and a man of strong character and literary tastes. It was from his father 
that Harbans Singh inherited the art of making friends and of being 
warmly hospitable to each and every guest visiting him. His mother, 
Roop Kaur, a direct descendent of the Gurus, was a lady of deep 
religious convictions. This petite and graceful lady played a vital role 
in shaping and moulding the religious and moral zeitgeist and artistic 
sensibilities of her son. Those who have had an opportunity to meet 
that frail-looking, soft-spoken and God-fearing lady can easily discern 
her imprint on her son’s personality and temperament. 

Harbans Singh began his schooling in the village school and went 
over to the Khalsa School, Muktsar, as a sixth standard students and 
from here he passed his matriculation examination. One of his old 
school teachers at Muktsar once recalled that Harbans Singh had not 
by that time studied Punjabi. In the sixth class he learnt enough of 
Punjabi to be square with other students and stood first in the subject 
every year from the next class. After completing his schooling, he 
joined the Khalsa College at Amritsar in I937. The Khalsa College, 
Amritsar, established in I882, was not only the premier Sikh 
educational institution but also premier among such institutions in the 
region. Harbans Singh graduated from this college with Honours in 
English in I94] and completed his Master’s in English Literature in 
I943. The College authorities realized the potential of this young 
student and offered him a lectureship in the College even before the 
result of Master’s degree was out. 

It was during his days at the Khalsa College that Harbans Singh 
developed long-lasting friendships with some of his class or college 
mates. Some of these friends rose to very high positions in different 
walks of life. To quote a few names: Dr. Amrik Singh (famous 
educationist and former Vice-Chancellor of Punjabi University, 
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Patiala), Dr. D.S. Maini (Professor of English, Punjabi University), 
Dr. Fauja Singh (Professor of History, Punjabi Univesity), Dr. Gurbax 
Singh (Professor of Chemistry and former Vice-Chancellor, Delhi 
University), Sardar Dilbir Singh (industrialist at Amritsar), Dr. Gurdial 
Singh Dhillon (Speaker, Lok Sabha), Professor Gurbachan Singh Talib 
(a Sikh theologian and exegete) and Parkash Singh Badal (former 
Chief Minister of Punjab). Of these friends, only Parkash Singh Badal 
came from outside the Khalsa College circle: he studied at the Sikh 
National College, Lahore, but often visited Amritsar which resulted 
in several life-long associations with the old Khalsas. His admiration 
of and respect for Harbans Singh increased with each passing year 
and he has remained a great admirer of the Professor’s scholarship 
and integrity of character. It was also at the Khalsa College that 
Professor Harbans Singh developed an interest in the game of hockey 
though he himself did not play much of it. His love for the game and 
his desire to raise its standards earned him the president-ship of the 
Khalsa College Hockey Club (I943-44). He also remained President 
of the College Students Association for a year in I942. 

Professor Harbans Singh taught at the Khalsa College for one 
academic session only, and went over next year to join as Head of the 
Department of English at Brijindra College, Faridkot — an offer made 
by the ruler of the erstwhile Faridkot princely State. His tenure at 
Faridkot was rewarding in more ways than one. During this time he 
held assignments including the one of tutor to the heir-apparent to the 
Faridkot throne that provided him leisure the kind of which he could 
perhaps never afford again in his life that had been full of academic 
and professional responsibilities. Leisure coupled with princely 
comforts and facilities could have led him into luxury and laxity, but 
Harbans Singh was not made of ordinary stuff. He made full use of 
the time at his disposal to study and reflect on the cultural heritage of 
the Sikhs. To my mind, it was during this while that he delved deep 
into literature dealing with Sikhism and other religions, and he had 
had the dream which later on saw its realization in the Encyclopaedia 
of Sikhism. 

He served as Principal of Government College, Muktsar, for a 
while (I958-60) before taking over as Member-Secretary of the Punjabi 
University Commission set up in 960. Since the idea was to establish 
a University in the Malwa region of the Punjab for the development, 
growth and spread of Punjabi language, literature and culture, Harbans 
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Singh was an apt choice to work with Maharaja Yadavinder Singh of 
Patiala who happened to be the Chairman of this Commission. Harbans 
Singh deserved this position for reasons more than one. Apart from 
the fact that he belonged to the region, he had also maintained from 
the very beginning of his career an abiding and engaging interest in 
the Punjabi literary renaissance coupled with his thoroughly meticulous 
style and a very charming personal manner. 

When the University came into being in ]962, he was offered 
the office of Registrar of the University. He was initially reluctant to 
accept this offer and, as some family sources revealed, even ‘tapped’ 
some sources who could possibly help him wriggle out of it. Perhaps 
he had a lurking apprehension in some recesses of his conscious mind 
that the rough and tumble world of administration would leave him 
no time for his academic pursuits and that it might also blunt his 
creative sensibility. However, his integrity of character, administrative 
acumen and suavity of manner made him the best choice with the 
authorities that be. As Registrar, he along with some other 
administrators of Indian universities visited America to study the 
administrative functioning and educational system of universities there. 
He compiled his impressions of this visit, and the resultant book, 
Higher Education in America (l966) has been appreciated for its 
informative and educative value. By this time, he had to his credit 
Aspects of Punjabi Literature and several other booklets such as the 
ones on the religious heritage of Amritsar and Anandpur, history of 
Faridkot State, and so on. 


पा 


Although Harbans Singh was a student of English literature, he 
got interested in the Punjabi literary renaissance early in his career. 
Punjabi studies was, no doubt, his first love and he has never 
completely forgotten it though he dedicated mature years, the days of 
enthusiastic and dispassionate scholarship to enriching the field of 
Sikh studies. Soon after he Officer on Special Duty and the task 
assigned to him was to prepare a biography of Guru Gobind Singh the 
tercentenary of whose birth fell that year. His biography of the Tenth 
Master, written originally in English, was first published by the then 
newly established Guru Gobind Singh Foundation, Chandigarh. The 
book was also translated and published into all major Indian languages 
such as Assamese (tr. Narayan Dass), Bengali (tr. Upendra Kumar 
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Das), Gujarati (A.B. Yajnik), Hindi (Devendra Satyarathi, the famous 
Indian folklorist), Kannada (D.R. Bondre), Kashmiri (Bansi Nirdosh, 
a well-known short-story writer), Maithali (Ramanath Jha), Malayalam 
(N. Balakrishan Nair, poet), Marathi (Madhav Manohar, writer and 
critic), Orya (M. Mansinha, educationist and scholar), Punjabi (Attar 
Singh, a leading critic in Punjabi), Sanskrit (Shrutikant Sharma who 
rendered the biography in verse), Sindhi (N.Y. Sadarangani), Tamil 
(R. Ramanujachari) and Telugu (B. Rama Raju). 

It was also around this time that Religion was being introduced 
as a subject of academic study in colleges and universities of the West. 
He also utilized this time to reflect on the possibilities of starting a 
department for the study of Religion though this was completely a 
novel idea in the Indian context. Soon a skeleton staff started working 
as a sort of preparation of groundwork for the establishment of a full- 
fledged department for the study of Religions. The real incentive, 
however, came from his visit in |968-69 as a Fellow in the Centre for 
the Study of World Religions at the Harvard University in the United 
States. His stay at the Harvard proved twice-blessed for the Punjabi 
University: Harbans Singh was now able to form a clear idea of the 
establishment of such a department to introduce Religion as a subject 
of academic study at the college and university levels. Second, he 
utilized the stay to complete the biography of Guru Nanak — a project 
especially assigned to him by the Punjabi University. The book, Guru 
Nanak and Origins of the Sikh Faith, was first published in English in 
]969 to coincide with Guru Nanak’s 500" birth anniversary 
celebrations. Later on, it was published in Hindi and Urdu as well. 
Portions of it were also rendered into French and some other European 
languages. The Times Literary Supplement took notice of the book 
and held it to be “excellently written’ and as one that ‘can be confidently 
commended both as the best short study of Guru Nanak’s life, times 
and doctrine which has so far appeared, and as an outstanding example 
of modern Sikh scholarship.’ The book is not just a factual history of 
Guru Nanak. More significant than trying to reconstruct such a history 
after sifting fact from fiction and myth is the author’s attempt to take 
into account the impact of Guru Nanak on the lives of men, particularly 
those who lived within a century after his death. 

He returned from Harvard University in [969 and immediately 
after his arrival on the campus, he had to look after the arrangements 
of the international seminar on Guru Nanak scheduled for September: 
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in fact, the year ]969 was being celebrated by the Sikh community 
as the quincentenary of the birth of the Guru. The seminar was 
attended by known scholars and academics from all over the world, 
and Harbans Singh later edited the proceedings of the seminar and 
got them published under the title Perspective on Guru Nanak (975). 
As it is, the book comprises fifty-four essays on different aspects of 
Guru Nanak’s life and doctrine by scholars from within India and 
abroad. 

Punjabi University, Patiala, offered Harbans Singh towards the 
end of 969 the position of Professor and chairman of the Department 
of Religious Studies at the University - the first ever department of its 
kind in any Indian university and a set-up for the establishment of 
which he had earlier played a pioneering role. He joined the Department 
on July I970, under his stewardship, it acquired for itself a place of 
honour and eminence in the world of learning in India and abroad. 
The Department and the Department’s bi-annual journal, Journal of 
Religious Studies soon became synonymous with his name. It was 
also around this time that Religion was being introduced as a subject 
of study at the graduate and postgraduate levels, and Punjabi University 
was among the pioneers to introduce it. Professor Harbans Singh was 
fully seized of the scarcity of reading material for students opting for 
this discipline at colleges. Therefore, he immediately took upon the 
task and first of all prepared, in collaboration with L.M. Joshi, An 
Introduction to Indian Religions which was to serve as a text-book for 
the first year students. Professor Harbans Singh had already published 
his Heritage of the Sikhs (l965) which has not several editions since 
then, each edition having significant additions and revisions. The book 
is a comprehensive and objective analysis of Sikh history, beginning 
with its origins and the latest edition takes it up to I984. The book 
passes the strict test laid down by Trevelyan for a historian — ‘one 
who combined knowledge of the evidence with the largest intellect, 
the warmest human sympathy and highest imaginative powers. The 
book can well be called the first consolidated account of the religious, 
cultural and political history of the Sikhs. 

Religion had already been introduced as a subject of study in 
some of the colleges affiliated with Punjabi University when the study 
of religion as an academic discipline was yet unable to secure, in other 
Indian universities, for itself the status which legitimately belonged 
to it. Of course, the Punjabi University had made a beginning to 


I06 Professor Harbans Singh: A Legend in Sikh Studies 


consolidate academic opinion in favour making this aspect of human 
experience the subject of serious intellectual and scholarly enquiry. 
The dearth of literature for students at the postgraduate and doctoral 
levels was felt: the University’s Department of Religious Studies had 
already introduced a teaching-cum-research course for the degree of 
M.Litt., a two-year course midway between M.A. and Ph.D. The 
Department organized a seminar on the theme of ‘Approaches to the 
Study of Religion’: about twenty papers presented by known scholars 
in the field of philosophy of Religion were edited by Harbans Singh, 
and the book has since become Bible for the students working in 
this area. The Journal of Religious Studies, a bi-annual journal which 
he founded, carried scholarly articles for the benefit of teachers and 
students. The Journal, which remained synonymous with the name 
of Harbans Singh, was acclaimed internationally among scholars 
for the quality of its contents and objectivity of approach. A series 
on important personages from Indian and Semitic traditions was also 
started and monographs in the series included those on Kabir, Mansur 
al-Hallaj, et al. 

Professor Harbans Singh used his good offices to invite several 
scholars to invite scholars specializing in different aspects of the study 
of Religion to give lectures to the students in the Department. Dr. 
Lowell Bloss gave lectures in the theories of religion, and these lectures 
were published under the title Theories of Religion (I978). Dr. David 
Harned worked on his book which the Department published under 
the title Grace and Common Life ((970). He also continued a very 
good rapport with the Harvard University’s Center for the Study of 
World Religions where he had earlier spent time working on his 
biography of Guru Nanak. He was able to establish a mutual-exchange 
programme of scholars: under this scheme, several scholars from the 
US came to the Department and some researchers from the Department 
also went over as Fellows to the Harvard University. Prolific writer as 
Professor Harbans Singh was, he also did a book on Bhai Vir Singh 
which was assigned to him by the Indian Sahitya Akademi. The book, 
which has been commended as “undoubtedly among the most 
competently written”, has been one in the series on eminent men of 
letters in all Indian languages. Around this time, he also collaborated 
with his colleague and old teacher, Professor Gurbachan Singh Talib, 
to do another book on Bhai Vir Singh which is published under the 
title Bhai Vir Singh: Poet of the Sikhs. He also rendered into English 
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excerpts from Rana Surat Singh, an epic in Punjabi by Bhai Vir Singh. 
A festschrift, Punjab Past and Present: Essays in Honour of Dr. Ganda 
Singh (I976), which he edited along with N.G. Barrier, celebrates a 
widely acknowledged fact of Dr. Ganda Singh being a vital influence 
in historical scholarship in the Punjab. 

Now that several text books and others had become available to 
the students and teachers, Harbans Singh felt the need for a 
comprehensive reference book for students and scholars. The only 
encyclopaedic work on Sikhism had been Bhai Kahn Singh’s 
Gurushabad Ratanakar Mahan Kosh. As it happened, it was more an 
encyclopaedia, in Punjabi, of Sikh literature and Harbans Singh felt 
that an encyclopaedia of Sikh religion, in English, was needed as 
Sikhism which had so far only generated curiosity among the Western 
scholars had now become a topic of serious study by scholars outside 
the tradition and unfamiliar with Punjabi language. His brief stint as 
Chairman of the newly established Department of Religious Studies 
made him acutely realize the lack of it. When he submitted to the 
University a blue-print of the Encyclopaedia project, the University 
took pleasure in assigning the project to him. Obviously, single-minded 
devotion, meticulousness in every aspect of the work was required to 
accomplish such a long-drawn and arduous project. Therefore, he 
decided to free himself from all administrative and other engagements: 
he not only resigned the chairmanship of the Department but also 
declined — twice — the offer of Vice-Chancellorship of the University 
that came to him in later years. 

As the work on the Encyclopaedia was underway, two tragedies 
struck Harbans Singh. He suffered a paralytic stroke and then lost 
his wife. The latter emotionally shattered him but was able to cope 
with the physical disability. The way he continued working for the 
completion of his dream project in spite of his handicap reminded 
one of Rabindranath Tagore who also suffered a stroke in I940. 
Although Tagore could never recover the full use of his faculties 
thereafter, he was ‘soon able to sit up in bed and to talk. His hand 
was not steady enough to hold the pen, but since words and rhymes 
kept on buzzing in his head, he had to dictate the poems.” Similarly, 
unmindful of his physical disability, Harbans Singh remained 
completely involved in the challenging task. He was able to complete 
the project before death overtook him though the fourth volume was 
published posthumously. 
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Harbans Singh was a widely travelled person, lecturing audiences 
and holding dialogues with distinguished men from a wide variety of 
religions, cultures and regions. He was one of the administrators of 
some of the Indian universities to visit, in I966, American universities 
to study their administrative functioning and educational system. He 
was a Fellow, in |968-69, at the Centre for the Study of World 
Religions, Harvard University, US. He was also a member of the World 
Council of Religion for Peace, and remained closely involved in its 
activities. He attended its sessions at Kyoto (Japan) in I970 and at 
Leuven (Belgium) in 974. Incidentally, the Kyoto conference 
concluded with the ardas or Sikh prayer said by Professor Harbans 
Singh: of course, the prayer was offered in English translation of the 
original in Punjabi. He was also invited in ॥972 to the Conference on 
Non-Violent Transformation of Society at Driebergen (Holland) where 
he presented the Sikh perspective of religion’s role in the creation of 
a non-violent and peaceful egalitarian social structure. He also 
delivered a series of lectures at the University of Berkeley (USA): 
these lectures were later published under the title Berkeley Lectures 
on Sikhism. 

V 


Professor Harbans Singh the scholar was as venerable as loving 
and lovable was Harbans Singh the man. Among his admirers can be 
included people holding very high positions in different walks of life. 
The fact that many scholars whom he initiated into the scholarly 
exploration of a tradition to which he himself has made such an 
outstanding contribution and his innumerable admirers many of whom 
owe their success in life to the inspiration and guidance they received 
from him always touched his feet. This reflected the esteem he enjoyed 
as a friend, philosopher and guide. Arming himself with the doctrine 
of ‘goodwill to all’—a principle of the Sikh faith, he ever refrained 
from entering into polemics. Harbans Singh, the scholar and man, 
will always remain a model for many. 


BOOK REVIEWS 
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An Introduction to Indian Religions 


Devinder Kumar Verma* 


The book An Introduction to Indian Religions by Sardar Harbans 
Singh and Dr. Lal Mani Joshi is primarily written for a general reader 
and the students with a view to providing elementary information about 
Hinduism, Jainism, Buddhism and Sikhism. But since the authors are 
eminent scholars in their respective fields, the book has the impress 
and authority of their erudition. The book attempts a complete survey 
of the religions of India—their historical developments and their 
spiritual and moral principles. The authors have tried to keep it free 
from the technical terms of the religions discussed so that its readability 
is not disturbed. It is simple and lucid in style and is factual in its 
approach. 

The book consists of the following five chapters: 


I. Before History Begins 


2. The Hindu Religion 

3. The Jain Religion 

4. The Buddhist Religion 
5. The Sikh Religion 


These chapters have been written logically and they grow to their 
full dimensions in their diligent hands. The plan followed by authors 
is topical. 

In the first chapter Before History Begins, the authors have thrown 
light on the systematic changes from primitive age to the metal age. 
They have also made a mention of their different gods, and the people’s 
way of living and their religious life. The authors have referred to 
death ceremonies and practices of men as well as animals. These 
practices differ from place to place and from time to time. For example, 
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in the Pre-Vedic period, the dead bodies were generally buried but 
with the advent of the Aryans the dead bodies began to be cremated. 

The second chapter deals with the Hindu Religion or Brahmanism. 
The Hindu Religion is regarded as the oldest religion of India. Unlike 
other religions, this religion has no founder. The authors have referred 
to the religious books of the period. Rigveda is perhaps the oldest 
book in the library of man. Vedic literature is the main source of 
information regarding the history of ancient India. The doctrine of 
monotheism was preached through the Vedas. Besides the four Vedas 
the authors have mentioned Bhagwat-Geeta, Upnishada and Manu 
Samriti. 

The third chapter deals with Jainism. The Jains regard that their 
religion is the oldest religion. To support this belief of the Jains a long 
list of preachers of Jainism has been given and Lord Mahavira has 
been considered to be the twenty fourth descendant in this line. The 
main teachings of Jainism have been given in a simple and effective 
style. The authors have taken special care to see that the import of all 
the religions dealt by them in the book is communicated to the reader 
in a simple way. For example, Lord Mahavira is said to have told his 
followers that through knowledge one knows things, by faith one 
believes in them, by conduct one gets freedom of Karma and by 
austerities one attains purity. 

In the fourth chapter the authors have discussed Buddhism. 
According to them Dharma refers to truth or supreme reality. The 
word Buddha means awakened, enlightened and wise. The roots of 
Buddhism go back to the tradition called Shramanism which means 
the attainment of truth. Buddhism is thus closely related to an ideology 
of pre- Vedic origin. The teachings of Lord Buddha, who is the founder 
of Buddhism were publicised and widely spread by Ashoka the great, 
king of ancient India. Ashoka also undertook various measures to 
spread it in different countries of Asia through the Buddhist monks. 

The last chapter deals with Sikhism. It is written lucidly. Life 
accounts and teachings of the Gurus have been briefly given. This 
chapter clearly brings out the process of the transformation of Sikhism. 
The role of the Gurus and the various institutions set up by them for 
the development of Sikhism has been stream-lined by the learned 
authors. Sikhism condemns Hindu supersitions such as caste system, 
Sati and Pardah. Sikhism has most relentlessly attacked idol worship 
through their institutions like Langar, Manji and Masand. The teachings 
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of the Gurus were preached not only in our country but other countries 
also. It organized people to help the weaker sections against the tyranny 
of the stronger ones. In Sikhism the Guru enjoys a very important 
position. He is considered to be a ladder by which a person rises to 
higher places of spirituality. The Guru’s position and his role in the 
society has been elucidated in this book. 

No doubt this book is written only to give elementary information 
to the students and the general readers regarding the different religions 
of India, the authors have done their work wonderfully well. 

The general get up of the book is good. 


The Panjab Past and Present 
October 983 
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Approaches to the Study of Religion 
(ed. by Professor Harbans Singh) 


Cyril G. Williams* 


This book is of interest and significance on several accounts. In 
I969, on the occasion of the quincentennial of Guru Nanak’s birth, 
the Department of Religious Studies at the Punjabi University, 
Patiala—perhaps the first department under this name in an Indian 
University—hosted an international conference on the life and 
teachings of the founder of the Sikh faith. The Department, hitherto a 
research complex, had aspirations to launch into teaching, and it was 
within that context that a seminar was devoted to methodological and 
curricular procedures in the study of religion. This volume is the happy 
outcome. 

It comprises some twenty-two addresses and papers varying in 
length and quality, devoted mainly to a consideration of the merits, 
limitations and validity of various approaches to the study of religion. 
What adds to its value is that it comes ‘live’ from the scene of encounter 
of several religious traditions, but it also has intrinsic merit. Harbans 
Singh formulates the general tenor of the seminar in his Welcome 
Address when he declares that the object of the study of religion ‘is 
not to find similarities or a common denominator in various faiths 
suppressing their peculiarities, but to see the uniqueness of each and 
grasp its essence by accepting their mutual structural differences’. 

While the Indian scene is the one in focus, the discussions are 
certainly not without relevance in other cultural settings. (L.M. Joshi’s 
remarks in his paper ‘Prolegomena on Religious Geography’, pp. 25- 
3[, deter me from speaking loosely here of a contrast of Western and 
Eastern contexts!). As one would expect in a collection of papers by 
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representatives of various religious traditions differences in basic 
presuppositions have to be acknowledged but one would wish that 
these had been made more articulate. Sometimes even , in some of the 
best papers, a penchant for immoderate optimism obtrudes in passages 
of cogent argument, for instance such unconvincing statements as ‘All 
religions put together might give complete truth or the whole truth’ 
(Taran Singh, ‘The Traditional and the Transcendental Religion’, p. 
45) or ‘if religion is studied in its proper perspective, I am sure we 
will be able, in the long run, to evolve a science of religions, more or 
less as exact as the science of medicine’. (Anwar Ali Khan Soze, 
‘Studying Religion the Religious Way’, p. 49). 

An encouraging aspect is the evidence provided of a growing 
awareness, in different quarters, of the need to engage traditional 
theology in religious dialogue. G. Gispert-Sauch, speaking from within 
the Catholic tradition, raises a pressing question for University 
departments of theology, namely, how far is it possible to continue 
today a course of theology that implies somewhat a starting point of 
committed faith (p. 88), while S.A. Akbarabadi describes some of the 
radical innovations in the Islamic theological curricula at Aligarh 
Muslim University (pp. 68 ff.). 

H.D. Lewis’s perceptive extempore observations, which provide 
a final chapter entitled “Truth in Religion’, merit extended attention. 
He mentions some of the ways in which elements within the range of 
normal experiences impinge upon us with accumulative impact and 
meditate an awareness of the inevitability of the being of God, He 
leaves us with what is seemingly a tantalising paradox which needs to 
be faced squarely, namely, that while one cannot suppose that one 
particular religion or culture is the sole repository of religious truth, it 
is not out of the question to claim that a finality or completeness may 
be found in one faith which is lacking in others. 

This historic little volume provides guidance in practical 
pedagogy and much stimulus for further exploration. 


Religious Studies 
June I974 
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Berkeley Lectures on Sikhism 


Mrs. Eleanor Nicholls* 


In these three lectures, presented to the University of California, 
Berkeley, during 982, Professor Singh ably delineates the historical 
development of Sikhism, paying special attention to the Beginnings 
(469-708), Challenge and Response (]849-873) and The Creative 
Half-Decade (965-669). 

Before reviewing in more detail the points raised by Professor 
Harbans Singh, I would like to express appreciation for a contribution 
to Sikh scholarship which recognizes so clearly the world-wide, late 
twentieth-century context of contemporary Sikhism. With so few 
resources of Sikh scholarship outside India, I look forward to the 
establishment of an international centre such as he envisages. It would 
benefit both Sikh and non-Sikh. Professor Singh fleetingly draws our 
attention to two of the many recent developments awaiting research 
in this diaspora Sikh scene - a study of the influx of Sikhs from Africa 
to Britain and the current dissemination of Sikhism among Americans. 
Let us hope that these seeds fall upon receptive soil. Comparative 
studies of Sikh communities in, e.g. Britain, U.S.A. and Singapore 
are also needed. 

The first lecture commences with acknowledgement of those 
Sikhs who pioneered migration to America and the involvement of 
many in the Ghadr party. All three lectures ring with ‘the urge ... to 
reaffirm (Sikh) affinity with their religious tradition.’ This is certainly 
true of Sikhs at home and abroad, but it is only one of the responses to 
the contemporary challenges. Other reactions will also have to be 
evaluated against a backcloth of secularization, sectarianism and 
rootlessness which cross all religio-cultural boundaries. 

Guru Nanak’s, pronouncement of a unity beyond religious 
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allegiances was, not a syncretistic continuation of earlier tradition. 
Guru Nanak taught monotheism and the necessity for total acceptance 
of God’s hukam, so loosening the shackles of haumai. Right thinking 
is not enough. Right action is demanded. The concrete manifestations 
of Guru Nanak’s insight were the distinctively Sikh dhararmsal, sangat 
and langar. Also distinctive of Sikhism from its beginnings is the 
embodiment of Guruship in ten men, each, apart from Nanak, appointed 
by his predecessor until Guruship came to rest in the Guru Granth 
Sahib. Guru Gobind Singh’s creation of the Khalsa is duly mentioned, 
but longer treatment is reserved for his installation of the Scriptures 
as Guru, in view of the dissent on this point of ‘certain cults among 
Sikhs still owning personal Gurus.’ 

Evidence adduced includes an exciting new source, discovered 
by Giani Garja Singh i.e. the Bhatts (hereditary panegyrists, 
genealogists or family bards). One hopes that the challenge of 
deciphering will be taken up. Further support is cited from the 
rahtinamas of Bhai Nand Lal, Bhai Prahlad Singh, and from Gur Bilas 
Patshahi /0. 

The momentum of the second lecture also builds up to the 
centrality of Guru Granth Sahib. From now on if anyone asks me 
about the place of the Scriptures in Sikh religion I shall point the 
enquirer first to pages 55-6l of these lectures. Here we find outlined 
the compilation history of the Guru Granth Sahib, its honoured status 
in worship, its role in daily life as well as the practice of akhand path. 

The earlier part of the second lecture deals with the challenges 
confronting Sikhism in the third quarter of the I9th century on the 
establishment of British rule after Maharaja Ranjit Singh’s reign. Sikhs 
had become soft and Sikhism enmeshed in Brahmanical ritual. 
Numerically Sikhs were declining. Professor Harbans Singh ascribes 
Sikh revival to the reform movements, although ( p. 38) ‘external 
religious symbols of their faith were...more crucial’ in reclaiming the 
Sikhs. Change was effected by the Nirankaris, Namdharis and more 
broadly - Singh Sabha, combining as it did revival and renewal. In 
particular by establishing the Khalsa College and Sikh Education 
Conference, and through dissemination of true Sikhism in newspapers, 
scholarly works in English, the commitment of thousands was 
revitalized. Christian mission was a powerful challenge. 

Salient constituents of ‘the creative half-decade’ I965 to I969 
are acutely drawn in the final lecture, which incidentally illuminates 
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Sikh history from I947 to the present. The Green Revolution spelt 
agricultural success, the creation of a Panjabi-speaking state was a 
political milestone. The tercentenary of Guru Gobind Singh’s birth 
and quincentenary of Guru Nanak’s were magnificent affirmations of 
identity. Academic institutions for Sikh studies were established 
including the Guru Gobind Singh Department of Religious Studies at 
Punjabi University, Patiala, Master Tara Singh’s career and the Punjabi 
Suba are clearly presented for the sometimes bemused outsider. 

I strongly recommend this book to a wide readership both for 
the assured handling of major themes and for the invaluable detail, 
e.g. derivations of words (p. 7 dharamsala, p. 6 sangat, p. 20 langar, 
p. 29 khalsa), humour (e.g. p. 45 directed at Singh Sabha) and a wealth 
of quotations from original sources. 


The Sikh Review 
February 985 
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Berkeley Lectures on Sikhism 


W. Owen Cole* 


In the summer of 982, Professor Harbans Singh was somehow 
prevailed upon to leave the campus of the Punjabi University, Patiala, 
where he devotes himself to working on The Encyclopaedia of Sikhism, 
to deliver a series of lectures at Berkeley, California. Not only has 
that university cause to be congratulated upon its success in persuading 
the Professor to give the lectures, but credit also needs be given to the 
Guru Nanak Foundation for having the sagacity to publish them. 

By no means all lectures are worthy of publication, even as articles 
in a journal but these portray a brief, clear and analytical introduction 
to Sikhism. Such outlines are rare and for that reason alone would be 
worth cherishing. However, these lectures are the carefully considered 
appraisal of a Sikh scholar who has devoted his life to the study of his 
religion and to laying it before others, especially those who are not 
his co-religionists. Born of experience and maturity this book is far 
more than the often rehearsed story. It is an examination of major 
events and influences which have made Sikhism what it now is. 
Although the title of the third lecture is, “The Creative Half-Decade: 
]965-69,” it takes the story to I975 and looks to the future and beyond 
India though it wisely stops short of the present Khalistan issue, the 
significance of which no historian can yet assess. 

Professor Harbans Singh begins, as a good teacher, at the point 
where his audience is. He briefly describes the settlement of Sikhs, at 
the turn of this century, along North America’s west coast, refers to 
their growth and development and then draws attention to the 
contribution which they made to the struggle for India’s independence. 

Readers are warned that to be properly understood, the totality 
of Guru Nanak’s tenets and the impact it made on history must be 
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appreciated. The Nirguna Sampredaya representing a synthesis of cultic 
mysticism and Bhakti and Sufism was part of his inheritance but he 
belonged to none of these systems or orders. He must be understood 
in his own terms, sui generis. Nor should Sikhism be seen as a 
deliberate mingling of Hindu and Muslim practices. 

It is doubtful whether Professor Harbans Singh will be any more 
successful than other writers in the syncretistic interpretation of 
Sikhism which still crops up in the writings of the Sikhs themselves, 
or demolishing, the still to be found western concept, that Guru Nanak 
was influenced by Kabir but it is heartening to find him making the 
attempt. It is surprising that when Guru Nanak himself places 
experience of being taken to God’s court and commissioned to bring 
God to the mind of humankind, so many scholars should have failed 
to appreciate the seminal influence that this must have had upon his 
consciousness and thought. 

After briefly outlining Guru Nanak’s teachings, Professor 
Harbans Singh then provides us with the Guru’s analysis of humanity’s 
predicament and the method by which mukti can be achieved. This, of 
course, combines the life of devotion to God with that of service to 
one’s fellow-beings. This Sikh way of life was once achieved at 
Kartarpur after Guru Nanak’s major udasis were over. Naturally 
considerable attention is given to this community and here the vars of 
Bhai Gurdas are widely used. Sangat, Langar, the equal significance 
of all the ten Gurus, the creation of the Khalsa, and the installation of 
the Guru Granth Sahib as the Guru, are explained in sequence before 
comprehensive first lecture is brought to its end. This is the theme of 
the second lecture which, in its title spans the period ]849-873, from 
the British annexation (and incidentally Cunningham’s History of the 
Sikhs) to the origin and development of Singh Sabha Movement. In 
content the story is taken further and includes a discussion of Sikh 
historiography and other literary developments. These had an 
importance which is not always realised in the renaissance of the Panth. 
Attached to this, also, was the reassertion of the supremacy of the 
Sikh way of life. It is at this point that compilation, composition, use 
and significance of the Guru Granth Sahib was also explained in such 
a way that no one could fail to appreciate its importance for the Sikh 
community. The implication of the chapter is that the re-emergence of 
Sikhism was the result of adherence to the Sikh form as preserved in 
the Guru Granth Sahib. The final analysis is of the developments in 


Berkeley Lectures on Sikhism I2] 


Sikhism since ]947. Much attention is naturally given to political 
matters and the creation of a Punjabi Speaking State. The learned 
Professor also discusses the importance of Green Revolution, dating 
back to I963 when experiments began with use of new strains of dwarf 
wheat from Mexico. He recognises, too, how significant the 
anniversary celebrations, especially of Guru Gobind Singh in 965, 
and Guru Nanak in ]969, have been internationally. The second of 
them, celebrated world-wide as it was, brought Sikhism to the notice 
of those interested in the study of the Sikhs and their faith. 

In closing Professor Harbans Singh again addresses himself to 
his American audience and expresses the hope that some centre of 
Sikh Studies might be established there. Hopefully, these lectures have 
given Professors Juergensmeyer, Pray and Goldman encouragement 
and advanced the cause a little further. However, perhaps the reviewer 
might ask Sikh scholars to remember that three lakhs of Sikhs are 
living in Britain, the largest community outside India: and that its 
needs and potential, especially intellectually and educationally, are 
considerable. One would hope that this book might circulate well in 
the United Kingdom. For Sikh and non-Sikh alike it contains many 
insights and much learning. As one who himself performs anyone 
night stands’ as a lecturer. I can only admire the professor’s lightness 
of touch and comprehensiveness of achievement. 
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The genius and achievement of Bhai Vir Singh, who has been 
universally hailed as the father of modern Punjabi prose and who has 
numerous firsts to his credit, do not lend themselves to an easy 
summing up. His literary out-put was prodigious; its range bafflingly 
diverse. He wrote novel, poetry, drama, epic, exegesis, biography, 
juvenile literature, tract and periodical essay with equal facility. And 
these forms do not exhaust the range of his literary achievement. He 
annotated and collated some rare and some popular - but all quite 
voluminous —historical manuscripts and established an undeniable 
title to being regarded as a historical researcher of high order. 

What is more, some of the afore-listed literary forms were 
introduced in Punjabi letters by him. Bhai Vir Singh’s Sundri is the 
first Punjabi novel. His Rana Surat Singh is the first Punjabi epic in 
blank verse with a sophisticated philosophic content. His tractarian 
writings mark the beginnings of didactic and propagandist literature 
in Punjabi. 

What makes the task of the summing up of Bhai Vir Singh’s 
genius and achievement still more complex is the highly complex 
nature of the social and intellectual, milieu which provided to his genius 
its sap and its challenges. Bhai Vir Singh’s formative years coincide 
with an era in the history of the country when new cultural influences 
were silently undermining tradition and generating a hitherto unknown 
spirit of freedom. There was an unprecedented upsurge of creative 
consciousness and new modes of expression were emerging. The 
contact with western cultural values through English at once provoked 
a thirst for western learning and a concern for preserving what had 
been traditionally cherished. This meant cultivation of local English 
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languages which promised to open up vistas of western learning 
to the Indian mind. Local languages received keen attention 
both of the Christian missionary, who regarded them as the only 
effective instrument of proselytization, and the British 
administrator, whose objectives were preponderantly secular. 
Historical factors led to official patronage wholly disproportionate 
to the demographic realities being bestowed on different Indian 
languages. And defensive response to Christian proselytization 
efforts took the added dimension of inter-se disputation among 
the local religions. 

Sikhism had, like all other religions, gathered a thick accretion 
of formalism and superstition. Its adherents’ loyalties to its pristine 
principles had flagged and the only hope of its survival lay in the duel 
operation of a complete inner clean-up and a mending of its fences. 
This could be achieved by the spread among the Sikhs of modern 
education and dissemination among them of the knowledge of the 
true principles of Sikhism. The Sikh desire to preserve Sikhism against 
inner corruption, Christian proselyzation and odium theologicum 
started against it by non-Sikh critics produced an organisational 
mechanism which came to be known as the Singh Sabha Movement. 
Bhai Vir Singh, whose hereditary faculties and the traditional 
involvement in Sikh affairs of whose family for several generations 
had inevitably made him share the growing concern about the future 
of Sikhism, was immediately drawn into the vortex of the movement 
and became its principal intellectual exponent. “He is the product of 
the new awareness that was then arising; but he was the genius that 
gave it substance and direction.” 

Conditioned as Bhai Vir Singh’s personality was by this kind of 
heredity and milieu, his inspiration was bound to acquire a 
pronouncedly religious and spiritual orientation. Most of his writing 
is motivated by an instinct with a social and reformist purpose. But 
this does not detract from its quality as pure literature. Three of his 
novels are absorbing narrations of the adventures and sufferings of 
brave and persecuted Sikhs set in the ‘framework of well and 
meticulously sketched historical eras, in simple, direct and suggestive 
prose. The fourth is the story of an ideal - though none-the-less true to 
life, for that - Sikh, laid in contemporary surroundings, struggling to 
maintain amity among different religious communities with the help 
of robust commonsense bequeathed to posterity by Guru Nanak. 
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Rana Surat Singh is, by contrast, an introvert’s sally into the regions 
of spirituality charted by Guru Nanak in the Japuji. But its appeal, 
thanks to the melody of its blank verse, its highly suggestive and 
graphic diction, the irresistible quality of Bhai Vir Singh’s inspiration 
which issued from his own mystic experience, his deft character 
portraiture and the universality of its theme, is essentially literary - 
and universal. The Gurus’ biographies constitute a rare fusion of fact 
and imagination and are the index of a well-though-out view of history 
: “To know about spiritual beings we have to lean on pious accounts 
besides the scientific ones, for they alone unfold the heart’s secrets”. 

Poetry was Bhai Vir Singh’s permanent concern. But after I707 
when Rana Surat Singh was completed, he wrote only short poems 
which were published in seven successive anthologies. His short poem, 
instinct with personal intuition and inspiration and responsive to the 
mystery of life and nature, was an innovation in Punjabi literature. 
The short poems “express a rare mood of lucid communion” in a highly 
individual style which none-the-less is popularly interpretable because 
Bhai Vir Singh managed to relate “his inner experience to the outer 
world of reality in terms of simple imagery.” These poems may be 
lacking in social significance; but they have “that elemental beauty, 
that rare creative quality and that universality of appeal which have 
been the marks of the most genuine utterance of the human spirit.” 

And what should be the posterity’s assessment of Bhai Vir Singh? 
Some today hold him in religious reverence; others feel that he was 
too aloof and involved with his private world to have any modern 
relevance. Posterity, capable of judging him from a fairly long distance 
of time, would perhaps take a middle view. 

A subject so complex and wide in scope it would be difficult to 
do justice to in a full-scale study spread over hundreds of pages. To 
compress such a study in a I02-page monograph - 22nd in the series 
“Makers of Indian Literature”, published by the Sahitya Akademi - is 
indeed a feat, which testifies to the author’s unfailing eye for the 
essentials. And what is more, it, by offering very well-executed 
translations and summaries of Bhai Vir Singh’s writings, provoked an 
irresistible urge for going to the originals. 
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This Sahitya Akademi publication in the series, Makers of Indian 
Literature, is perhaps so for the only one on a Punjabi writer. The 
choice of Bhai Vir Singh for this purpose is amply justified, for he is 
virtually the father of modem Punjabi literature, both verse and prose. 
This small book of exactly a hundred pages gives a succinct and well- 
connected account of Bhai Vir Singh’s achievements. 

Professor Harbans Singh has divided his study into eight chapters, 
the first of which is devoted to Bhai Vir Singh’s milieu and general 
religio-social activity. The last, entitled ‘The Man and His Impact,’ 
sums up the author’s impression and view of Bhai Vir Singh’s 
personality and total achievement. Of the four central chapters, one is 
given to his novels, one to his greatest work, Rana Surat Singh, one to 
his shorter poems and one to his learned works. Professor Harbans 
Singh’s acuteness of observation and discipline of expression transcend 
the limitations of space. Remarking on the way in which Bhai Vir 
Singh ends the story of his first novel, Sundari, Harbans Singh writes: 
“This answerability to this world and the beyond, this affirmation of 
existentialist reality and the eternal joy of the spirit, this mutuality of 
the vertical and horizontal planes sum up the essence of Sikh 
philosophy. This philosophy is the core of Bhai Vir Singh’s 
weltanschaung. His works, in their deeper meaning, are an elaboration 
of this meaning.” 

But in his admiration of Bhai Vir Singh, the poet-artist, Harbans 
Singh does not turn a blind eye to the shortcomings in his work. “But 
the canvas is essentially too limited,” he writes, “to capture in all its 
nuances the impulse which moved those times. At places the story 
takes the form of simple historical narration.” In the text there are also 
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references to contemporary degeneration and weakness. Characterization 
is incipient and static. Coincidences abound. The moralistic intent is 
too obvious. 

“Yet Sundari is a brave, thrilling tale. The plot has suspense and 
drama. The fortunes fluctuate and the interest of the story is kept alive 
till the end.” That beautifully sums up the qualities of this small novel 
that have made it the darling of Punjabi reading public to this day and 
brought its total sales to hundreds of thousands. 

About the three novels in this category, Harbans Singh has again 
very discriminating and illuminating remarks to make. “In spite of 
the unity of theme and purpose, each of the three’ novels had its own 
individuality. Bijay Singh contained an intriguing human situation in 
the ruling Begum of Lahore, falling in love with the principal character. 
Satwant Kaur evoked the pathos of those helpless times when the 
country lay at the mercy of invaders from across the border. Sundari 
was conceived with a poetic tenderness which made it the superior of 
the other two.” 

About Rana Surat Singh, Harbans Singh says with a similar 
sureness of touch: “To enter the imaginative and poetic world of Rana 
Surat Singh is to encounter the mind and soul of Bhai Vir Singh at 
their subtlest and most intimate. In this epic of more than twelve 
thousand lines, his genius and his ultimate concerns are more 
authentically expressed than anywhere else.” Though Bhai Vir Singh’s 
subtlest is perhaps not subtle enough. 

Harbans Singh is right in saying that Rana Surat Singh marks in 
several ways the highest point in his long and prolific literary career. 
Very true, but it has also revealed to a different category of reader and 
critic, limitations of Bhai Vir Singh’s social and political outlook and 
his incapacity to rise above contemporary interests. 

A word about Harbans Singh’s English style would not be out of 
place here. He is an accomplished writer of English prose, who seems 
to have read his Walter Pater well. In urbaneness and polished 
expression and in correctness of phrase, Harbans Singh is unbeaten 
among Indian writers of English prose. But to the regret of many of 
his friends, owing to lack of ambition, he has not cultivated and 
exploited this line of achievement. 
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The decline of a people sometimes synchronizes with their 
indifference to, and neglect of, the language they avow to be their 
mother tongue. It has become fashion, able in most urban Sikh homes 
to use a corrupted form of Hindi in their day to day conversation. A 
sad aspect is that small children, often left to the impersonal care of 
maid servants, have become strangers to Punjabi. Sadder still is the 
contradiction inherent in the professedly Sikh Schools, teaching every 
subject listed under the syllabus except Panjabi! 

It seemed comic in I950°’s when most Hindus in Punjab driven 
by the negative Arya Samaj propaganda, decided to disown Punjabi 
as their language. More recently, however, the comedy has changed 
into tragedy. As the new generation of Sikhs, especially those outside 
Punjab are succumbing to a willing acceptance of counter culture and 
find their own language outlandish - hard to pronounce, harder to put 
down on paper. 

That is the context wherein the life, time and works of Bhai Vir 
Singh acquire a new urgency as well as relevance. The ]l2th 
anniversary of the birth of the illustrious savant (which fell on Dec. 5, 
I984) was an appropriate occasion to focus the spot light on latest 
reprint of Professor Harbans Singh’s admirable monograph, originally 
brought out by the Sahitya Akademi in commemoration of Bhai Vir 
Singh’s centennial. In eight concise chapters, Professor Harbans Singh 
has encapsulated the whole gamut of the socio-cultural environment 
in which Bhai Vir Singh grew, the ferment in the literary scene at the 
turn of the 24th century and the tidal wave that issued forth from his 
prolific pen. The author gives thumb-nail accounts of Bhai Vir Singh’s 
major works of poetry, prose, fiction and drama, lacing these with a 
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critical analysis of his thought and values. The moral and spiritual 
flavour that pervades Bhai Vir Singh’s writings ensures him a 
permanent place in the galaxy of literary giants of all times. It is this 
moral readmit, clothed in chaste Panjabi idiom, that we need to prise 
from his works, like pearls from the oyster. In today’s context, its 
central message ought to be nailed to every Punjabi door in every city 
and every town, that these values must be cultivated and cherished, if 
universal verities of truth, love and harmony have to have any meaning 
and purpose. 

Bhai Vir Singh's novel Sundri, written some 80 years ago, has 
never ceased to enthral readers of all ages with the story of chivalry 
and heroism, devotion and loyalty that characterized a bygone era. 
Biblical in its intensity, a unique and compelling blend of history and 
fiction woven around the life of a woman and her evolution from a 
shy bride to an indomitable unifier of freedom fighters. 

But Bhai Vir Singh was a poet as well as a classicist par 
excellence. To him must go the credit of modernization and diversifying 
the Panjabi verse. By the close of his distinguished career, spanning 
over half a century, he had indeed become a national symbol of Panjabi 
language. His many splendoured genius cannot be fathomed within 
the space of the slim volume under review but it can doubtless tickle 
the curiosity, providing a window on the wonderful and multitudinous 
world of a modern and resurgent Punjab - a window opened by a 
scholar, critic and interpreter of the eminence of Professor Harbans 
Singh. 
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This is the second edition of this book, the first having been 
published in 972. 

Bhai Vir Singh was a brilliant and a remarkable product of the 
Sikh renaissance that was ushered in the last quarter of the nineteenth 
century in the Punjab and he was an inspiring spirit behind it for over 
half a century. 

He devoted the whole of his life in the dissemination of the 
knowledge of the Sikh scriptures and of the lives of the Sikh Gurus 
and the Sikh heroes and martyrs. 

This book under review is the work of an eminent scholar as 
Professor Harbans Singh is. It has been planned under various chapters. 
The first chapter deals with the milieu of Bhai Vir Singh. The learned 
author writes that the man who grasped the full implications of the 
prevailing urges and impulses of the unprecedented upsurge of the 
creative consciousness Was Bhai Vir Singh and in a very real sense, 
modern Punjabi literature is of his making. Scholars of literature trace 
to him the origins of Punjabi prose, novel, lyric, epic, drama and 
historical research. The author traces in this chapter the activities of 
the anti-Sikh activists particularly the Christian missionaries. In view 
of the dangers to Sikhism the formation of Singh Sabha and its 
programme of restoring Sikhism to its old purity, editing and publishing 
historical and religious books, propagating current knowledge, using 
Punjabi medium and bringing back apostates into the Sikh fold, deeply 
influenced Bhai Vir Singh. 

Chapter two, deals with the ancestry and formative years of Bhai 
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Vir Singh. He was born on December 5, I872 in a deeply religious 
family with traditions of learning on both the paternal and maternal 
sides. His family is traced back to Diwan Kaura Mall son of Wallu 
Mall Chugh. The Diwan was a prominent official of the governor of 
Lahore about the middle of the ]8th century. 

Baba Kahan Singh’s only son Charan Singh (Bhai Vir Singh’s 
father) learnt Sanskrit, Braj, prosody, Sikh texts and Ayurveda. He 
learnt English and Persian and western medicine. Poetry was Charan 
Singh’s forte. Vir Singh being the eldest son of Dr Charan Singh’s 
family of six, received special care of and grounding in Sikh literature 
at the feet of his maternal grand-father Bhai Hazara Singh who was 
an eminent scholar of Sikh theology. Professor Harbans Singh refers 
to the good testimonials of Vir Singh’s school Principal Rev. McKenzie 
and a little later an intelligence report branding him as “disloyal to the 
core’ and a ‘zealous neo-Sikh and thoroughly anti-British.’ 

In chapter three, the learned author discusses Bhai Vir Singh’s 
contribution to ‘Punjabi Tractarian Movement’ which was the mainstay 
of the reform movements in various traditions. Tract after tract, began 
with the line, “Religion is the noblest of all things; nobler still is the 
preaching of religion.” More than ninety per cent, tracts were written 
by Bhai Vir Singh. Professor Harbans Singh points out the high cultural 
potential of the tractarian movement. Besides leading to specific 
conceptual and religious formulations of the reformation, this 
movement brought maturity to Punjabi prose writing. To promote the 
same movement Vir Singh launched a weekly newspaper the Khalsa 
Samachar, in 899 and it has carried on uninterrupted until today. 

Chapter four deals with Sundri and other novels. Sundri was the 
first novel of the Punjabi language which was published for the first 
time in 898. It was written when the Sikh Panth needed to be reminded 
of their glorious past and given a vigorous shake. Within the first 
thirty five years of its publication Sundari ran into more than a dozen 
editions and about eighty thousand copies of it were sold away. The 
book continued to enjoy popularity for decades together not due to 
any merit of a high order as a novel but due to its historical background 
that fascinated its readers. It is true that often the plots of Bhai Vir 
Singh’s novels and the names of his characters are imaginary but the 
background in which his characters play their roles is all historical. 
Bhai Vir Singh adopts the pattern of Sundri in Satwant Kaur (Part I, 


Bhai Vir Singh ॥3 


published in 900 and Part II in ॥927) and Bijay Singh, Professor 
Harbans Singh, after giving brief summaries of the novels, has made 
a critical analysis of the working of Bhai Vir Singh’s mind, who, while 
writing his novels, does not aim at producing a good novel as it would 
appear to an ordinary reader. He wants to present a study of the Sikh 
character in a particular situation. Sardar Harbans Singh writes that 
‘Bhai Vir Singh has drawn the character of Sundari with deep faith, 
tenderness and insight. To make a women the hero of the novel was a 
sign of the delicacy of his poetic perception.’ 

Bhai Vir Singh’s fourth novel Baba Naudh Singh was published 
in I92]. Commenting on it Professor Harbans Singh writes that it has 
admittedly a didactic bias as Baba Naudh Singh’s life is one long 
sermon on Sikh morality and religion which its author carried off with 
genuiness of his personal charm and conviction. In this novel the 
author’s prose style is at its maturest. The novelist had moulded for 
himself a style adequate to his purposes of philosophical speculation 
and religious and social exposition. Punjabi idiom was refined in this 
process. Bhai Vir Singh was the creator of Punjabi prose just as he 
was the creator of Punjabi novel. Bhai Vir Singh, like the eminent 
English novelist Sir Walter Scot, gave a lead in writing historical novels 
in Punjabi but due to the Punjabi writer’s incapacity to master the 
subject of his at the same time and fix up his plot in historical 
background no progress could he made in this direction. 

Chapter five, relates to Rana Surat Singh. In the words of 
Professor Harbans Singh ‘this poem is unique in Punjabi literature 
not only for its form and size but also for its artistic decor. Its figures 
are fresh. Its music is enthralling. The architectural sweep of its 
structure has an elevating quality.’ In this epic of more than twelve 
thousand lines, Bhai Vir Singh’s genius is expressed wonderfully. The 
poem is a tale of yearning of Rani Raj Kaur for her merger with her 
husband Rana Surat Singh who died young. According to Professor 
Harbans Singh, for the sheer force of its poetry Rana Surat Singh is 
incomparable. The poet has used this epic poem as a text for the 
elucidation of Sikh mysticism. The narrative is breath-takingly 
gripping. It has a hypnotic tone and is rich in illustration. Bhai Vir 
Singh’s Raja Lakhdata Singh was the first play written in Punjabi 
language. 
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In chapter six, the author discusses short poems of Bhai Vir Singh 
for whom poetry was a permanent calling. Professor Harbans Singh 
has analysed those poems in a very scholarly manner. He has rendered 
many of the small poems into English, reaching very close to the 
personal import of their author. Bhai Vir Singh’s deeply cultivated 
intellect and instinct for form kept his emotion in control and moulded 
it into well defined and easily recognizable patterns, as the learned 
writer of this book puts it. 

In chapter seven, the author has discussed the learned works of 
Bhai Vir Singh. For his scholarly scrutiny and treatment were chosen 
Sikhan di Bhagat Mal, a work by Bhai Mani Singh (644-734), Rattan 
Singh’s celebrated Prachin Panth Prakash, and the Janamsakhi. The 
same chapter contains a brief summary of each one of the Sau (hundred) 
Sakhis (anecdotes) given in the book. One may question the advisability 
of such summary when the complete text is at hand; still it serves a 
purpose - it provides information about the contents of each Sakhi. 

The main body of the book containing the text of the Sau Sakhi 
is annotated through footnotes which give information of text in 
different manuscripts. Appendix I contains connotations and 
explanation of words and phrases of the text. This is a very useful 
glossary. The old texts are sometimes difficult to comprehend because 
of the archaic form of vocabulary and idiom. The editor has taken 
pains to explain every item considered difficult by him. In this process 
he is, at places too liberal to be economical. 

Appendix 2 is entitled Itihasik Vishleshan, literally, historical 
analysis. It contains informatory notes on personalities, places, events, 
institutions, etc., occurring in the text. These notes contain valuable 
information. The editor being a historian by profession, is at his best 
in this appendix. He has consulted vast corpus of source material for 
preparing these notes. In most cases he has mentioned the source of 
information contained in a particular notes. 

In appendix 3 are given four of the sakhis which are narrated in 
the earlier printed version of the Sau Sakhi but are not found in old 
manuscripts. These sakhis confirm the existence of interpolated 
material and also provide specimens and nature of interpolations. 

Bibliography consists of long lists of works consulted by the 
editor. It is divided in three parts - list of Punjabi manuscripts, list of 
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published works in Gurmukhi script and list of English books. 
Interestingly the titles of English works are also given in Gurmukhi 
script. 

The author has made this work fully comprehensive. He has 
handled the material with the objectivity of a historian and 
craftsmanship of an editor, and has produced a work which will indeed 
be admired by those who want to have reliable information about the 
Sau Sakhi. 
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Bhai Vir Singh’s literary output was as bewildering as his 
personality and scholarship. He was a poet, essayist, dramatist fiction 
writer, biographer, author of scholestic writings on the theology and 
what not. He can truly be called the father of modern Punjabi literature. 
Professor Gurbachan Singh Talib and Professor Harbans Singh, both 
of the Punjabi University, Patiala have rendered a distinct service to 
the cause of literature as a whole by presenting an English version of 
considerable selection from his lyrics and reflective poems, along with 
connected extracts from his magnum opus in poetry the spiritual epic 
entitled Rana Surat Singh. “The anthology consists of Bhai Vir Singh, 
together with a brief sketch of his career, by Professor Gurbachan 
Singh Talib Part II comprises extracts from the master’s epic poem, 
Rana Surat Singh, translated and introduced by Professor Harbans 
Singh. Mr. Yamn Lovelock has collaborated with both the professors 
in their laudable exercises. 

As one goes through the treatise one cannot but be amazed at the 
graceful case with which Bhai Vir Singh traversed in the realm of 
poetry. He was equally at home in dealing with themes of love and 
romance, flora and fauna and other objects of nature, courage and 
sacrifice, and devotion and piety. Most of his poems reveal his 
passionate love of things beautiful and sublime, compassion for the 
poor and the under privileged, and contempt for cant, hypocrisy and 
variety. The quintessence of his philosophy is submission to a noble 
cause. “To yield is truly to live: This is the path of growth and bliss 
and happiness.” (The Rose’s Story). Bhai Vir Singh’s “The Immortal 
Light: Homage to Mahatma Gandhi on his martyrdom” reminds us of 
another remarkable obgiac poem. “O captain! My captain” by Walt 
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Whitman with which it can stand comparison. 

Rana Surat Singh, in its original is an epic of more than ॥4,000 
lines. It is the saga of a young widow, Rani Raj Kaur, her longing to 
rejoin her husband Rana Surat Singh, who was killed in battle and her 
passing through the Gian Khand (Realm of knowledge), Saram Khand 
(Realm of Aesthetic Beauty) and the Karam Khand (Realm of Grace). 
Ultimately she felt herself united to her lord and reached the state of 
grace and equanimity through Nam (the divine Name or word). 
Allegorically it is the story of the eternal quest of the human soul for 
its Divine source to merge itself in it. The epic is remarkable for its 
thematic sublimity, spiritual grandeur and vast spectrum. 

Translation from the original into a different language is always 
an uphill task. Particularly in case of poetry it is very difficult to retain 
the spontaneity, mellifluous cadence and nuance of the original. But it 
can be said without any reservation that in this particular assignment 
the translators have emerged with flying colours. The volume is priced 
at Rs. 30.00, rather on the high side. I wonder whether the publisher 
could not bring out a cheaper paperback edition to suit the pocket of 
the reader with moderate means. 
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English renderings of a representative selection from Dr. Bhai 
Vir Singh’s vast poetical works are presented in this volume by two 
eminent Sikh scholars, Gurbachan Singh Talib and Harbans Singh, of 
the Punjabi University, Patiala. This work among others was published 
under the UNESCO’s auspices on the occasion of the great poet’s 
birth centenary celebrations in I972. 

A father figure of the Sikh renaissance and modern Punjabi 
literature, Bhai Vir Singh’s creative writing spanned a period of more 
than fifty years. The corpus of his combined literary works run into 
some fifty volumes. His creative genius encompassed a variety of 
literary genres: from lyrical poetry, epic, fiction and drama to learned 
exegetical commentaries on the Sikh scriptures. Unswervingly 
dedicated with a missionary zeal, he made copious contribution to the 
development of Punjabi literature and the interpretation and 
understanding of Sikh history and theology. Indeed, his was a versatile 
genius whose impact will continue to be felt for generations. 
Particularly those who falter in faith will find in him a beacon of 
kindly light to lead them back to the fold. 

Bhai Vir Singh’s poetry includes lyrics, poems of reflective nature 
and the spiritual epic, Rana Surat Singh which is his magnum opus. 
The translators have made selections from these works of his. The 
book is divided Into two parts with introductions to each. Part I presents 
a collection of sixty-six poems while part II contains extracts from 
the epic, Rana Surat Singh. 

Translating or transcreating is an uphill task and more so when a 
translator is concerned with a poetic work of high creative imagination, 
for each literary text is unique and projects its own set of problems. 
Besides, the ability to transcreate the “poetic feeling’ of the original 
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work in an alien language whose idioms and expressions differ from 
one’s own requires 3 great deal of imagination and resourcefulness. 

The translations in the book under review make good sense and 
this is what is of primary importance. They have a felicity of expression, 
are aesthetically pleasing and rhythmic. The subtle beauties, nuances 
and shades of thoughts have been well transcreated. The English 
versions of Bhai Vir Singh’s two most popular lyrics will serve as 
examples: 


First, The Tremulous Head (Kambdi kalai) 
You came to me at last in a dream; 
Gasping, I struggled, trying to enclose 
you in my arms, 

Ah, but your effulgent self slipped 

gliding from my grasp, 

Leaving my arms the poorer, 

stretched out and trembling. 

Compare it with an earlier popular version: 
In a dream you came to see me 

I leapt to bold you is my embrace 

It was but fantasy, I could not hold 

And my arms ached with longing. 


The second example is from The Momentary Flash (Achancheti 

da jhalka): 
As your manifestation flashed on my eyes 
The sliver fell from my hand, 
The hum of the spinning-wheel ceased; 
My eyes fell into a daze as they saw you 
descend on earth., 
My vision trembled as my being melted 
into yours 
Drowned in a flood ecstasy, 
Lost, absorbed! 


Rana Surat Singh is an allegorical epic of more than fourteen 
thousand lines. It is considered Bhai Vir Singh’s Immortal work and 
marks the watershed of his poetic art. As a work of sustained excellence 
with heightened effect, it has perhaps no parallel in modern Punjabi 
literature. In this, a reader meets with the poet’s mind and soul in its 
full pathos and joys. The epic provides an odyssey into the mystical 
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domain of super-consciousness where beauty, sensitivity, poignant 
yearning and ecstasy intermingle. Only extracts have been translated. 
To quote an excerpt from The Ascent: 


Each moment I grew purer, more refined, 
Lighter than a petal, lighter than the breeze 
Flying unaided, I shone like a gem. 

Now one vast shimmering filled all the air, 
More beautiful to see than lightning’s blaze; 
It softly soothed and did not irk the eye, 
The breeze was the gentlest, silk as the sky 
Constant in pace like a string plucked to music; 
Its comforting touch poured serenity’s balm, 
Mounting higher still in this celestial light 

I saw a myriad of spirits swim 

Across the sky. 


The whole translation is highly commendable and captures the 
substance and flavour of the original. It is hoped that it will have a 
wide appeal for the scholars and lay readers alike and will open the 
way for a fuller version of this spiritual epic and other poems. 


The Sikh Review 
May 980 
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Essays in Honour of Dr. Ganda Singh 


Dr. Hira Lall Chopra* 


To honour Dr. Ganda Singh, the doyen of Punjab historians, 
on the completion of 75 fruitful years of his age, his friends and 
admirers have befittingly chosen to present him with a volume of 
essays dealing with the various spheres of the life-long research 
activities of the learned doctor. The Editors, in their ‘Introduction’ 
deal with the details of the life of Dr. Ganda Singh and his 
marvellous achievements in Punjab’s historical researches. There 
are about 33 essays starting from Chandra Gupta Maurya to the 
Khaksar movement emanating from the Punjab, adding glory to 
this ancient land of the five rivers. Topography of the Punjab; the 
Siddha Tradition before Guru Nanak; Medieval Punjab; the Trade 
and Investment in I5th and [7 centuries; Jats of Punjab; Persian 
writings on Guru Nanak; Contemporary account of the martyrdom 
of Guru Arjan Dev; Aurangzeb and the Sikh Gurus; Ala Singh, the 
founder of Patiala; Sikh Misls; Prem Sumarag; British Policy 
towards the Sikhs; Bengali elite in post-annexation Punjab; Origin 
of Singh Sabha; Growth of Railway System in the Punjab; Sikhs 
in California; Ghadar Sources; Punjabis in U.S.A.; Punjabi Soldier 
in World War I; Hindustan Socialist Republican Army; 
Communalism; Factionalism and Nationalism in pre-Independence 
Punjab; Syncretism and Formation of the Sikh Tradition; Nabha 
Incident; Ahmadiya and the Khaksar Movements are some of the 
topics discussed by scholars who wield authority in their respective 
subjects which provide a refreshing study and are veritable 
authentic records of Punjab, her culture and history. In the end, the 
Editors have given an exhaustive list of the literary and historical 
articles written by Dr. Ganda Singh from time to time. What a 
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stupendous task Dr. Ganda Singh has achieved leaves the reader in 
a wonderment! May he live long to continue this sacred venture is 
the prayer on the lips of every reader. The Editors deserve to be 
congratulated for setting up a new tradition and showing to the 
people as to how a scholar should be honoured. 


The Sikh Review 
June 977 
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Essays in Honour of Dr. Ganda Singh 


Balwant Singh Grewal* 


Essays in Honour of Dr. Ganda Singh is a collection of scholarly 
works by established and well-known authors on the History of Panjab/ 
Sikh Studies throughout the world. These are a tribute to Dr. Ganda 
Singh as honest historian and an unbiased seeker of historical facts. 
His own published works. which include 30 books in English; 27 books 
in Punjabi; 8 books in Urdu and Persian; and about 48 papers, 
exclusively relate to this field. 

These essays differ in theme but the reader is led to see the unity 
of perspective. This collection reflects the variety and quality of 
research that is being done - in Panjab Study Circles in numerous 
Universities which are as far apart as New Zealand, India and USA. 

The whole book is research based and highly documented with 
notes and references. Many of the popular beliefs and myths 
surrounding the historical development of the Panjab, the role of the 
Sikhs and the place of Sikhism are convincingly exploded by exposing 
them to scientific enquiry. Thus the reader is able to get a much clear 
picture of Punjab and the Punjabis who were the dominant actors in 
the development of the historical events during the ]9th century. This 
would be, in my view, a treasured addition to the personal collection 
of inquisitive readers and invaluable for public libraries. 


The Sikh Courier 
Spring I979 


= London 
]4] 


45 
Guru Gobind Singh 


Gurbachan Singh Talib* 


One of the hardest things in India is to make a realistic, factual 
statement on the life and work of a great religious personality. The 
mind tends, under the impact of immemorial tradition, to cast the life- 
events of such a personage into the mythological mould, and otherwise 
to overlay it with rhetorical idealization, so that beneath these obscuring 
effects the figure of the ‘Man’ as such is hardly visible. All his doings 
are exhibited to be motivated by super-human impulses, and his ends 
to be shaped by never-failing divine intervention. So strongly 
established and ubiquitous is this process, that even personalities 
belonging to comparatively recent and historical times have not 
escaped such treatment - be they the Gurus of the Sikh faith or even 
holy men of the order of Sri Rama Krishna Swami Vivekanand and 
Sri Aurobindo. The Indian mind tends to see behind their lives the 
mythological pattern, and to recreate the prophet at the cost of the 
Man. 

What Sardar Harbans Singh has attempted - and he has done it 
with remarkable success - is to present Guru Gobind Singh as a Man 
- divinely inspired and appointed no doubt - but guiding his life, 
through trials and tribulations to the noble consummation of 
martyrdom, with superhuman rectitude, transcendental wisdom and 
unshakable fortitude. He has treated, in the spirit of Carlyle, the very 
course of such a life as the supreme miracle - the miracle of living 
above the ordinary human motives, weaknesses and temptations - to 
keep ever before it the Word and its compelling force of duty. And the 
life of Guru Gobind Singh lends itself, as few even among those of 
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founder of faiths, to such treatment. The growing upon him even from 
childhood of the sense of the mission of liberating the earth of evil 
and tyranny; the spirit of dedication where through be felt ever the 
unfailing presence of the Lord (given by him numerous evocative 
names, such as Akal, the Eternal; Asipan, Wielder of the Divine Sword 
- and such others); the vision of a resurgent, emancipated humanity, 
freed from the cramping shackles of tradition, the faith which bore 
unflinching the deepest human tragedies - all these qualities are indeed 
the guiding light which mankind needs to see its way through the 
bewildering maze of the various forms which evil in our times has 
taken. Rather than narrate miracles, the author herein has attempted 
to bring out the supreme miracle of a life whose various facets are 
Divine Teacher, Compassionate Father, Emancipator and Crusader. 
And more than anything else, the Guide who created amidst the 
darkness of the medieval ages in India those values which the modern 
world is finding axiomatic for any progressive and enlightened society 
- equality, brotherhood, humanitarianism and elimination of sectarian 
rancour. This book is meant obviously for the benefit of the average 
thoughtful reader, giving a consistent narrative but eschewing the more 
recondite philosophical discussion, such as would be in place in a 
specialist treatment of a thesis. It is nevertheless historically authentic, 
and has presented the underlying ideas in a digested form which itself 
has been the work of painstaking scholarship. The author has accepted, 
in keeping with the spirit of his work, the current view of the various 
episodes and events: to enter into a re-examination of some of these 
would be contrary to his aim and could fit in more with the approach 
of the specialist and research scholar. 

As in the earlier work of this author, The Heritage of the Sikhs, 
the style of the narrative herein also is characterized by easy grace 
and charm which, wonderfully blends the idiom of thought and 
intellectual analysis. The account slides with this inherent charm from 
episode to episode, in the best spirit of biography. I suppose the art of 
biography, requires on the writer’s part more than anything else, 
restraint - restraint in the face of the temptation to disgression and 
discursiveness. This elegant balance has been maintained. 

The rendering of some of the Guru’s compositions and of certain 
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key-words in Sikh thought is meticulous and sensitive, and is itself a 
valuable contribution to literature on the subject. 

With all its valuable features, this book should supersede the 
existing accounts of Guru Gobind Singh’s life - barring of course such 
work of massive scholarship as for example, Macauliffe’s. The printing 
and paper are ‘super-superb’ and but for the fact that the book has 
been subsidized for propagation of knowledge, the price could have 
been much higher. 


The Sikh Courier 
Spring 968 
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Guru Gobind Singh 


Guru Gobind Singh, the last of the Sikh Gurus, is chiefly 
remembered as the man who transformed the Sikh community into a 
militia capable of withstanding the might of an openly aggressive 
Moghul Emperor. He led the Sikhs during the period when it was the 
official government policy “t o destroy with a willing hand the schools 
and temples of the infidels, (non-Muslims) and to put an entire stop to 
their religious practices and teachings.” Harbans Singh shows how 
the Sikhs under Gobind Singh’s inspired leadership resisted all armed 
attempts to destroy them, and he chronicles in great detail the battles 
and campaigns which eventually won for them a begrudging measure 
of tolerance from the Islamic rulers. There is an excessively pious 
account of his childhood and training, but there is little or no mention 
of his spiritual or religious dimensions. Even his poetry is martial as 
its main theme is the righteousness of the Sikh’s cause and the necessity 
of upholding it by force. Gobind Singh created the Khalsa, the elite 
force of Sikh community, he inscribed the five emblems by which the 
Sikhs are commonly identified today and he terminated the Sikh Guru’s 
line by passing his authority to the Sikh scriptures. All these events 
are retold in detail, but from a spiritual point of view, there is little in 
this book to indicate that Gobind Singh was anything more than a 
great soldier and a charismatic leader of men. 


The Mountain Path 
October 980 
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Guru Gobind Singh— S. Harbans Singh 
(Translated from English into Bengali by 
Professor Upendra Kumar Das) 


Sunil Kumar Das* 


In the Gita, Shri Krishna says to Arjuna: “Whenever there is 
transgression of virtues, O Bharata, I take my birth again and again; 
for the protection of the pious and destruction of the sinners, in order 
to restore virtue, I descend on earth from age to age.” In the same 
spirit, Guru Gobind says in his Bachitra Natak: “Listen, ye, all saints, 
it is for the ratification of justice, and supporting the cause of the 
worthy and the virtuous; as well as, for vanquishing and demolishing 
the miscreants, that I have come down to earth”. In fact, Guru Gobind’s 
was a life completely dedicated to the cause of righteousness and 
justice, and selfless service to humanity. For this noble cause, he fought 
throughout his life against the Mughal tyranny, and sacrificed his own 
life and his four sons, without the least hesitation. The battles 
undertaken by him were not offensive. He believed in dharam-yudh, 
that is, fighting for the right cause of justice. Although a great warrior, 
Guru Gobind Singh had a deeply devout soul, and with all his might 
he stood against all sorts of dogmatism and religious superstitions. 
Not only as a social reformer, but also as a philosopher and prolific 
writer, his contribution has been immense and of lasting value. His 
love for the truth and justice, his strong sense of discipline and morality, 
his indomitable courage and spirit of sacrifice, and his great organising 
capability, have few parallels in history. In the present-day world- 
situation, when there is dire need of straightforwardness, courage and 
discipline, righteousness, justice and morality; love, service and 
sacrifice; a study of the biography of Guru Gebind Singh is highly 
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advisable for our younger generation. 

S. Harbans Singh has rendered yeoman’s service by writing an 
authentic biography of Guru Gobind Singh, which because of its 
objective approach and literary style of presentation, is sure to become 
popular to the readers. Furthermore, the Guru Gobind Singh 
Foundation, Chandigarh, have done something very noble by paying 
their homage to the great national hero through the publication of the 
book on the sacred occasion of his third birth-centenary celebration 
in 967,as well as through its translation into other regional languages 
at a considerably small price. The Bengali version of the book, the 
present volume, is lucid in style, language, and idiomatic expression, 
that any reader is likely to take it as an original work in Bengali. 
Professor Upendra Kumar Das of Visva Bharati University, the able 
translator of the book, deserves the thanks of the Bengalees for his 
valuable contribution in translating the English version into Bengali. 
I would wish a wide circulation and popularity of the hook throughout 
all educational institutions and public libraries. 


The Sikh Review 
August I970 
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Guru Nanak and Origins of the Sikh Faith 


Ganda Singh* 


Of all the publications on the life of Guru Nanak that have come 
out in the Quincentary year, Professor Harbans Singh’s book under 
review is easily the best biographical study of the Great Master. 

The book is divided in fifteen chapters with an appendix on the 
inscription at Baghdad, a glossary of non-English words, a 
bibliography and an index. 

The first two chapters, Introductory and Historical Milieu, are 
devoted to a survey of the source material on Guru Nanak’s life, 
particularly the Janamsakhis, and the historical background of his 
times. 

The Janamsakhis, it is true, are not a very authentic source of 
information on the life of Guru Nanak from an objective historian’s 
point of view. But it must also be conceded that they are the only 
available early sources on which a researcher in the subject has 
primarily to depend. 

Objective historiography was a thing unknown to mediaeval 
Hindus of the fifteenth century when Guru Nanak was born. The 
recording of day-to-day events of a transitory life, which to them was 
mithiya and maya, unreal and illusory, had no meaning for them. The 
art of writing factual history and chronicles itself is Semitic in its 
origin and it came to Indian writers through Muslim scholars during 
the seventeenth and eighteenth centuries. Guru Nanak was a 
contemporary of Babur, the diarist, but none of the Guru’s companions 
and close associates has left to us any autobiographical memoir, diary 
or chronicle which could serve as a basis for an historical account of 
his life. 

However, a student of history comes across similar situations in 
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the case of almost all religious prophets and leaders whose followers 
had not unoften drawn their pictures in colours which reflected more 
the imagination of their own minds than the real image of their object, 
or they had presented these great men as they had come to them evolved 
through centuries of their unquestioning devotees’ faith. 

In spite of this all, Professor Harbans Singh has very judiciously 
used the Janamsakhi material and other traditional accounts, along 
with a large number of secondary sources in different languages, and, 
doing his best to steer clear of the whirlpool of accretions that had 
made them confusing and incredible, he. has presented a clear story 
of Guru Nanak’s life which may safely be said to be the nearest 
approach to historical accuracy. 

There are still, no doubt, a few problems connected with the 
Guru’s life defying solution. Let us hope that in time to come they 
will as well be solved by the learned author. 


The Panjab Past and Present 
October 970 
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Guru Nanak and Origins of the Sikh Faith 


Spencer Lavan* 


As acontribution to the 500th anniversary celebration of the birth 
of Guru Nanak, Harbans Singh has written a new biographical study 
of the founder of the Sikh faith. The author, now Chairman of the new 
Guru Gobind Singh Department of Religious Studies at Punjabi 
University, Patiala, undertook most of the writing and research while 
at Harvard’s Center for the Study of World Religions, I968-I969. 
This fact is significant for any appraisal of this book on Guru Nanak 
as compared with many studies of the Guru and of the Sikhs which 
have been published in the last century. It is significant because the 
important issue raised by Harbans Singh’s study is the methodology 
it uses to approach what most historians would find to be elusive 
material. The fact that much of the work was done at Harvard and in 
consultation with Professor Wilfred Cantwell Smith indicates that 
Harbans Singh has taken seriously Smith’s theories about the relation 
of faith and cumulative tradition in the study of man’s religiousness, 
and has applied these in his own work. 

Harbans Singh’s book stands in sharp contrast to W.H. McLeod’s 
Guru Nanak and the Sikh Religion published by Oxford in 968. In 
this latter work, the sharp tools of the orientalists carved surely and 
precisely through the various Janamsakhis (biographies of the Guru) 
leaving the reader (on p. I46) with a three paragraph summary of 
what could positively be proven about the life of Guru Nanak. 
Recognizing the shortcomings of the Janamsakhi materials, Harbans 
Singh, nevertheless, attempts, as he says, “to join fact and meaning,” 
(p. 2l) in his new biography. 

Does a book which describes the life and impact of an important 
medieval Indian religious figure, but which uses myth and legend as 
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part of the picture it draws, have any place in bibliography for Asian 
Studies? Is there any justification for reviewing such a book in this 
journal which is dominated by the work of hard-headed historians, 
economists and anthropologists? As a historian of religions, this 
reviewer believes that both the discipline and the method used by 
Harbans Singh’s study are legitimate and should have a place. 

Harbans Singh does not claim to have written the definitive 
biography of the Guru. He depends largely on the Janamsakhis for 
his reconstruction and recognizes the defects of certain of the cycles 
and the variety of meanings that may be attributed to the varying 
sources available. The recognition of the deficiencies, the overlay of 
myth and legend in the sources does not then prevent the author from 
writing eleven chapters on the early life, travels and teachings of the 
Guru. What a sharp contrast to Professor Mcleod three paragraphs! 
The important point about what Harbans Singh has done is this: more 
significant than trying to reconstruct a straight factual history about 
Guru Nanak is taking into account the impact that the Guru has had in 
the lives of men, particularly those who lived within a century after 
his death. 

Biographical history has too often been written to show the causes 
which shaped the life and thought of a man. It has seldom been written 
in light of the effect that the same man has had on others. The same 
problems that we find in the sources about Guru Nanak have always 
existed in the sources we have for Jesus, Siddharta Gautama, and 
Muhammad. The Gospels, the Pali Canon and the Sira of the Prophet 
were all written by men of faith who wanted to say something about 
religiously dynamic person whose life and teachings had Profoundly 
effected their lives. 

We cannot conclude this review without stressing that the non- 
Sikh reader may be put off by the author’s viewpoint which is clearly 
one of a man, writing within his own faith and tradition. The Western 
historian of India may want to keep asking why Harbans Singh does 
not call into question certain miraculous and mystical happenings in 
the life of the Guru. The reader who may be disturbed by the apparently 
facile acceptance of the material of faith should then offset his reading 
by referring back to McLeod. Anyone wishing to make a thorough. 
study of the Sikhs will have to use both studies referred to here plus 
the copious materials from Trumpp to Khushwant Singh listed in the 
bibliographies of both recent books. For an undergraduate course on 
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medieval or Mughal India, Harbans Singh’s new volume is a welcome 
addition for this historian of religions. We hope that others in the South 
Asian field will come to appreciate the perspective this book has to 
offer. 


The Journal of Asian Studies 
May 972 
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Guru Nanak and Origins of the Sikh Faith 
G.S. Talib* 


This work on the Life, Times and Teachings of Guru Nanak is by 
the Head of the Department of Religious Studies at Punjabi University, 
Patiala, who has already two valuable works concerning the Sikh faith 
to his credit, and is besides editing a journal of extraordinary good 
quality devoted to the discussion and exposition of problems 
concerning Religion. This brief mention of the credentials of the writer 
is necessary to convey to the reader the distinguished place occupied 
by the writer in the field which is the subject of the work under review. 

While in a book of such extraordinary quality it would not be 
adequate to mention a catalogue of its contents, still these might be of 
help in forming an idea of its range and scope. In the Introduction is a 
highly competent discussion of the available sources on the Life of 
Guru Nanak, particularly the Janamsakhis and other sources in Punjabi 
of which a comparative study is here made, which despite its brevity, 
is telling as to the historical reliability and authenticity of each. In the 
next chapter on the milieu in the medieval ages in India, in whose 
span is included the period of the Guru’s Divine Ministry and the 
development of the Sikh faith a comprehensive field of reference is 
brought in from the writers on history, religion and culture to fill in 
the picture of these centuries, which is so vital for an understanding 
of the particular form and emphases which the Guru imparted to his 
teachings. to this chapter, Bhakti and its Islamic parallel development 
of Sufism in India is discussed with a keen eye to their essential features 
in throwing up new religio-ethical thought. In the chapters which 
follow, the ‘teaching’ is conveyed in the context of the sequence of 
the events of the ‘life’. Sensitive renderings from gurbani are brought 
in to buttress the statements about the ‘teaching’. Controversial issues 
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like the Guru’s visit to Ceylon and Baghdad are further discussed in 
exhaustive footnotes and the latter in addition, in a Appendix. 

The style and expression have a finis and felicity which should 
make this book pre-eminent among the studies on Guru Nanak for the 
world of learning, though it is for that reason not remote or forbidding! 


The Sikh Review 
August I972 
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Guru Tegh Bahadur 


Kuldip Singh Dhir* 


Sikhism symbolizes a high degree of reconciliation between the 
temporal and the spiritual. The basic tenets of this religion were 
enunciated by the first Sikh Guru, Guru Nanak. These were explained 
steadily and systematically by the nine Gurus that followed him. A 
number of scholars have tried to discover for the modern mind the 
charisma which envelops the lives of the Revealers of the Sikh faith. 
This has resulted in several studies of their lives and times which, for 
the most part, focus on the theological significance, but seldom both. 
Any such biography has necessarily to be interpretative to suggest the 
profound import of Sikhism, along with its being precise so far as 
factual information is concerned. Again the biographer must work out 
a sound basis of identification between traditional and modern models 
of inquiry, for only this can afford a helpful line of insight needed 
today. Professor Harbans Singh’s credentials from these viewpoints 
are well established. His biographies of Guru Nanak and Guru Gobind 
Singh have won him laurels for their characteristic combination of 
mind and heart, of devotion and intellectual discipline, of piety and 
perception. These have been translated into several national and 
international languages. 

Guru Tegh Bahadur is the third book of the author in his series 
on the Sikh Gurus, written in the same inimitable style, it is marked 
by economy and elegance. The author has woven the life of the Guru 
into the texture of the times, tracing with sensitive touches the evolution 
of Sikh society. This has resulted in a biography which offers not only 
a profile of Guru Tegh Bahadur’s life and times, but also a perceptive 
inquiry into the understanding of Sikh religious experience. 

Acquainting the readers of his perspective in the preface to the 
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book, the author tells us that his narrative is impinged upon by 
interpretation. For him the real value of a religious biography lies in 
clear comprehension of the significance of both the life and the 
ideology of the prophet. The author also makes us familiar with the 
manner and the extent to which he has used old Punjabi manuscripts. 
He is aware of the fact that these are all poetical works and not liner 
history. Yet he has not lost any opportunity to make use of the kernels 
of factual information in them, keeping intact the flavour and spirit 
behind these manuscripts. While these sources have been employed 
in recreating a warm-blooded personality of the Guru, His bani 
preserved in the Sikh Scripture and his hukamnamas have been used 
to give an insight into his mind. The learned author has exercised 
caution in using Bhatt Vahis as historical sources, steering clear of the 
contradictions in them which can easily mislead to dangerous extremes 
if used indiscriminately. 

The actual biography starts with a brief resume of the religious 
inheritance bequeathed to the Ninth Master by the eight Gurus who 
preceded him. We get here a step-by-step description’ of the evolution 
of the Sikh community as it crystallized over a period of two centuries. 
The author maintains that all the Gurus in the prophetic line of 
succession were of same spiritual rank and shared the same revelation. 
No change in tenets laid down by the first Master is witnessed. Each 
Guru unveils one facet or other of one complete whole, nurturing the 
growing Sikh community, giving it the necessary direction and 
strengthening its base. 

The next chapter relates to birth and early life of the Guru. It 
starts with the birth of the Guru in 62] and ends with the passing 
away of the sixth Guru in ]644. In both these chapters, the narrative is 
sprinkled with bits of valuable interpretative references which pinpoint 
the uniqueness of the Sikh faith in its most unalloyed form. 

The third chapter recaptures for us long years of contemplation 
spent by the Guru at Baba Bakala. The biographer asserts that this 
period was not spent like a recluse. The Guru kept in touch with his 
worldly responsibilities and carried on silently his mission for the 
spread of Sikh teachings. 

The dramatic events which led to the anointment of Tegh Bahadur 
as Guru form the subject of the next chapter. It also gives a glimpse of 
the extensive journeys of the Guru through the Majha, Malwa and 
Banger districts of the Punjab. The narrative in this chapter takes us to 
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the founding of Chakk Nanaki or Anandpur Sahib by the Guru. 

Chapter V describes in detail the Guru’s travels to the far eastern 
part of the country to proclaim the word of Guru Nanak and meet the 
Sikhs scattered in far-flung places. Wherever the Guru went, he created 
a new zeal for moral and energetic living. The author has also described 
the detention of the Guru by Aurangzeb in November 665 and his 
subsequent release in the next month. Again he has traced precisely 
the itinerary of the Guru, describing the places where he halted. 
According to him, the Guru halted at Delhi, Mathura, Agra, Etawah, 
Kanpur, Fatehpur, Banaras, Sasaram, Patna, Monghyr, Bhagalpur, 
Sahibganj, Dhaka, Dhubri and Hajo. He concludes that Hajo is the 
farthest place to which the Guru went during his travels to the East. 
The chapter ends with the return of the Guru to Anandpur Sahib before 
the Baisakhi festival of 67]. 

The above is followed by an analysis of the fast changing political 
situation of the country and the forces or issues behind the Delhi 
Emperor’s bigotry, which was making the state increasingly 
oppressive. In the gloom that was gathering, the Guru toured the 
Punjab, soothing the people’s groaning souls and spreading new 
awakening among them. The tour left the country in ferment, the author 
points out. 

The next chapter concentrates on the unique martyrdom of the 
Guru to secure for the people a just and human treatment, to defend 
the universal values of truth, equality and tolerance. The description 
of the circumstances under which the supreme sacrifice took place is 
marked by exactness and has been authenticated by suitable 
documentary evidence. 

The consequences of the martyrdom of the Guru have been 
examined in the chapter that follows. The author stresses here the 
voluntariness which underlay the Guru’s decision to offer his life. for 
a noble cause. The martyrdom initiated a process which changed the 
course of events in northern India. It broke the stupor of an indolent 
society and resuscitated its spirit, stirring a new sense of fearlessness 
and an urge to break the shackles of slavery. 

The vision and teachings of the Ninth Master have received 
separate treatment in the chapter that follows. The author reminds us 
that the bani of Guru Tegh Bahadur essentializes the same spiritual 
experience and insights as does the bani of the preceding Gurus. The 
Guru’s perspective comes out as life-affirming, not life-denying. 
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Instead of lamenting on the fate of man, he gives a call to man to 
transcend his given state and attain higher levels of consciousness 
and insight. 

The last chapter contains in the author’s own rendering, a few of 
Guru Tegh Bahadur’s sabdas and salokas. A chronology of all the 
important events in the life of the Guru and a detailed index appended 
to the biography make it a useful and handy reference work on the life 
and teachings of the Guru. 

Thus this biography gives a meaningful, precise and incisive 
description of the prophet-martyr whose life and message have 
simultaneously a wide universal appeal. Without any blemish of style 
or narration, the biography can well rank as a work of art as well as of 
reference. It will also prove immensely valuable to those wishing to 
acquaint themselves reliabley with Sikh thought and tradition. 


The Sikh Review 
March |983 


52 


Guru Tegh Bahadur 


Nirbhai Singh* 


The book, Guru Tegh Bahadur, by Harbans Singh is a reprint of 
the first edition published in I982. The author maintains uniformity 
of style of narration as in the above book. The book covers entire life 
span of the Ninth Guru who made supreme sacrifice for the cause of 
“human dignity and freedom”. He martyred himself on the altar of 
truth for mankind. His martyrdom was turning point in the Indian 
history. His hymns incorporated in the Sikh Canon reveal eternal truth. 

In this book, the author has made use of all important relevant 
old Punjabi sources. These are mostly poetical works, yet the author 
dexterously culls out kernels of historical facts and articulates them 
in a coherent book-form. Primary sources of Guru Tegh Bahadur’s 
philosophy are his bani preserved in the Sikh Scripture and his 
hukamnamas or letters written to sangats in different parts of the 
country. 

Another distinct merit of this work is that it makes use of a new 
source of Bhatt Vahis which were made available to the Punjabi 
University by late Giani Garja Singh. These Bhatt Vahis shed light on 
life-events of Guru Tegh Bahadur with minute details of places and 
dates. If the information contained in the Bhatt Vahis is collated with 
Persian and old Gurmukhi chronicles, they can be an excellent source 
of Sikh history and lives of the Gurus. The author has drawn upon all 
these sources. I have every reason to believe that this book will provide 
a pleasant and profitable reading. 


The Sikh Review 
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Maharaja Ranjit Singh 


Kuldip Singh Dhir* 


If the notion of history as the biography of great men can be 
sustained at all, it might perhaps be best applied to the Punjab in the 
first half of nineteenth century. During this period Ranjit Singh stood 
as an all-powerful figure in this part of the land. The account of his 
career may furnish to the more discerning investigator a set of recorded 
facts, the ramifications of which extend as much into the nature of 
Sikh enterprise as they do into the political structure, sociology and 
history of nineteenth century India. His name continues to be 
pronounced with a sense of rare fondness even today. His genius had 
many facets, yet his typical traits were derived from his rural Punjabi 
ethos. This imparts to his profile genuineness - a granite-like quality 
which keeps shining forth through the layers of history. It is therefore 
hardly necessary to justify the conception of a new biography on the 
Maharaja from the pen of an author who has been contributing to the 
wealth of Sikh literature through concentrated efforts and penetrating 
insights for more than two decades. 

The author, Professor Harbans Singh has, in this biography, 
attempted a reconstruction of Maharaja’s career with a far greater 
degree of precision and perspective than anybody else, making this 
slender monograph a work of careful scholarship and balanced 
judgment. There is no dearth of the source material and documentation 
dealing with the subject. In fact the very magnitude of the vast literature 
on the Maharaja seems to have provoked the author to attempt this 
small but standard biography. 

The success of the author lies in creating a really convincing and 
revealing picture or the king after careful analysis of conflicting pieces 
of evidence. Facts pure and simple don’t matter for him. The piece de 
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resistance of the biography is the interpretation of these facts in the 
Sikh framework. This inter relation makes sense and is presented in 
easily accessible prose. The resulting biography is thus extremely 
readable and has that easiness of style and quiet flow which comes 
out of freedom from cliches and jargon that disfigure many other 
contemporary biographies. In fact the author has the necessary insight 
and power to deal with the men behind the events. He covers almost 
every aspect from his psyche and personality to the meaning of his 
political and military activities, while charting the contours of his life. 

The general plan of the book is clear and well built. The author 
has divided it into fifteen chapters. He starts with the tracing of the 
family background and childhood of the Maharaja in the first chapter. 
We see him as a small but brave and determined boy, accompanying 
his father on expeditions first and then managing his lands and soldiers 
with skill and energy. As Ranjit Singh grew up he gained more and 
more lands. The second chapter describes the success that followed 
his arms everywhere making him finally master of the royal capital. 
This marked the end of years of disorder and foreign rule. A period or 
peace and plenty began with it. The third chapter portrays the harbinger 
of this new era striking coins in the name of Guru Nanak. Very soon 
the Maharaja emerged as a shrewd diplomat and a powerful king to 
whom others looked for shelter and help in settling their disputes. The 
fourth chapter starts with Maratha chief Jaswant Rao Holkar coming 
to the Punjab in search of shelter. We see Ranjit Singh settling disputes 
between Holkar and East India Company and between chiefs of Nabha 
and Patiala states. Similarly, he resolves the differences between Raja 
Sahib Singh and Rani Asa Kaur of Patiala and extends help to the 
Raja of Kangra against the Gurkhas. He annexes Kasur, Pathankot, 
Jasrota and Chamba in quick succession, widening his sphere of 
influence in a way that alarms the British. The fifth chapter analyses 
the circumstances that lead to the historic treaty between him and the 
English. 

The focus in the sixth chapter is on the Kashmir expedition and 
the fall of Attock. The seventh chapter outlines the historic victory of 
Multan and extension of his influence far deep into the western 
frontiers, stemming the tide of invaders coming in an unceasing stream, 
looting and plundering the Punjab. This was reversal of a tradition 
which started with Raja Anang Pal’s defeat at the hands of Mahmud 
of Ghazni in the beginning of the eleventh century. Ranjit Singh rolled 
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back the wave forever and carried the battle into the very homes of 
the invaders. We see him liberating the valley of Kashmir in the eighth 
chapter. He took keen interest in the progress of this state after its 
liberation. This is followed by expeditions to Dera Ghazi Khan and 
Hazara. He was now easily the most remarkable ruler in the East. 
Such was the magnificence of his court that travellers and visitors 
came fo Punjab from all parts of the world to satisfy their curiosity 
about him. Many skilled Europeans took pride in serving under him. 
The ninth chapter concentrates on some of these foreigners in his court. 
The tenth chapter narrates encounters of the Maharaja with the rulers 
of Kabul. He inflicted crushing defeats on Azim Khan and Dost 
Muhammad Khan frustrating all their designs to regain their lost 
influence in the frontier region of Punjab. Time and again jehads were 
raised against the Sikhs. Each time these were crushed. The most 
serious among these was the one led by Syed Ahmed. 

Ranjit Singh was now at the height of his power. The eleventh 
chapter of this biography gives us a glimpse of rulers of distant lands 
seeking his friendship. The Nizam of Hyderabad sent him costly 
presents. The kings of Herat and Baluchistan sent emissaries to call 
on him. King William IV of England sent him a friendly letter and 
presents. Again, a friendly meeting was held between him and Lord 
William Bentinck, the then English Governor-General of India. In the 
twelfth chapter we see the Maharaja annexing Peshawar in the West 
and Ladakh in the North. When Dost Muhammad Khan learnt about 
the fall of Peshawar, he was seized with a passion for revenge. He 
swept down the Khyber Pass with a large host. His armies were routed 
decisively at Jamrud, though the Maharaja had to pay heavily for it in 
the form of loss of the brave Sikh general, Sardar Hari Singh Nalwa. 

Ranjit Singh’s reign is famous not only for splendid victories in 
battle and glowing acts of generosity and heroism but also for colourful 
events. Professor Harbans Singh has drawn our attention to this aspect 
of the king in the thirteenth chapter or the book. His description 
revolves around the pomp and éclat that marked the marriage 
ceremonies of his grandson, Nau Nihal Singh. The fourteenth chapter 
dwells on his alliance with the British to replace Shah Shuja on the 
throne of Kabul. It is followed by a description of the joint expedition 
to Kabul to install the Shah. The author finishes this account with the 
death of the Maharaja who by his energy and wisdom had created out 
of chaos a strong and well-administered State and who had conferred 
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upon the people gifts of unity, peace and freedom. 

Thus the biography essentially follows the chronological order 
of narrating events right from birth to death, each chapter enlightening 
us about some important facet of the Maharaja through the medium of 
major events in his life. In fact, the author has a sure eye both for man 
and the events concerning or making the man, that is why he can 
narrate the events in such a manner that the inner man gets connected 
with the external event, and when the reader collects the man along 
with it. 

The book contains an index, but not a bibliography. One would 
have liked to see it at the end inspite of the fact that the author does 
not agree in entirety with interpretation of facts as outlined in any of 
chronicles available. Taken as a whole the book enhances our 
understanding of a significant period in the history of Punjab as also 
of the man who shaped it more than anybody else. This biography is 
thus a stimulating and substantial contribution towards comprehending 
the real Ranjit Singh. 


The Sikh Review 
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Mahindi and Other Short Stories 


Kuldip Singh Dhir* 


India is a country of great regional and cultural differences. 
No meaningful awareness of the country’s literary activity and 
output is possible without intercommunication through the media 
of translation. Punjabi has often been ignored in this respect. Albeit 
Punjabi short story has established its vitality and verve, the outside 
world does not know much about it due to the lack of 
communication. Sardar Harbans Singh, who has a penchant for 
literary excellence, has done well to produce this anthology of 
Punjabi short stories in English translation. 

Even a cursory glance at the stories like Virk’s The Blades of 
the Grass and The Bull Beneath the Earth, Sekhon’s Pemi’s 
Children, Amrita’s Kanjak, Dhir’s The Common Wall and Joshi’s 
Mahindi makes us feel that this slender anthology makes available 
the classics in Punjabi short story to the English knowing people. 

Sardar Harbans Singh responds simultaneously to the humane 
and the tender, the poignant and the delicate. His selection is thus 
expressive of his continuing engagement with the refined and the 
subtle. All the recognized writers of the older generation are here. 
There is little doubt that the Punjabi short story is slipping out of 
the hands of these masters and by its inner dynamics passing on to 
the younger writers. None of the younger writers has been 
represented here. In fact the new fledged writers can be represented 
in chiaroscuro only in a separate volume. As it is, the entries present 
a panoramic view of the Punjabi short fiction introducing us in the 
main with the masters of this art, yet giving a fair idea of its tenor 
and major concerns. 

What impresses me most about this work, is the quality of its 
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translation. This is really delectable and has the aroma and 
verisimilitude of the original. In fact it retains the quick of Punjabi 
life. It leaves a lingering fragrance of the Punjabi life and lore, its 
hearths and homes, shops and streets, flowers and foliage. The 
translator seems to have a peerless command over both the Punjabi 
and the English language which enables him to do his job so well. 

The stories in this collection are but small casements opening 
on a long vista of Punjabi fiction, which the connoisseurs of 
literature will definitely love to enjoy in full and if possible even 
in their original. The assemblage acquaints the readers with the 
representative stories of Kartar Singh Duggal, Kulwant Singh virk, 
Amrita Preetam, Sant Singh Sekhon, Surinder Singh Narula, 
Santokh Singh Dhir, Nanak Singh, Mohan Singh, Gurmukh Singh 
Musafir, Gurbux Singh, Ajit Cour, Mohinder Singh Joshi and Navtej 
Singh. 

Books of this kind are for understanding the dialectics of 
Punjabi literature. I am sure that this anthology will bring the 
Punjabi short story nearer to the hearts of the people who are not 
familiar with Punjabi. 


The Sikh Review 
October I985 
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Perspectives on Guru Nanak 


It is a collection of papers presented and discussed by scholars 
from all over the world at the International Seminar on the Life and 
Teachings of Guru Nanak which was held on the campus of Punjabi 
University, Patiala, on September 3 through 5, ]969 in connection 
with the quincentenary of the Guru’s birthday. Of more than 60 
scholars, 5 were from universities outside India. All of them are 
masters in their own fields and bereft of narrow or sectarian outlook. 
Thus, we have a dispassionate study of the various currents and cross- 
currents which have been lashing the world since the glorious days of 
the Buddha, Jesus Christ, Prophet Mohammed and Sufis down to the 
Guru’s advent on the world stage. 

The literature on Guru Nanak’s life and philosophy is enormous 
but we doubt if the kind of scholarly and scientific treatment on the 
scale contained in this book has ever been attempted by any university 
in India. The principal topics discussed include the Guru’s philosophy 
and mysticism, theology and doctrine, language and poetry, ethics 
and social ideas, besides his message and impact in the context of 
main world religions. Such an all-inclusive survey gives us an idea of 
his peerless genius. A saint and savant, divine singer who sang the 
song of the Word and the song of the Cosmos, thinker, mystic and 
family man, and revolutionary, he was indeed the embodiment of all 
that was great and noble in life. Like Paul the tent-maker, Bunyan the 
tinker, Tersteegen the ribbon-maker and Kabir the weaver, the Guru 
knew how to combine vision and industry. This disproved the Western 
notion that Indian mystics are life-negating and world-negating 
recluses. He proved that we are creatures of sense and spirit and must, 
therefore, lead an amphibious life. He rejected the severely monistic 
doctrine which discarded the world as an illusion. 

The mysterious union-in-separateness of God and the soul is a 
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necessary doctrine of all sane mysticism. It deals with the individual, 
not as he stands in relation to the civilisation of his times but as he 
stands in relation to truths that are timeless. The scholars, whose papers 
are included in the volume, have discussed mysticism in the conviction 
that although mystical experience is essentially ineffable, it is possible 
to talk about it in the intelligible universe of discourse. They contend 
that mysticism is the expression of the innate tendency of the human 
spirit towards complete harmony with the transcendental order, 
whatever be the theological formula under which that order is 
understood. 

The way these scholars have spoken of Guru Nanak, with the 
wide perspective of their scholarship, the stern integrity of their 
thoughts, the analytic clearness of their disciplined mind, and the 
devout awe of their heart, reassures us that here are witnesses whom 
we can trust because they have taken nothing for granted and speak 
out of the fullness of personal exploration and experience. They have 
found in the Guru a saint of the East, no amateur of a thing and rarefied 
spirituality but that rare creation - a whole man. They believe that 
mysticism is a continuous tradition in man’s spiritual history, that a 
modern mystic can speak in accents of the great mystics of the past, 
and that a mystic of the East can resemble a mystic of the West in 
spiritual temper. They confirm Rudolph Otto’s conviction that there 
is a spiritual kinship of the human soul, which transcends race and 
climate and environment. These papers prove that the Buddha, Christ, 
Nanak, Kabir, Jalaluddin Rumi and others were fellow-citizens of the 
same realm of the spirit, all held together in a mighty embrace. These 
saints preached that the springs of the truest prayer and the deepest 
poetry - twin expressions of man’s outward going passion for the 
Eternity which is his home - rise very near together in the heart. 

This is not a volume to be read straight through from beginning 
to end. Rather it is a book in which the reader can dip at various points 
as his interest inclines, each paper standing on its own as a masterly 
exposition of the subject discussed. 

One thing is puzzling. The seminar was held in I969. Why did 
the editor take full six years to compile the papers together, when 
these were ready in cut-and-dried form, and bring them before the 
public now in ]975? Their timeliness for the general public has, thus, 
been eroded a bit, though they have an eternal value for those interested 
in Sikhism and other religions. 
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The understanding of this praiseworthy collection would have 
been easier, if the editor had used, in the general text, modern romanised 
spellings of vernacular words. For instance, consciousness or mind is 
better read as “chit” these days than “cit”. Also the spellings are not 
uniform; religion has been described as “madhab” at some places and 
as “mazhab” at others. And so on. But these minor faults do not affect 
the tremendous value of the volume. 
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Sri Guru Granth Sahib: 
Guru Eternal for the Sikhs 


Saran Singh* 


The root dilemma of humanity through the ages has been the 
search and identification of the true teacher or prophet, who could 
guide us out of the quagmire of sin and superstition into the realm of 
self realisation and joy, The Gospel of Guru Granth Sahib represents 
the most comprehensive, coherent and compelling enunciation of the 
creation’s moral and spiritual purpose. In so far as the message of 
Guru Granth is set to ineffable symphonic measure, its appeal is to the 
faith residing in the heart more than to the intellect. The Sikh scripture 
is, quintessentially, ‘poetry of pure devotion, lyrical rather than 
philosophical, moral rather than cerebral,’ as succinctly note by the 
author of this vigorously written treatise, a reprint of which has been 
made available recently. 

Professor Harbans Singh is acknowledged among the most 
outstanding scholars of the Sikh lore. An artist with the use of language, 
he is singularly attuned to the spirit of the Sikh scripture. In this 
monograph, however, he discusses the background in which the Adi 
Granth was compiled and eventually ordained as the manifest and 
eternal Guru of all Sikhs primarily from the standpoint of historical 
authenticity, giving a wide berth to the philosophical or metaphysical 
implications of the message. In an age wherein man is unable to cast 
off the thraldom of flesh and blood Bhagwans and Gurus, the author 
traces and analyzes the crucial events and pronouncements leading to 
the ascension of the Tenth Guru and installation of the Granth as the 
Guru Eternal. Consequently the mass of practising Sikhs believe that 
in the perilous times ahead, the only constant and true guide is the 
Holy Word embodied in Guru Granth Sahib, not only as the repository 
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of element truths but as the source of hope, joy and promise for all 
humanity. For so long as the Guru Granth is read, reflected upon and 
actualized in day-to-day life, Sikhism will remain a vital force in the 
world. In one sense, therefore, this monograph could be called primer 
of faith. 
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The Encyclopadia of Sikhism 


Khushwant Singh* 


I have often bemoaned the absence of Indian Encyclopaedias. 
Every advanced country has them and they are periodically revised 
and brought up to date: Britanica, Americana, Italiana? Since 
independence all we have done is to reprint works of this genre compiled 
by our erstwhile rulers. This is something that State Governments, 
Universities or private foundations should give some thought to. It 
needs a team of editors, researchers and a lot of money; no individual 
can be expected to undertake their compilation on his own. 

A start has been made by the Punjabi University at Patiala to 
produce The Encyclopaedia of Sikhism. Harbans Singh, who has been a 
Fellow at Harvard, Lecturer at Berkeley, McGill and many other well- 
known universities is its Editor-in-Chief. He is the right man for the 
job. How many professors are there who turn down offers of Vice- 
Chancellorship? Harbans Singh refused one offered to him on a platter. 
he preferred to go on teaching and compiling material for his 
Encyclopaedia. It is to have over 4,000 entries dealing with every aspect 
of the community: its history, politics, literature, art, culture. I do not 
know where he will find 4,000 contributors who have the discipline 
required to write factual, accurate and unbiased pieces in the exact 
number of words prescribed. I have contributed to some encyclopaedias 
including the Britannica and know it is very poorly paid. All you get 
apart from a few measly dollars is your initials at the end of the article. 
When in company you have to manoeuvre and dialogue round to 
encyclopaedias and discretely drop the information that you are one of 
the intellectual aristocracy invited to write for them. 
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The Encyclopaedia of Sikhism 


I.J. Singh* 


Prior to this work edited by Harbans Singh the only 
comprehensive encyclopedia of Sikhs and Sikhism was the Mahan 
Kosh in Punjabi by Bhai Kahan Singh (Nabha), first published in 930 
with a foreword by Principal Teja Singh, another major Sikh scholar 
of the day. The Mahan Kosh apparently grew out of dialogues with 
Macauliffe and other scholars and took ]5 years to compile. A single 
volume of over 200 pages, it has had no new entries after the changes 
and notes left by the author in 938 before his death, although it has 
been periodically reissued by the Language Department, Government 
of Punjab. With the Mahan Kosh cntaining over 70,000 entries, Bhai 
Kahan Singh set the standard and, although comparisons are odious, 
every new work of this genre will invite comparison. 

The present work, under review here, has been a long time in the 
making. The project of a comprehensive Encyclopedia of Sikhism in 
the English language was initiated by Punjabi University in 966. 
Now after a very long and arduous gestation, the first volume of this 
monumental work has been born. It covers only the letters A to D of 
the alphabet. 

Until now no such exhaustive work existed in the English 
language. Clearly one was needed. The world, including the Sikhs, 
has undergone a sea change since the early twentieth century. A large 
number of Sikhs no longer live in Punjab. More importantly, a very 
visible and conspicuous minority of Sikhs lives outside India. Also, 
political developments in India have focused much attention on the 
Sikhs during the past decade. Because of the worldwide Sikh diaspora 
and their increasing contacts with the non-Sikh world in this global 
village, Sikhs and non-Sikhs alike needed an authoritative reference 
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work on Sikhs and Sikhism. 

The strengths of the current work are many and obvious. It is in 
English. Now if a person conversant in English needs to know the 
history or gist of the Asa di Var or Barah Maha for example, he has a 
source to consult. It presents facets of our history and religion which 
have come to light only in the past half a century. For instance, Baldev 
Singh, the first Defence Minister of free India is discussed at length. 
Writings of Bhai Vir Singh earn a place as they should. In 930-38 
there were four Takhts, now there are five; perhaps a future volume 
will address the issue. The entry on the Akal Takht, includes a terse 
report of its destruction in 984 by the Indian Army followed by the 
bungled attempts of the Indian Government to reconstruct it. The 
Anandpur Sahib Resolution, which to many Sikhs is akin to the Magna 
Carta of their rights and aspirations, gets a detailed description but 
not analysis. It is not mentioned that this document was labeled 
“secessionist” by Indian Prime Ministers Indira, and later Rajiv Gandhi, 
for several years, and that Rajiv Gandhi finally did an “about face” 
and referred it to the Sarkaria commission for the reorganization of 
the States. 

In some matters, the new Encyclopedia is truer to recently learned 
historical detail than Bhai Kahan Singh’s, yet it omits significant 
features. For example, Kahan Singh wrote of Banda Bahadur escaping 
from Mughal captivity and spending his later years in relative peace 
when he married and had a son. The present encyclopedia follows the 
now well established facts of Banda being tortured and killed in 
captivity following his son’s murder at the hands of Mughal captors. 
But during Banda’s ascendancy North India saw not only the first 
Sikh coins (this is mentioned) but, more significantly, also the first 
land reform, which is not discussed. The period of the Gurus is well 
presented. The administrative style of Ranjit Singh is competently 
discussed as are the Anglo-Sikh Wars and the subsequent Treaty. 

The commonly used Gregorian (Christian) calendar is used in 
describing historical events which is of great utility. Each entry 
provides a few useful references; I wish the listing had been more 
selective if not exhaustive. There are many more biographies as 
compared to the work by Kahan Singh - and they are richer. 

This volume runs from Sir James Abbott (the first entry) who 
was the British Resident’s Assistant in Lahore during the first Anglo- 
Sikh War of 845-46 to Dyal Singh Majithia (last entry), the I9th 
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century Sikh philanthropist, remembered as the founder of the Dyal 
Singh College and Library as well as Punjab’s premier newspaper 
The Tribune. 

This Work, unlike the one by Kahan Singh, does not define each 
word or concept and its use in the lexicon of the Guru Granth. It 
becomes therefore, a very useful companion to the Mahan Kosh, but 
not a substitute for it. Compared to the work by Kahan Singh, it has 
very few direct quotations from gurbani and they are in English. There 
are no photographs; Kahan Singh had many and they were helpful. A 
discussion of Sikh art and architecture is lacking: perhaps a 
forthcoming volume would address that topic. 

This Encyclopedia represents the contributions of many and a 
seven-man Editorial Board. Many of the ]32 listed contributors are 
well known scholars (among others, G.S. Talib, Piar Singh, Rattan 
Singh Jaggi, Piara Singh Padam). There are also a number of non- 
Sikh scholars of Sikhism (McLeod, Loehlin, McMullen, Barrier, L.M. 
Joshi, Mulk Raj Anand, to name only a few). Some of the authors 
may be considered controversial by many such as Khushwant Singh 
and Hew McLeod and that is good, for differing voices make for a 
richer dialogue and should be heard. But Zail Singh is also listed as a 
writer, and he is no expert on Sikh theology or history. He might have 
something to say on Sikh politics but can he be objective? Anyhow, I 
could not locate his work in this volume. I wish there was an index 
listing each author and his or her specific page, or subject, so that one 
could easily follow up on a given issue or writer. That is the way 
many well known encyclopedias are organized. 

Compiling an encyclopedia is, at best, tedious work and more so 
when the Chief Editor is in chronic ill health, as in this case. The work 
therefore, is all the more laudable. The writing is succinct and precise 
and the Editors have been able to achieve the impossible - that is to 
minimize the vagaries of style which are almost always found in a 
multi-author work and are most jarring to the reader. The varied writing 
styles have been flawlessly merged and smoothened. With attractive 
format and large type, the book is very readably organized. It has 850 
entries. Three more volumes are projected to cover the remainder of 
the alphabet (E to Z). One hopes the subsequent siblings of this volume 
will have an easier and timely arrival. 

Harbans Singh and his cadre of editors have rendered a seminal 
service to Sikhism and to the cause of interfaith dialogue as Sikhism 
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moves into the twenty-first century with its unique message, taking 
its place alongside the other great religions of the world. One cannot 
help notice that only 200 copies were printed. This does not speak 
well for Sikhs as lovers of books - though they follow a religion of the 
Book. 

In summary. this book is a reference work of immense interest 
and value to scholars as well as to those who are just curious. Certainly 
Sikhs and their institutions (Gurdwaras) should have it, but so should 
the College and University libraries if they have any investment or 
program in comparative and Eastern religions. 
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Each literary genre has its own unique genesis and genius, and it 
answers significantly only to those imaginations which are 
constitutively so structured as to be in tune with its character. And 
each genre imposes its own inner aesthetic on the engaged imagination, 
creating a field of connotations and a hum of resonances. To put it 
differently, it brings to a focus the energies of its form and the energies 
of the operative mind. It’s thus that a symbiosis is achieved, and a 
grid of insights and values is established. To be sure, this kind of 
consummation is there to be seen in such pure genres as music and 
poetry, but a little thought will show that even mixed genres also 
develop on similar lines, and establish their own identity, clan and 
ambience. 

What shall we say, then, of the all-inclusive, portmanteau and 
voluminous genre of an Encyclopaedia which traverses so many 
territories and cuts across so many disciplines as to become a kind of 
grandee in the Comity of letters? It’s in some such way that I view 
The Encyclopaedia of Sikhism, a massive and ornate cathedral of 
collateral texts prepared by scores of scribes and specialists under the 
watchful and benign eyes of Professor Harbans Singh, “the complete” 
Sikh scholar. There is an air of erudition and sadhna about this corporate 
and magnificent enterprise, reminiscent of the Gothic architecture with 
its vast and intricate design. The opulent and elegant looks of the 
Volume in question seem thus to authenticate the visionary 
encyclopaedist’s view of things, and this meshes well with his world- 
view which, I may add, is a sum of Sikh perceptions, doctrines and 
observances, a sensibility steeped in Sikhism, and saturated with the 
precept of sewa or service couldn’t but imbibe the milk of moral labour. 
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To encyclopaedize all that knowledge is to fire all the engines of the 
imagination. And it’s imagination of discrimination, collation and 
fusion. A comprehensive and holistic perspective alone can keep an 
encyclopaedia on a proper course. 

Meanwhile, a couple of points need to be noticed. Since an 
encyclopaedia is a compendium of varied interests and styles, the 
question of evolving a common pattern of writing assumes a seminal 
importance. Ideally, the style in such a genre ought to be functional, 
neutral and lucid - a kind of ‘White prose’, to use Susan Santog’s 
expressive phrase. It then rests upon the Chief Editor to hone down 
the varying modes of expression to a rounded, smooth and ‘standard’ 
style. It appears to me, Professor Harbans Singh has tried valiantly to 
achieve such a condition. It’s not an easy thing to do. 
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The world, including that of the Sikhs, has undergone a sea change 
since the early twentieth century. Less than a hundred years ago the 
world appeared a bewildering and large place with a mixture of cultures 
and religions which seemed beyond understanding, or even the need 
for it. It is still baffling and complex, but reduced to a global village 
where the increasing interdependence of different peoples requires 
that they understand each other and their differences. 

Though one of the five largest religions in the world, Sikhism is 
only now beginning to be known outside India. Perceptions about 
Sikhs and Sikhism, particularly in the West, indeed even in India, are 
mired in ignorance. Political events in India have saddled Sikhs with 
undeserved negative publicity. Because of the increased interest in 
the Sikhs, resulting from their heightened visibility, coupled with a 
worldwide Sikh ‘diaspora’, Sikhs and non-Sikhs alike needed an 
authoritative reference work on Sikhs and Sikhism, in English. 

At least five encyclopedic books on Sikhism exist in English, by 
Cole and Sambhi, Sangha, Shackle, Kohli and by McLeod. But they 
are brief and not as inclusive. The present work, under review here, 
has been a long time in the making. The project of a comprehensive 
Encyclopedia of Sikhism in English language was initiated by Punjabi 
University in |966. After a long and arduous gestation, the first volume, 
covering the letters A to D of the alphabet, appeared in ]992, this 
second volume takes us from E to L. 

As I noted in my review (I994) of the first volume, (The Sikh 
Review, April I994) prior to this, the only comprehensive encyclopedia 
of Sikhs and Sikhism was the Mahan Kosh by Bhai Kahn Singh 
(Nabha), first published in 930. It took (5 years to compile and 
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contained over 30,000 entries in a single volume of over 200 pages. 
With the Mahan Kosh, Bhai Kahn Singh set the standard. It has been 
periodically reissued by the Language Department, Government of 
Punjab, but had no new entries after the author’s death in I938. It is in 
Punjabi; therefore, not accessible to those without facility in Punjabi 
language. 

The strengths of the current work are obvious: it is in English, it 
is comprehensive, it is an cumuli. Now, if a person conversant with 
English needs to know the history, or gist of the Gujri ki Var, for 
example, he/she has a source of reference. It presents facets of our 
history and religion which have come to light only in the past half a 
century. For instance, Jaillianwala Bagh Massacre is well covered. 
Sant Jarnail Singh Bhindranwale gets a straight forward, factual, terse, 
non-emotional sketch. But unmentioned in his biography is the 
generally circulated notion that, early in his political ascendance he 
was allied with the ruling Congress party. Writings of Bhai Jodh Singh 
and Bhai Kahn Singh (Nabha) earn a place as they should. Sardar 
Kapur Singh rates an important note, though his contributions to the 
Anandpur Sahib Resolution, which in many ways defines the political 
aspirations, of the Sikhs, remain unexplored. There is no explanation 
of where, when and under what circumstances was the reverential 
honorific: “Bhai Sahib” bestowed upon Kapur Singh. 

W. Owen Cole contributes a detailed and informative exposition 
of the meaning of Guru, and Murray Leaf discusses the concern of 
Granthi. McLeod presents a lengthy and useful discussion on Hukam. 
Himadri Banerjee has several entries on Bengali writings on Guru 
Gobind Singh. The many available Gupranalis are ably presented. 

An incredible, if amusing, step-back into time, was the 
controversy over the electrification of the Golden Temple, when many 
Sikh luminaries argued that only ghee lamps were acceptable. In 
keeping with the obsequious Indian society electricity was to be 
installed to mark the commemoration or 60 years of Queen Victoria’s 
rule! 

The many and varied Khalsa Diwans get adequate coverage. But 
the entry on the one in Malaya (founded 903) fails to tell us of any 
activities since I927. Is it still alive and well? Similar question arises 
about the Khalsa Diwan Society, Vancouver (founded 909). Are. there 
any current activities? There are individual entries on Sikhs who were 
prominent outside India. like (Kartar Singh Sarabha, but there is no 
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systematic discussion of the Sikh ‘diaspora’. Sikh laborers had a hand 
in the construction of the Panama Canal and Kenya’s Railroad, and 
have almost a hundred-year history in North America and East Africa. 
Their presence deserves scholarly exploration at some length. 

The commonly used Gregorian (Christian) Calendar is used in 
describing historical events which is of great utility. Each entry 
provides a few useful references; I wish the listing had been more 
selective, if not exhaustive. There are many more biographies as 
compared to the work by Kahn Singh, and they are richer. 

This volume runs from ‘Sir Herbel Benjamin Edwardes’ (the first 
entry), a British officer who served as Commissioner of Peshawar, 
NWFP, and Ambala, to Ludhiana Political Agency, (last entry), the 
forerunner of the North-West Frontier Agency Maharani Jind Kaur, 
the widow of Maharaja Ranjit Singh, rates a fair, detailed and 
sympathetic entry. 

The scope of entries is wide-ranging. Thumbnail sketches of most 
persons - Sikhs and non-Sikhs - and events that impacted on Sikh 
religion and history - are provided. The inquisitive reader will find 
enough to satisfy and interest. This work, unlike the one by Kahn 
Singh, does not define each word or concept and its use in the lexicon 
of the. Guru Granth. It becomes, therefore, a very useful companion 
to the Mahan Kosh but not a complete substitute for it. Compared to 
the work by Kahn Singh, it has very few direct quotations from gurbani 
and they are in English. There are no photographs; Kahn Singh had 
many and they were helpful as well as graphic. 

This Encyclopedia represents the efforts of many and a seven- 
man Editorial Board. It lists 224 contributors but the individual essay 
of each is not easily found. it is not clear if all 224 have contributed to 
this volume, or does the list include the contributors to all four volumes. 
On the list are well known Sikh scholars (among other, G.S. Talib, 
Piar Singh, Rattan Singh Jaggi, Piara Singh Padam) as well as non- 
Sikh scholars of Sikhism (McLeod, Loehlin, McMullen, 
Juergensmeyer, L.M. Joshi, Mulk Raj Anand, to name only a few). 
Some may be controversial, such as Khushwant Singh and Hew 
McLeod, but that is good; differing voices make for a richer dialogue 
and should be heard. The late Giani Zail Singh is also listed as a writer. 
I wonder what was his expertise, certainly not in Sikh theology or 
history. Perhaps Sikh politics was his bailiwick, but how credible could 
he be? Anyhow, I could not locate any of his work. Helpful would 
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have been an Index listing each author and his or her specific page or 
subject so that one could easily follow up on a given issue or Writer. 
That is how many well known encyclopedias are organized. 

Compiling an encyclopedia is, at best, tedious. This work is indeed 
laudable. The writing is succinct and precise and the Editors have 
been able to achieve the impossible - to minimize the vagaries of style 
which are inevitable in a multi-author work and are most jarring to 
the reader. The varied writing styles have been flawlessly merged and 
polished. It is very readably organized, with an attractive format and 
large type. Two additional volumes now remain in order to cover the 
rest of the alphabet (M to Z). One hopes the subsequent siblings of 
this volume will have an easier and timely birth. 

Harbans Singh and his cadre of editors have rendered a 
momentous service to Sikhism and to the cause of interfaith colloquy 
as Sikhism moves into the twenty-first century with its unique message, 
taking its place alongside the other great religions of the world. Once 
again, I noticed that only 2l00 copies were printed. This does not 
speak well for Sikhs as lovers of books though they follow and revere 
a ‘book’ - The Guru Granth Sahib. 

In summary, this book is a reference work of immense interest 
and value. Certainly Sikhs and their institutions (Gurdwaras) should 
have it, and so should scholars, as well as Schools, College and 
University libraries if they have any investment, or program, in 
Comparative and Eastern religions. 
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It is indeed a formidable undertaking to prepare an 
Encycyclopaedia pertaining to a discipline in which not many 
exegetical lexicons exist and even the basics are yet to be determined. 
Such a gigantic work involves not only the interpretation of tenets 
and events but also collection and collation of data from diverse 
sources, known and unknown. It becomes all the more difficult when 
it comes to the interpretation of theological doctrines and concepts. 
The scholar has the stupendous task of convincing the use of his 
competence, erudition, mastery over the subject and objectivity of 
vision. Sikh studies got an impetus when in [966 the late Kirpal Singh 
Narang, the then Vice-Chancellor of Punjabi University, Patiala, in 
his considered wisdom chose a scholar of Sardar Harbans Singh’s 
stature to accomplish the task of editing the first ever Encyclopaedia 
of Sikhism, which he has done marvelously. 

At seventy-seven today and in not very good health Sardar 
Harbans Singh must be very happy and content to see his labour of 
thirty years bear fruit. His Encyclopaedia of Sikhism is now a pride 
publication of Punjabi University. Its three volumes are already out 
and the fourth and final is in press. These three volumes have already 
been issued in I992, [996 and I997 respectively. The first volume 
contains entries from A to D, the second from E to L and the third 
from M to R. These three volumes are spread over |,700 printed pages 
in full size and contain about 3,000 entries on various facets of Sikh 
faith and philosophy, history and tradition, culture and life style, 
customs and rituals, letters and literatures, art and architecture, ethics 
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and morals, locals and shrines - in fact all that one may like to know 
about Sikhs and Sikhism. 

Even acursory perusal of these volumes makes one feel that the 
editor has authentic knowledge of the subject and has delved deep in 
all the currents and undercurrents of the Sikh faith. He has the knack 
of perceiving and projecting the intricacies and has singularly 
succeeded in adapting to his needs the advanced encyclopaedic culture 
prevalent in the west. His sober and ripe mind has given the much 
needed balance to issues, events and personalities which could in 
certain cases become controversial and inflammable in the hands of a 
lesser genius. No political, denominational, personal or material 
interests have been able to lead him astray. He has done the job with 
an unswerving loyalty to the cause and unmatched sincerity. As a result 
the encyclopaedia has become such a great gift to religious scholarship 
of India which the editor and his very competent team can really be 
proud of. In this connection Messrs Harmindar Singh Kohli, Sardar 
Singh Bhatia, Dharam Singh, Gurnek Singh, Gurmukh Singh (Major) 
and Gurcharan Singh (Giani) deserve special mention, Entries in the 
encyclopaedia have been contributed by a galaxy of scholars in diverse 
fields. 

There is a general belief that the Sikh faith though imbued with 
most modern and scientific spirit has hardly ever been projected as 
such by its followers. Nor have the Sikhs cared to record their 
marvelous history, although throughout their existence, they achieved 
unprecedented glories. Sardar Harbans Singh has ventured them both 
by defining all the major doctrines of Sikh philosophy and important 
events of Sikh history. He is locating and emphasizing the points of 
similarity and departure while defining various concepts of Sikh 
thought vis-a-vis religious traditions. He is engaged in the task of 
explaining the Sikh doctrines in its pure unalloyed form while 
simultaneously maintaining a dialogue with the latest approaches to 
philosophy, religion, ethics, culture and history in the present post 
modernist age. Diversity, plurality, individuality and difference in 
discourses which relate to different cultural patterns have been duly 
taken note of him. 

The Encyclopaedia of Sikhism is a work of high literary merit. 
Sardar Harbans Singh’s style is direct, terse, lucid and tight. His aim 
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throughout has been intelligibility and comprehensiveness. The details 
and facts are authentic and reliable. Being equipped with analytical 
acumen immaculate erudition and an extensive knowledge of the 
English language and its idiom, the editor has succeeded in making 
his magnum opus an indispensable source book and a boon to 
researchers and serious scholars of religious studies. 
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In this impressively produced book in large format, the author 
has given what may be called ‘glimpses’ of the fervent life of the 
Sikh people during the five centuries since the inception of their 
faith in the Word of Guru Nanak. Such a description, however, 
should not be taken to imply lack of the more serious historical 
line of treatment of the subject, for even on a casual reading the 
work reveals itself as based on the most painstaking, detailed and 
deeply pondered study of the history and religion of the Sikhs. 
The religio-historical approach is essential particularly for treating 
adequately the history of the Sikh people, for more than in most 
cases the dynamic force behind the various crisis through which 
the Sikhs have all through their history passed, has come from the 
ideals embodied in their faith. And yet Sikh history does not reveal 
a theocratic, or what in the context of Indian conditions would be 
called a communal, bias. The Sikhs in the days of their power have 
been remarkably tolerant and humane and have never persecuted 
their former oppressors. 

Although acknowledged to be the most important minority of 
India, they have shown themselves to be the least actuated by the 
desire to claim separatist and sectarian political advantages, and 
have contributed vastly to and initiated movements of a purely 
secular patriotic character. This paradox is resolved on realizing 
that the religion of the Sikhs, despite their unparalleled record of 
martyrdom and sacrifice extending through centuries, is essentially 
a humanitarian creed, stressing the ideal of ‘universal welfare’ (the 
equivalent of these words actually occurs in the Sikh daily prayer) 
rather than adherence to any narrow dogma or theological ritualism. 
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Consequently, the religion of the Sikh leads him to seek a path of 
fulfillment implicit in which is the realization of some of the highest 
ideals of the social life. His religious enthusiasm, as the progressive 
march of his history has shown, runs in the direction of realizing 
such values as have been formulated through a different orientation 
by the modern ideas of patriotism, equality, democracy and 
socialism. Narrating the story of the Sikh people, which except for 
a brief spell of rule over the Punjab, has been made up of sacrifice 
and stirring revolutionary activity calls for that deep and total 
understanding of a movement which comes to the historian only 
when, besides garnering facts, he also has something like the poetic 
vision - the gift of a Carlyle or a Toynbee. Such understanding has 
been achieved and imparted in this book, which presents perhaps 
the most soulful and satisfying account of the Sikhs. Such a 
description is not exaggerated, for the narrative of the events of 
this heroic story makes explicit also those mighty spiritual and 
ethical urges which impelled them. One sees herein established 
the relationship between the humane, idealistic and clean conduct 
of the Sikh people and the lofty teachings and examples of their 
Guru-Preceptors. 

The deep understanding and susceptibility of the author make 
him, of course, deeply involved with the events whose story he 
has narrated. That is obvious from the comments which now and 
then break through the reserve which his high sense of intellectual 
discipline has imposed on his manner. But despite such 
involvement, his interpretation of the events which he has narrated 
is characterized by a catholicity and fairness of approach even 
towards those whose actions have proceeded from malice and 
barbarity towards his own people. Throughout one’s reading one 
catches the overtones which place the Sikh struggle against 
orthodoxy and tyranny in the wide universal context of the 
expanding tight of man against the powers of darkness and evil. 
That is wherein the significance and value of the history of the 
Sikhs lies for the people of our country. This essential aspect of 
the Sikh story needed to be explained to a somewhat unsympathetic 
world, and to an India, largely ignorant of the Sikhs. There is abroad 
an attitude (not by any means rare) to look upon the Sikh as a 
freak, an oddity. But if you just pause and look behind the naive 
simple exterior of the Punjab peasant, which the Sikhs 
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overwhelmingly are, you will see in his soul the flame of 
earnestness and devotion, that force of faith which inspires men to 
move mountains. Before this flame will fall shriveled up all shallow 
scoffing and foppery. In this book you see this flame burning. As 
such its effect is akin to that of the most moving things in literature. 

The story of the Sikhs has been brought up in this book to the 
ushering in of our Independence. It shows not only that the Sikhs 
have brought down from of old their ‘heritage’ of sacrifice and 
idealism, but that perhaps in this heritage is the inspiration for the 
country also to seek such heroic fulfillment as the Sikh has sought 
to achieve despite all the disabilities of his situation since the first 
unleashing of Mughal terror against him. 

It would be sheer justice to call attention to the sensitive and 
meticulously accurate sense for the right word and the right 
sentence-structure of the writer, whose style has something of the 
quality even of Matthew Arnold, about which it has been said that 
in it urbanity did not preclude force. It has the unsuspected force 
which operates through cultivated restraint. The ordinary factual 
historian can make do with a pedestrian style involving no higher 
qualities than some accuracy and a little method. But in writing 
seeking to give expression to the deeper values and to touch the 
sources of imaginative and emotional effects, the indefinable touch 
of the artist in language is essential. Here is a writing which has 
maturity and is adequate to the expression of the deeper response 
which it seeks to evoke. 

All this makes this book not only an extremely valuable 
addition to a comparatively less-known aspect of Indian history 
but, for the grace and power of its expression, a sheer delight to 
read. 
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Sikhism claims greater attention today as a world religion than 
ever before. The wide dispersal of the Sikhs after partition of 947 
has been one major factor. In recent years people in India, as also 
abroad, have evinced keen interest in them and their tradition. This 
has expanded the scope of Sikh studies which are emerging as a distinct 
academic discipline. New books keep flowing in. The latest and one 
that should rank as the most significant and reliable is the title under 
review. 

The book narrates the epic story of the Sikhs and captures the 
essential nuances of their religious and cultural inheritance in terms 
authentic as well as sensitive. The intellectual and spiritual credentials 
of its author eminently qualify him for undertaking such a task. He 
has accomplished it with the sweep of a cultural historian and the 
discipline of a theologian. 

An introductory overview followed by an essay on the Founder 
and the quintessence of his revelation form the first two chapters of 
this work. In the next four, the author moves on to delineating the 
process of consolidation of the Sikh faith in the hands of the successive 
Gurus. The true nature of the Guruship which passed on from one 
Guru to the next has been explained in the image of one candle lighting 
another. Thus the author points out, the real Guru is God, who is the 
source of all light. He warns us not to confuse the Guru with the human 
forms (the unlit candle). Equally significant is his contribution in 
authoritatively establishing how the Tenth Master sealed the line of 
personal Guruship and passed on the succession to the holy Granth. 
For Sikhs the Guru Granth has since then been the Guru. Through it 
Guru Nanak lives on in the Sikh faith and tradition as a reality 
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transcending time and space. This awareness of the continuing presence 
of Guru Nanak has been of crucial to the Sikh community as a whole 
as well as to its members individually. 

The first part thus sums up the historical and theological facets 
of Sikhism. Professor Harbans Singh is gentle, but firm and 
uncompromising on the basic issues. The western scholars will 
definitely get, from this account, clarity on the essentials of the Sikh 
faith which several of them have failed to grasp. The author asserts 
that Guru Nanak’s teaching can truly be understood in its own terms, 
i.e., an autonomous revelation. Attempts at tracing kinship between 
Guru Nanak and the Bhakti reformers will be misleading, he points 
out. 

Challenges posed to the nascent Sikh faith and the bold response 
of the community immediately after Guru Gobind Singh form the 
subject matter of the three chapters that follow. Describing the Sikh 
struggle for sovereignty in the eighteenth century, the author brings 
out how that was a time of grim trial and supreme moral exaltation 
which accrued to the Sikhs because of their heroic struggle for their 
faith as also their perseverance in meeting the challenge of a sustained 
and fierce persecution. Two commanding figures of this period were 
Banda Singh Bahadur and, after him, Nawab Kapur Singh, the founder 
of the Dal Khalsa. The testing moments reached the highest point of 
severity with the Sikhs becoming a target of Ahmad Shah Durrani’s 
repeated invasions. 

The chapters that follow bring into sharp focus the rise and fall 
of the Sikh empire. The man of destiny was Ranjit Singh, who 
integrated the twelve Sikh principalities into the sovereign state of 
the Khalsa. We find here a vivid account of his early life, his occupation 
of the throne of Lahore and expansion of his kingdom. There are here 
some very insightful observations on the policy and character of the 
Maharaja. 

We get a glimpse of the pageantry of the Sikh court in chapter 
XIII. The occasion is Lord William Bentinck’s meeting with Maharaja 
Ranjit Singh at Ropar, on the banks of the River Sutlej. The human 
aspect receives no less importance in this description than the political 
and the spectacular. They have established such precise standards of 
regal usage and hospitality was remarkable for one born to a small 
worldly inheritance as was the Maharaja. Another example of the 
Maharaja’s love of magnificence and éclat was the wedding of his 
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grandson, Nau Nihal Singh so picturesquely and dramatically 
delineated in another chapter. 

The spirit of stern religious discipline and sacrifice which had 
supported the Sikhs through a critical period of their history and lead 
them to power was dimmed in the pomp and splendour of sovereignty. 
Thus Ranjit Singh’s death left a deep hiatus The process of British 
expansion, which had temporarily been halted by him, was after his 
death, set on its inexorable course. The author unfolds in significant 
detail the tragic drama of intrigue and murder that followed. 

The Sikhs were deeply galled at the fall of their kingdom, but 
not unduly dismayed: The peaceful spell which followed, however, 
produced an attitude of unwariness. Conventional and superstitious 
ritual, forbidden by the Guru, started gaining an increasing hold over 
the Sikh mind. For once, absorption into ceremonial Hinduism seemed 
the course inevitably set for them. The author explains how a series of 
protestant currents that arose purified the prevalent religious usage 
and rekindled the Sikh spirit. The process of reclamation is the theme 
taken up in Chapters 7 to I9. We cannot but concur with the author’s 
findings that because of the rather restricted scope and because of the 
schismatic character they acquired, both the (original) Nirankari, and 
Namdhari movements failed to stir the Sikh people as a whole. The 
Singh Sabha movement which followed, however, touched Sikhism 
to its very roots and made it a living force once again. It brought a 
new dimension to the inner life of the community and enlarged its 
heritage. The author extensively quote from contemporary Sikh 
newspapers, Christian Mission records and Punjab administrative 
reports to bring out the nature of the identity crisis faced by Sikhsim 
in those times. 

Sikhism at this moment looked to the future as well. It accepted 
the principle of change and renovation and exhibited sensitiveness to 
contemporary needs. One of the more concretely formulated urges 
was for western-style education so that the Sikhs might refurbish their 
own religious and literary conventions and march with the time. 

The motivation for reform born of the Singh Sabha created a 
popular upsurge in the shape of the Akali movement. Provocation for 
this was afforded by the clergy who had come into control of the Sikh 
holy places from the time the Sikhs were driven by Mughal oppression 
to seek safety in remote hills and deserts. Most of the clerics had 
converted ecclesiastical assets into private properties and their lives 
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were not free from the taint of licentiousness and luxury. They had 
supplanted the simple form of Sikh service in the shrines by extravagant 
ceremonial. All this was repugnant to Sikhs freshly affranchised by 
the preaching of the Singh Sabha and they revolted against this. While 
attempting to wrest the control of gurdwaras from the priests, they 
came into clash with Government. In this confrontation, they added 
another dimension to their heritage of patient suffering for their faith. 

Thus, the reformation of the Sikh shrines, beginning with the 
Singh Sabha was completed by the Akali movement which determined 
the political style of the Sikhs. The Muslim’s demand for recognition 
of their separate political identity came as the first severe challenge to 
their position in the land of their birth. Finding themselves reduced to 
a state of political inferiority because of the new political arrangements, 
the Sikhs began to press for their own rights. They demanded to be 
treated on a par with the Muslims in the matter of political rights. 
Professor Harbans Singh has minutely analysed the trends and events 
of this period. 

The creation of Pakistan was preceded and followed by another 
period of suffering for the Sikhs. Sikh habitations were wiped out, 
gurdwaras desecrated. In the rural areas of western Punjab, where 
they were severely outnumbered by the Muslims, they were subjected 
to murder and indignity. The author points out that in the face of this 
ruthless onslaught, the Sikhs reproduced once again their inheritance 
of courageous and heroic action. Many won laurels of martyrdom 
while trying to protect their gurdwaras from desecration. The Sikhs 
added to their ardas new stirring lines as they had done at all difficult 
periods of their history. 

Last two chapters of the book trace the process of Sikh 
remobilization which followed the partition of the country. The author 
observes that the turmoil sharpened the sense of survival of the 
community. According to the analysis of the author, what irked and 
saddened them most was the disavowal of Panjabi language by the 
Hindu majority in Punjab. The Sikhs perceived in this rejection bigotry 
of the majority community, who identified Panjabi with their religious 
custom and culture. According to his thesis, Panjabi became in this 
way a crucial symbol of Sikh self-definition. This marked the beginning 
of another period of struggle for them. Their most intimate concern at 
this moment was the retention of their historical and cultural 
individuality. In political terms this concern found expression in the 
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demand for a Panjabi speaking State. The book presents an authentic 
and analytical survey of the long-drawn-out struggle for this demand, 
which was conceded in 966. This is termed in the book as the moment 
of fulfilment. 

The book thus presents a kaleidoscopic view of the Sikh heritage 
accumulated over the past 500 years. The author maintains throughout 
a remarkable homogeneity and progression in argument. He is 
thoroughly conversant with the western concepts of cultural 
historiography. Yet the well-springs of his intellect are here in the 
Sikh tradition. 

Excellence of scholarship as well as of style is the hallmark of 
this very distinguished book. The author has woven into it a vast range 
of facts culled from diverse sources, setting them in a proper 
interpretative context. Old chronicles, manuscripts, rare documents, 
government records and contemporary newspapers have been drawn 
upon for this purpose. 

Professor Harbans Singh deserves our tribute of admiration for 
creating in the field of Sikh learning a work of such abiding value and 
of such classical grace and discipline. The facility and impeccability 
of the writing cannot but impress the best connoisseurs of the English 
language. The book will be read with interest by the specialist as well 
as by the lay reader. 


The Sikh Review 
September ]983 


64 
The Heritage of the Sikhs 


Bhagat Singh* 


This work is the story of a people who are deeply attached to 
their faith and whose outward symbols have imparted them a distinct 
individuality and preserved them from being assimilated within the 
larger Indian complex of Hinduism. 

The word Sikh, meaning a disciple, came to be used for the 
followers of Guru Nanak and his nine successors. The Sikh Gurus 
who were originally Khatris attracted a large following comprising 
various subs-castes of the Hindus. Guru Arjun is said to have converted 
almost the entire Jat peasantry of the Majha tract and there could be 
little doubt that by the time of Guru Hargobind most of the Jats of the 
Majha, Malwa and Doaba had embraced Sikhism and they formed the 
preponderant element in the Sikh community. The character of the 
Jats imperceptibly modified the Sikh system as it was bound to be. 
Almost all writers are agreed that one of the fundamental traits in the 
Jat character has been the instinct of tribal freedom and of tribal kinship. 
The role of the Jat Sikhs was of considerable importance in the 
evolution of the Khalsa Panth particularly for the developments which 
took place during the seventeenth and eighteenth centuries with the 
change or shifts from Khatri to Jat leadership in the community. The 
new feature of Sikhism came to represent the dominance of that Jat 
culture which Guru Gobind Singh had proclaimed in 699 as the 
essentials of Sikhism. Love of freedom and war like spirit of the Jats 
could no longer be denied a place within the system. All the Sikh 
movements launched in the eighteenth, nineteenth and twentieth 
centuries were spearheaded by the rural Jat Sikhs who were the most 
important and a powerful class among the Sikhs. They are very manly 
and virile race about whom Lepel Griffin remarked, “the Jat race is, 
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for manliness, honest, strength and courage, second to no race in the 
world.” And half a century earlier an English officer of the Bengal 
Army wrote in 808 about the Sikhs (particularly the Jat Sikhs) that 
“they are just and amiable... One quality particularly raises the character 
of the Sikhs above all other Asiatics and that is, their higher veneration 
for truth...They are plain, hospitable and industrious people, and by 
far the best race | have ever met in India.’ With this racial composition 
of the Sikhs in mind we proceed to study them. 

In his work Professor Harbans Singh has depicted a panorama of 
Sikh history from the birth of Guru Nanak in ]469 to his 500th birth 
anniversary in I969. This work has been split up into 25 chapters. In 
the introductory the learned author discusses briefly the external milieu, 
the outward symbols and professions of the Sikhs and also their 
qualities of head and heart, their religious places and practices, their 
struggle against religious persecution, etc. From the second to the 
sixth chapter the author traces the development of Sikhism from its 
founder to the creation of the Khalsa, laying special stress on the 
institutions of Sangat, Pangat, Manji system, Masand system, and the 
abolition of Purdah. and Sati among the Sikhs. The compilation of the 
Adi Granth by Guru Arjan has been a great step in giving a distinct 
identity to the Sikhs. 

The author has critically examined the attitude of the Sikhs 
towards the state consequent on Guru Arjun’s martyrdom and the 
measures undertaken by Guru Hargobind for the preservation of the 
community, The Bhakti and Shakti were combined as essential 
ingredients of Sikhism. After a brief respite under the seventh and 
eighth Masters the ninth Guru had again to bear the cross that displayed 
a superb act of self-giving and of complete reliance on God’s Will. 
Guru Gobind Singh provided a unique example at the initiation 
ceremony in which he, the supreme head of a religious organisation 
voluntarily surrendered his authority to his disciples by asking them 
to baptise him as he had baptised them a short while ago. His shaking 
them out of their lassitude and create in them a will to action is one of 
the miracles of history. 

In the next few chapters the learned author traces the Sikh 
movement under Banda Singh and then a little later under Nawab 
Kapur Singh who ‘step by step built up the sovereignty of the Khalsa 
and by the time he retired he had conferred on the Dal the lineaments 
of an independent state’. The author proceeds further to describe the 
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turn in history when the Sikhs found themselves amidst a quadrangular 
contest, each planning the ouster of the others. The Mughals wanted 
to perpetuate their rule in the Punjab, the Afghans wanted to convert 
it into a province of Afghanistan, the Marathas wanted to extend their 
rule to the Punjab and the Sikhs were fighting a life and death struggle 
for establishing their sway over it. 

In chapters from X to XVI dealing with Maharaja Ranjit Singh’s 
house upto the annexation of the Punjab by the British the author has 
elaborated on the occupation of Lahore by Ranjit Singh, the conferment 
of the title of Sarkar (not Maharaja) on him on the Baisakhi day of 
I80l, the Treaty of Amritsar (I809), some of his conquests, and 
foreigners at the Sikh court who gave their observations about the 
Maharaja’s shrewd inquisitiveness, his gay court and sumptuous 
hospitality. The author also depicts the pageantry at Lord William 
Bentinck’s meeting with Maharaja Ranjit Singh at Ropar, it being a 
most spectacular occasion in the history of the Anglo-Indian relations. 
After the description of colourful and gorgeous celebration of prince 
Naunihal Singh’s marriage and the distribution in a single day, of a 
sum of twenty lakh rupees as charity, the author narrates the pathetic 
scenes of the king killings in Lahore. The deaths of Maharaja Kharak 
Singh and his son Naunihal Singh were followed by the murders of 
Maharaja Sher Singh and his son prince Partap Singh. 

Next came the two Sikh wars with the British and the annexation 
of the Punjab in shameful violation of the British commitment to 
safeguard the interests of’ the young Maharaja Duleep Singh. It is an 
instance in which a guardian has visited its own misdeeds upon his 
ward. The British Government was the self-constituted guardian of 
Maharaja Duleep Singh and the regent of his kingdom. A rebellion 
was provoked by the agents of the guardian who punished that ward 
by confiscating his kingdom. 

The author then enters upon a new phase of Sikh history which 
witnesses some dynamic reform movements among the Sikhs, 
including the Nirankari Movement, Namdhari Movement, Singh Sabha 
Movement, Ghadar Movement, Gurdwara Reform Movement and 
Babbar Akali Movement. ‘The Singh Sabha Movement enhanced the 
intellectual capacity of the Sikhs and restored to them their creedal 
unity and religious conscience. It opened for them the doors of modern 
progress and endowed them with the strength and adaptability to match 
the pressures created by the new social and scientific currents. The 
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learned author has brilliantly brought out the motives and the 
achievements of this movement. The last chapter deals with the creation 
of the Punjabi Suba despite Government being stubbornly set against 
the demand of such a state. And the book concludes with a passing 
reference to the quinquecentennial of Guru Nanak’s birth in I969. 

The last few chapters particularly those dealing with the twentieth 
century Sikh politics and their contribution to India’s struggle for 
independence and post-independence period upto I969 have been 
analytically studied. Probably Professor Harbans Singh's is the first 
and balanced study in the very recent past of the Sikhs. The learned 
author must have taken a lot of pains to collect the accurate data and 
material in a very convincing manner. The erudite scholar has his 
own unique style of writing with a marvelous command over English 
language. His thoughts and feelings are personal and so his language 
is personal. The language always, receives a certain fresh impress 
from the hands of a writer of a strongly marked personality. The 
Heritage of the Sikhs, with all its rich exuberance, has found a 
wonderful expression at the hands of a seasoned and gifted writer and 
an outstanding scholar of Sikhism. He has very ably brought out the 
most distinctive features of the Sikhs as individuals and as a 
community, with whom none in the world can match in their spirit of 
sacrifice, humility and bravery. 

Though this work lacks documentation the author always bases 
himself on most reliable sources of information, mainly on 
contemporary ones which he often refers to in the text. 

Undoubtedly this book is an excellent study of the Sikhs which 
will be much rewarding for any reader. 


The Panjab Past and Present 
April [984 
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The Heritage of the Sikhs 


Nirbhai Singh* 


The Heritage of the Sikhs was first revised in I982 when it had 
remained out of print for nearly two decades. The present edition (994) 
is arevised and enlarged version of the earlier two versions. As new source 
materials have been pouring in, our author has continuously and 
meticulously revised the contents of the work. He has substantially 
modified it with new innovating facts and events which took place in the 
Akali politics. Most interesting addition in this edition is a chapter on 
“984 which provides a photographic narration of the Operation Bluestar 
on the Golden Temple complex and the Akal Takht, and vigorous 
developments in the Sikh struggle for sovereignty. It has aroused curiosity 
among peoples of the world over to know about the beliefs, scriptures 
and philosophy of the Sikhs. Professor Harbans Singh vividly chronicles 
the vital historical events of the Sikh community. He also makes mention 
of important personalities who played significant role in the development 
of Sikh tradition. 

The merit of the book is its synoptic vivid delineation of the Sikhs’ 
heritage since the genesis of the Sikh faith and the Sikh tradition which 
waded through chequered history of turmoils, massacres and dharam 
yudha morcha (struggle for righteousness). It beautifully blends in a simple 
style the vision of historian and litterateur. There is no denying the fact 
that Sikh Gurus created history of this region and gave a new turn to the 
Indian history as well. The élan vital of the Sikh ideology is the dynamic 
view of life. It motivated them to struggle against tyranny of the Mughal 
emperors. The very birth of Sikhism is an active resistance to evil. Professor 
Harbans Singh over the years developed a deep sense of sensibility and 
insight into Sikh faith, The underlying spirit of the Sikh praxis has been 
coherently explained from the beginning to date. The author chronicles 
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the Sikh history between fiction and historiography. He tries to be 
devotional in his exposition. He does not make effort to scrape sharp 
distinction between history and legend, hagiographical accounts and 
mythical elements involved in the source materials. The work reveals 
itself as based on the most painstaking, detailed and deeply pondered 
study of the history and religion of the Sikhs. 

In the elegantly-produced work of hard labour, the author highlights 
glimpses of the dynamic life-style of the Sikhs who played vital role in 
carrying out the new heroic contours of the Sikh history. It is a repertoire 
of the fervent life of the Sikh people during the five centuries. Narrating 
the story of the Sikhs which except for a brief spell of the rule over the 
Punjab, has been made up of sacrifice and stirring revolutionary activities 
calls for deep and holistic grasp of the Sikh Movement while garnering 
facts. Our author is successful in presenting perhaps the most soulful and 
satisfying account of the Sikhs. Such a description is a candid and lively 
narrative of the events of this heroic story. 

The deep dedication and realistic understanding of the author make 
him involved with the vicissitudes of the events whose story he has 
narrated. This is obvious from the high sense of the intellectual discipline 
he has evinced. But despite such involvement, his interpretation of the 
facts, events and personalities is characterised by objectivity and catholicity. 
He is fair even towards those who have inflicted malice and atrocity on 
the Sikhs. Throughout both the overtones of Sikh struggle against 
orthodoxy and tyranny are visible. This essential aspect of the Sikh history 
needs to be explained to the scholars of the world and to the unsympathetic 
Indians who are largely prejudiced about the Sikhs. There is a general 
attitude created by certain elements in India to look upon the Sikhs as a 
freak and oddity, as almost the subject of a comic ethnic character. But if 
you see the countryside of the Punjab, the Sikh peasant you will find in 
his heart of hearts has the flame of earnestness devotion and adventures in 
life. This is the message of Sikh faith as well. The reader will find this 
flame burning in all the leafs of the book. As such the book will have an 
indelible trail of impact on the reader. 

As stated in the beginning, the story of the Sikhs has been traced in 
his book to the Action Bluestar of 984. It should not be misunderstood 
that the Sikhs’s heritage of sacrifice and idealism has been glorified, but 
that perhaps in this heritage is the inspiration for the rest of the country to 
follow such heroic tradition. It is unfortunate that the Sikhs, by and large, 
after 984 have been dubbed as separatists though they have a glorious 
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history of sacrifices for the motherland. I am of the firm view that the 
injured psyche of the Sikhs has developed a feeling of alienation from its 
social and political milieu. It will be in the interest of the country to make 
a thorough investigation into the cases of injury to the psyche of the Sikhs 
and redress their genuine grievances. In a pluralistic society of ethnic 
diversities, regional dissension, and religious multiplicity. The Sikhs 
deserve to enjoy a sense of dignity. It will then bring them back to the 
main stream of the land and will be beneficial for national unity of the 
country. 

Sikh movement in letter and spirit does not promote separatism and 
crude secularity. It is to encompass both. This paradox will disappear on 
realizing that the Sikh faith, despite its glorious records of martyrdom and 
sacrifice extending through five centuries, is essentially a humanitarian 
creeds advocating the welfare of all (sarbat da bhala). These values and 
ideals were preached and practised by the Sikh Gurus in the course of 
development of history. Their ideals and values are harmonious with 
differently, formulated by the modern ideals of patriotism, equality, 
fraternity and democracy. 

On the whole, the book is a fount of well-knit Information about the 
Sikh heritage. it would be apt to call attention of the readers to the sensitive 
and meticulously accurate sense of choice of appropriate words and pithy 
sentences and the writer, whose style has a fervour of wordsworthian 
simplicity. The ordinary historian might have made the narration boredom 
with a pedestrian of historiographical tools. But the author gives expression 
to the higher Sikh values with a view to evoking appreciative and 
Imaginative effects. Here is a book having the indefinable touch to the 
artist in language and maturity of style. All this makes this book an 
extremely valuable and permanent companion for the readers of all walks 
of life. 


The Sikh Review 
February 995 


Letters of Professor Harbans Singh 


The following letters written by Professor Harbans Singh show his 
style, subject and relations with Dr. Ganda Singh: 


Government College 
Muktsar 
June 22, 959 


My dear Sardar Ji, 


I need some material on partition. Could you kindly send me 
some books dealing with the subject? ‘Mission with Mountbatten’, 
‘Muslim League Attack’ and a few others that you could think of. 
There must be some books in the Public Library also. 


I had planned to spend part of the vacation with you, but the 
word (vacation) is, as I have already discovered, hardly applicable in 
the case of one who has the responsibility of the office... 


With respects 


Yours affectionately 
Harbans Singh 


Dr. Ganda Singh 


Lower Mall, 
Patiala 
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A-], Punjabi University Campus 
Patiala 
August 8, I967 


My dear Sardar Ji, 


It was extremely kind of you to have written upon your arrival in 
Malayasia and I am indeed grateful that you spared us the thought in 
the midst of a busy schedule... The Vice-Chancellor and myself will 
be attending a seminar at Bangalore in the first week of September. 
The subject: The Study of Religion in Indian Universities. I have to 
do a paper on Sikh studies and will be going into town to look over a 
few books relevant to this theme. 


Kindly do let me know if we can do anything for you from here. 


With our respectful regards, 


Yours affectionately 
Harbans Singh 
Dr. Ganda Singh 
Care of Sardar Joginder Singh, 
I5, College Road, 
Tanjong Mazim, Malaysia 
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Letters from Professor Harbans Singh to Sirdar Kapur Singh 


My dear Sirdar Sahib, 


You have done me an extraordinary favour and I shall never be 
able to thank you enough for it. It was most kind and gracious of you 
to have let me see this article on Bhai Randhir Singh before it was 
sent for publication. May I also say with how much advantage I have 
read it. Beyond the subject of the anniversary which has occasioned 
it, the essay goes to the very roots of the structure of Sikh religiousness 
and tradition, knowledge and insights from amazingly diverse fields 
and disciplines have been brought to the points taken up. Who else 
could have written with such authority, with such cogency and 
conviction and with such incisiveness and fluency of phrase? The 
Panth will continue to be proud of you. 


Harbans Singh 
The Sikh Review, 
August ]978 
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Dear Sardar Sahib, 


Dr. Attar Singh did send me your essay - and took the precaution of 
having the packet registered. It was good serious reading, and I went 
through it twice over. In a contemporary reference frame and in 
contemporary intellectual idiom, it is a masterly exposition of the Sikh 
teaching and Sikh way of life. Characteristically, insights from many 
diverse fields such as philosophy, religion, literature, art, psychology and 
sociology have been brought to working out the thesis. The writing 
is, as always superb - so cogent, so immaculate.. There is not one 
word in the entire essay which will bear substitution - such is the 
precision and harmony of phrase. The chapter will aptly round off your 
book which we stall he looking forward to seeing in print. 
Meanwhile, my congratulations - and my compliments. 


With my best regards. 
Harbans Singh 
The Sikh Review 
May I980 
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YHT यजर्घम निय ठे शाळे पिंड टे IIE टाळे पूमिंप focus fees 
गिश्षाठी Fees fu बेठा TT है घएउ मते Use लिये मठ निठ़ा fee 
&ण्ठां री HHH A-HA टे egaa Se Jo! as-ea usd रा ee 
हठठळ कीऊा AT विग J! 


30 ठर्टघत ।984 
ugH थिक्षाते Hees Fees fAw Ft 
घाघा ae मी टाळा fefimr my टा Bu UA fom ठै। fed fea 
घड़ी उभ दिउ ठै। AT doewe nda agar) घाघा मी रे मीरठ 
मर्घपी उातीमां ने Sat feat dus Cuds yuz ashi उठ Bs माहे 
wet FIs ळाडकाती Jedi! ufss घर्मउ मिथ रला Bu री लाय ठे 
डेन रेा। 
उठडा Bu uss Suds भठ दिउ fea हे yno छिउर्थठ JÈ उठ | 
तायडे Hee è fan AH घाघा बेल aot ag रिच उणे उठ? शाप ठे 
लिपि» तै: “aa ततित्ती डिम ठड-मठमे Jd 6 Ta बे घाघा frags 
मी टी उन्नती feu fone |” fora’? घाघा जिततघाठ BA AN’ fan oad 
fes मठ? Hot माचे feo ductus ठी dear) घाघा भिठतघाठ ws 
घाघा थिषीर्चर foot rat fes बेठा ag उणे मिप de उठ? ga नी टा 
tus fan मघाठ डे fem? दिउ नाल्वाठी è Aa डां क्रमी शाप जी 
ufs fazaa Jd |... 
ईथे Hdd माण्ड, 
gus fos 
Jean मिथ 


famrat wees मिथ 
fis m3 saute केठा Ig 
निळा घर्ठिङा 
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9 Hogt 985 
Hd fumà विश्राठी घळर्टउ मिथ at, 


ssf राणिग॒ठ मी ठी yes dei SH feo घतठाळे दिघे मेळ 
Ifeni wfsnis पूर्मठडा det! निम उड़ में उणा रॅमिशा मी, gost 
छिपी uAsa मैं माती us wet तै। MAT औरैठमाष्टीवळेथीडीओ wet डी 
मंड उत मिथ मी Sug Bu feuetfenr तै। हेम Bu fey fsf तै 
fa Hat ठे थिंड fea ठी डाष्टी ताम मिथ यामो डाष्टी घुटा मिथ टे 3d 
रिछ uget ag बीडी। उठाडी UASA MOA छेता Ufss TH Au 
नी रा तै ms Afam te रे AS घुटा मिथ मी मठ। मैं मभञरा तां 
fa srs सिँडे Su ngs ola dedi usg ने ठे AA st ffs dhe 
fes उघाता धडा age टी dvs age fa हेते टा थूजॅलिड ठां दी J... 
ईथे Hdd MS H3 बाभठाडां मण्ड, 
gust fos 
Jean मिथ 
गिश्वाठी woes मिथ 


fis m3 sao केठा Ig 
निळा घर्ठिङा 


News about Professor Harbans Singh 


Professor Harbans Singh invited to USA: The Sikh Review is 
pleased to announce that S. Harbans Singh, Registrar, Punjabi 
University, Patiala, and well-known Sikh scholar and educationist, is 
shortly proceeding to the United States of America on a tour of study 
of various major universities on the invitation of the United States 
Government. Whereas he will acquaint himself with the nature, scope 
and standard of Indian studies especially those having a bearing upon 
the Punjab history and culture, he will avail of the opportunity to 
acquaint the people of the USA with Sikhism. On his way back S. 
Harbans Singh will also visit some of the universities of Great Britain. 


The Sikh Review 
April I964 


Guru Gobind Singh Biography in Sixteen Languages: No 
subject is more intractable than the biography of charismatic hero, 
for, quite often, his life issuing in purposive but enigmatic action could 
lead to ambivalent conclusions. No wonder, biographers in such cases 
tend to adopt subjective, one-sided and extremist positions. Usually, 
such a situation arises when they lack authentic material, or are unable 
to enter sympathetically into the ethos and rationale of a given 
movement. That such a situation continued to obtain in respect of 
biographies dealing with Guru Gobind Singh was a painful reminder. 

In observance of the 300th birth anniversary of Guru Gobind 
Singh, therefore, the Guru Gobind Singh Foundation decided to have 
a popular but authentic biography written in English and have it 
rendered into all the principal languages of India. 


ENGLISH 


The work was entrusted to Sardar Harbans Singh, Registrar, 
Punjabi University, Patiala, who combines an essentially aesthetic 
sensibility with a rare devotion to the history of the Sikhs. His book 
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The Heritage of the Sikhs is acknowledged as an authentic and most 
readable story of the Sikhs movement. 

This biography does full justice to the marvellous person and 
deeds of great Guru. A sane and balanced account, it nevertheless 
informed by piety and reverence. Here story has not been twisted to 
suit a particular theory or point of view. The emergent biography thus 
is probably the first significant work of its kind in the field. 

The biography has simultaneously been rendered into the 
following languages: 

]. Assamese, 2. Bengali, 3. Gujarati, 4. Hindi, 5. Kannada, 
6. Kashmiri, 7. Maithili, 8. Malyalam, 9. Marathi, ](). Oriya, 
Il. Punjabi, ]2. Sanskrit (both in prose and verse), 3. 
Sindhi, ।4. Tamil, ]5. Telegu. 
ASSAMESE—Shri Narayan Dass, who translated this biography into 
Assamese, is Professor of Assamese at Pandu College, Gauhati. 


BENGALI—Shri Upendra Kumar Das, who has translated the 
biography into Bengali, is a distinguished Bengali scholar and is at 
present, Head of the Department of Bengali at Visva-Bharati 
University, Santiniketan. He is one of those gifted and sensitive 
scholars who were able to establish a complete identity with the spirit 
of Dr. Rabindranath Tagore. 

GUJARATI—Shri A. B. Yajnik, Principal and Professor of Gujarati, 
Mithibai College of Arts and Chauhan Institute of Science, Vile Parle 
(West), Bombay, who undertook translation of the biography in 
Gujarati, is a well-known Gujarati litterateur and educationist. 


HINDI—Shri Devendra Satyarthi, who has translated the biography 
into Hindi, is well known as Punjabi writer and folklorist. He also 
writes in Hindi and edited Ajkal for a number of years. 


KANNADA—The Kannada translation the Foundation owes to the 
celebrated scholar and writer, Dr. D.R. Bendre. In his early seventies 
now, Shri Bendre has been the recipient of many academic and literary 
honours. He was awarded Doctorate of Letters (Honoris Causa) by 
the University of Mysore in recognition of his contributions to Kannada 
literature. He also received the Sahitya Academy Award in ]958 for 
his collection of Kannada poems, Aralu-Maralu. 


KASHMIRI—Shri Bansi Nirdosh is a short story writer and journalist. 
He is currently associated with Radio Kashmir, Srinagar, as a staff 
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artist, and has published two short-story collections and two novels in 
Kashmiri. 


MAITHILI—Shri Ramanath Jha, who has translated the biography 
into Maithili, has been deeply involved with the movement aimed at 
gaining recognition for Maithili as a distinct language. At present, he 
is Reader and Head of the Department of Maithili at Bihar University. 


MALAYALAM—The Malayalam translation of the biography was 
done by the well-known Malayalam poet and Journalist, Shri N. 
Balakrishnan Nair. He has produced over half a dozen biographies of 
freedom fighters, saints, musicians, painters and poets of India. 


MARATHI—Madhav Manohar, who translated the biography in 
Marathi, is well known as a novelist, playwright, short-story writer 
and critic. His Marathi adaptations of several foreign classics are held 
in very high esteem. 


ORIYA—_Dr. M. Mansinha, who has translated the biography into 
Oriya, is an eminent educationist and scholar. 


PUNJABI—Sardar Attar Singh, who has rendered the biography into 
Punjabi, is a leading Punjabi critic. He is Development Officer 
(Punjabi) at the Punjabi University, Patiala. 


SANSKRIT—Dr. Shrutikant Sharma has translated the biography into 
Sanskrit (prose). He has taught Sanskrit at colleges in the Punjab and 
is a well-known scholar and writer. 

Dr. Satyavrat, who has rendered the biography into Sanskrit verse, 
is a Reader in Sanskrit at Delhi University. His is a name well-known 
in the field of Sanskrit studies. 


SINDHI—The Sindhi translation is the work of Shri H.I. Sadarangani 
who has distinguished himself as a scholar of Persian literature. He 
received his Ph.D. in Persian literature from Bombay University and 
D.Litt. from Teheran University. 


TAMIL—Shri R. Ramanujachari, who has translated the biography 
into Tamil, recently retired as Professor and Head of the Department 
of Philosophy, and Dean, Faculty of Philosophy and Education, at 
Annamalai University. His is a name widely respected in the fields of 
Tamil letters and Indian philosophy. 


TELEGU—Dr. B. Rama Raju is Reader in Telegu at Osmania 
University. He is a distinguished Telegu scholar and writer. 
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URDU—tThe Urdu biography has been written originally by Shri 
Ranbir Singh. He is an eminent Punjab journalist and a celebrated 
Urdu writer. He edits an Urdu daily paper, the Milap. 


The Sikh Review 
November |967 


Harvard University Observes Guru Nanak Quinquecentennial: 
The Harvard University observed the Quinquecentennial of Guru 
Nanak’s birth by holding on April 30, I969, a public lecture in the 
Divinity School on the subject of “Guru Nanak as Historical Memory 
and Continuing Reality in the Sikh Tradition”. The speaker was Sardar 
Harbans Singh of Punjabi University, Patiala. Professor Wilfred 
Cantwell Smith, Director of the Centre for the Study of World 
Religions, who presided over the function introduced the speaker to 
the audience which included some faculty students and members of 
the Sikh community. Professor Smith described Sikh Religion as one 
of the world religions. After the lecture, a religious service took place 
in the Centre for the Study of World Religions with recitations of 
Guru Nanak’s hymns from the Guru Granth. 


The Sikh Review 
July I969 


Sikh Prayer Service at Kyoto: A feature of the World 
Conference on Religion and Peace held at Kyoto (Japan) last winter 
was the prayer services from different religious traditions which 
formed part of the various sessions. The proceedings concluded 
with the Sikh prayer service (ardas) led by Professor Harbans Singh 
of Punjabi University, Patiala. 

This Sikh prayer (ardas) consists of three parts. First there 
will be quotations from the Sikhs’ scripture, followed by the Sikh 
liturgical service which Sikhs, individually and in congregations, 
say morning and evening and indeed whenever they pray at the 
beginning and conclusion of family, public or religious functions. 
Lastly, there will be words which are improvised and added to the 
service to suit a given occasion. This service is offered standing 
and may I request the august assembly to kindly rise in their seats. 

Unto the One True God Who by His own grace is realized. 


2I0 
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The One lord God is the father of all; 
Of the One Lord are we the children. 


KKK न नैः न 


The Allah, i.e., God, first created light; 

From this light are all men made. 

From One light the entire universe took its being. 

Who should then he called high and who low? 

Let not doubt mislead thee, brother! 

The Creator is in the creation, 

The creation in the Creator, 

The Creator is in all places at all times. 

It is the same clay which the Creator has fashioned into 
different forms. 


KKK KKK 


City sorrowless is this place called; 

There is no pain or grief in this land, 

Nor any fear or tribute or tax, 

Neither danger, nor error; neither dread, nor decline. 
Admirable is this abode for me. 

Everlasting peace reigns here, my brethren! 
Everlasting is the sovereignty of this city !! 
All citizens are alike: 

There is no ranking of first or second here. 
Eternally famous is this habitat. 

Contentment is the rule here. 

Everyone here has the freedom, 

No one is restrained or obstructed. 

Says Ravidas the cobbler from caste released: 
Whosoever liveth here is my friend esteemed. 


KKK नै नैः न 


The temple and the mosque are the same, 

So are the Hindu worship and the Muslim namaz. 
Men are all one, 

Different as their appearances might be. 

Gods and demons, 

The musicians celestial, 

The Hindus and the Muslims 
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Are all one, 

Different as their appearances might be. 

Gods and demons, 

The musicians celestial, 

The Hindus and the Muslims 

Are all one, 

Different as their habits might be - 

the reflection of their different environments. 

But all men have the same eyes, the same body, 
The same form made of the same four elements, 
Earth, air, fire and water. 

Thus the Abhekh of the Hindus and the Allah of the Muslims are one, 
The Quran and the Purans praise the same Lord. 
Men are all of one form, 

The One Lord made them all. 


The One Transcendent! 
His is the victory!! 
Ode to Almighty by the Tenth King. 

Remember, first, God the Almighty: think then of Guru Nanak; 
of Angad Guru and Amar Dass, and Ram Dass. May their protection 
be ever with us! Remember Arjun, Hargobind and the Holy Har 
Rai. Let us think of the holy Harkrishan whose sight annuls all 
sorrow. Let us remember Tegh Bahadur, and all the nine treasures 
shall be ours. May He protect us everywhere! May the Tenth King, 
the holy Guru Gobind Singh, the lord of hosts, master of the hawk, 
and protector of faith, help us every-where! 

Turn your thoughts, O Khalsa, to the Guru Granth Sahib, the 
visible body of the Gurus and their Word, and say 


Wahiguru, Glory be to God! 
The five Loved Ones, the Guru’s four sons, the Forty Saved, 


and other holy and heroic men, saints and martyrs: remember their 
selfless and heroic deeds, and say 


Wahiguru, Glory be to God! 


Those who, with the Lord’s Name in their hearts, shared their 
earnings with others; who plied the sword and practised charity; 
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who overlooked the faults of their neighbours: think of their deeds, 
and say 


Wahiguru, Glory be to God! 


Those men and women, who laid down their lives in the cause 
of Religion, who suffered themselves to be cut up limb by limb, 
and had their scalps scraped off, were broken on the wheel, were 
sawn or flayed alive and yet uttered not a moan from their lips, 
and remained steadfast in their Sikh faith to the last hair of their 
sacred tresses (kesa) and their last breath: think of their sweet 
resignation, and say. 


Wahiguru, Glory be to God! 


Those who, to purge the places of worship of corruption long- 
standing, suffered themselves to be ruthlessly beaten or imprisoned, 
to be shot, cut up, or burnt alive, but did not make any resistance 
nor uttered a word of complaint: think of their patient faith and 
fortitude, and say. 


Wahiguru, Glory be to God! 


Think of all the Gurdwaras, the places of divine remembrance, 
the thrones of religious authority, and other paces hallowed by the 
touch of the Guru’s feet, and say. 


Wahiguru, Glory be to God! 


The whole Khalsa offer their prayer. Let the whole Khalsa 
bring to their minds the Name of the Wonderful Lord: And as they 
think of Him, may they rejoice in His blessing. May they bring 
peace and comfort to the whole world. May God’s protection and 
grace extend to all the Khalsa wheresoever’s they are. May charity, 
justice and faith flourish. May the Khalsa be forever in the 
ascendant. May the Sikh choirs, banners. mansions of the Khalsa 
be eternally blessed. May the kingdom of justice prevail! May the 
believers be united in love! May the hearts of the believers be 
humble, high their wisdom, and may they be guided in their wisdom 
by the Lord. O Khalsa, say, 


Wahiguru, Glory be to God! 


Save us, O Father, from lust, wrath, greed, attachment and 
pride; and keep us attached always to Thy feet. 
Grant to Thy Sikhs the gift of faith, the gift of Thy Name, the 
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gift of trust in ‘Thee, and the gift of recitation and of comprehension 
of Thy holy Word. 

Give us light, give us understanding so that we may know 
Thy Will. Forgive us our sins. Bring us into the fellowship of only 
those in whose company we may remember Thy Name. 

We make this prayer in Thy presence, Lord! 

“Entrust unto the Lord what thou wishest to be accomplished. 
The Lord will bring all matters to fulfillment: know this as truth 
evidenced by Himself.” 

“The world is burning in fire. Save it, in Thy mercy. Save it 
Lord, through means that please Thee.” 

O true Master, loved Father, here in this city of Kyoto, in 
Japan, had assembled representatives of world religions - men of 
faith who believe in Thee. This conclave is now concluding its 
week-long deliberations in behalf of world peace. Lord, give the 
members of this Conference Thy blessing and Thy guidance. Grant 
unto them the power and ability to constantly endeavour and pursue 
the goal they have set themselves. Extend Thy blessing and Thy 
grace to Thy servants and bless their humble efforts. This 
Conference has concluded its sessions without obstruction. This is 
Thy favour! May the efforts of this Conference and the efforts of 
other individuals and associations similarly concerned succeed in 
eradicating the causes and apprehension of war, inequality, 
violence, hatred and jealousy. May love and service prosper and 
may there be peace and justice permanently established in the world. 
May the seed that has been sown here in Kyoto under Thy 
inspiration thrive and may this initiative, undertaken humbly, for 
the sake of peace turn into a worldwide movement freeing men’s 
hearts and the human community of the prevalent apprehensions 
and discords! 

May this prayer be accepted at Thy door! 

May God’s name, may the human spirit forever triumph, 
Nanak! And in Thy Will may peace and prosperity come to one 
and all!! 


Blessed is he who utters His name, 
The Timeless is the Eternal Reality. 


The Spokesman Weekly, 
Guru Nanak Number, I97]. 
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New Vice-Chancellor of Punjabi University: We are glad to 
note that Dr. Amrik Singh, Secretary of the Inter-University board, 
New Delhi, has been appointed Vice-Chancellor of the Punjabi 
University by the Governor of Punjab, on retirement of Mrs. LK. 
Sandhu. 

We consider it a right choice after Professor Harbans Singh, who, 
when sounded for the post, preferred his present undertaking of a very 
important and exacting nature of compiling the Encyclopaedia of 
Sikhism. 


The Sikh Review 
January 978 


The Sikh Students Federation: In sending greetings and good 
wishes to young Sikh men and women participating in the 3-day camp 
of the Sikh Students Federation held at Guru Nanak Ashram, Patiala, 
from October I2 to 4, Professor Harbans Singh, Professor of Sikh 
Studies, and Editor The Encyclopaedia of Sikhism, Punjabi University 
Patiala, writes: 


In this fast-changing, eventful world, the Sikhs fortunately 
still seem to be in possession of a large part of their spiritual 
inheritance. For me personally, one reverberating evidence 
of this fact is the platform of the Sikh Students’ Federation. 
This forum of the Sikh youth holds fast to the ideals and 
traditions of Sikhism. Under its auspices, Sikh young men 
and women have been renewing their allegiance to their 
religious faith, to its special history and ideology. Through 
it they have become acquainted with its principles and 
customs. At its camps at Paonta Sahib and at other sacred 
sites, they have experienced the fervour and joy of Sikh 
living. Since its birth in the early 40s, I have watched - 
somewhat distantly but not entirely unconcernedly - the Sikh 
Students’ witness to how it enhanced the quality of their 
conviction and to how it chiselled their ideological loyalty. 
This was brought home to me dramatically in recent years 
when I met, in the United States, one of the Federation’s 
past presidents. That past president is now a full professor 
at an American university. He is completely dedicated to 
his profession, and has won considerable renown in his area 
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of scientific study. He takes part in seminars and conferences 
round the globe. He is the author of a large number of learned 
papers as well as of books. He is now an American citizen, 
married to an American. He is successful man in every sense 
of the term. By his current interests and domicile, he is far, 
far removed from India, from Punjab. Yet, in an intimate 
conversation one day, he disclosed to me that his one 
ambition in life was to write a history of the Sikh Students 
Federation. I sat for the moment rooted to my seat - 
speechless - as I heard these words. I have since reflected 
upon upon this phenomenon several times, and wondered 
at the magic the Sikh Students’ Federation cast on the minds 
of our youth. This magic it still commands - which is a 
happy, healthy sign. I wish the Federation success, further 
success in its task of keeping the Sikh spirit. 


The Sikh Review has hopes and faith too in the young men of 
the Sikh Students’ Federation that they would retrieve the honour of 
the Community from the quagmire of low down towards which it is 
slipping. 

The Sikh Review 
October I979 


Professor Harbans Singh Conferred Life Fellowship: On 
attaining the age of superannuation, Sardar Harbans Singh, Professor 
of Sikh Studies, and Editor, The Encyclopaedia of Sikhism, Punjabi 
University, Patiala retiring on 3lst March 98]. 

In recognizing of Professor Harbans Singh’s distinguished service 
to Sikh letters, in the field of History and Religion, the Syndicate of 
the Punjabi University has conferred the fellowship on him. 

Professor Harbans Singh joined the Punjabi University after its 
establishment in |96], and in I970 was appointed Head of Sikh Studies 
in Guru Gobind Singh Department of Religious Studies. He undertook 
a colossal, stupendous and exacting task of compiling The 
Encyclopaedia of Sikhism, which is still under preparation. We are 
glad that after his retirement he will continue to work on the project. 
His love for the project can be gauged from the fact that he turned 
down the offer of Vice-chancellorship in favour of this commitment 
to the monumental work of labour and love. 
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The Sikh Review congratulates Professor Harbans Singh for the 
most deserving award and prays to Satguru for long, healthful and 
zestful life. 


The Sikh Review 
March ॥98] 


Lecture on Sikhism in Berkeley: An International series of 
lectures on Sikhism may soon become a permanent annual feature at 
the university of California, Berkeley, one of the most prestigious 
university in America. If it does, it will be the first program of its kind 
at any university outside India. The first Sikh lecturers at Berkeley 
were delivered this year by Professor Harbans Singh, Editor-in-Chief 
of The Encyclopaedia of Sikhism, in preparation at the Punjabi 
University at Patiala. The three lecturers he made as a special TV 
interview on Sikhism he gave were put on videotape and will be 
continued to be used on TV and for classes on Indian religions. If 
support from the local Sikh community is forthcoming, the university 
of Calefornia will be introducing courses in Punjabi and Sikh studies 
on a regular basis. 


The Sikh Review 
September I982 


Doctorate to Professor Harbans Singh: You would be pleased 
to know that Guru Nanak Dev University, Amritsar, has awarded 
honorary doctorate in its last convocation held on March 27 to 
respected Professor Harbans Singh, Editor-in-chief, The Encyclopaedia 
of Sikhsim, Punjabi University, Patiala for his unique contribution in 
the fields of literature, Sikh Religion and Philosophy. 

The Sikh Review felicitates the legendary scholar and 
indefatigable researcher Professor Harbans Singh and compliments 
Dr. GS. Randhawa, Vice-chancellor, GND University for this fine gesture. 


The Sikh Review 

May 99] 

Professor Harbans Singh Honoured: The SGPC honoured 
Professor Harbans Singh at Patiala on |7 August |992 in a solemn 


ceremony. So far as the exegesis and exposition of the Sikh thought 
and theology are concerned, Professor Harbans Singh has no rival. 
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His work passes the strict test laid down by Trevelyam for a historian: 
one who combined the knowledge of evidence with the largest intellect, 
the warmest human sympathy and the highest imaginative power. 

Professor Harbans Singh is also a fellow at Harvard University 
Centre for the Study of World Religions. Earlier back in 98], Punjabi 
University, Patiala had awarded Life Fellowship to Professor Harbans 
Singh in view of his outstanding work in the field of Sikh history, 
religion and literature. Mr. Khushwant Singh, the renowned historian 
and journalist, paid tribute to the professor with the following words: 
‘A start has been made by the Punjabi University at Patiala to produce 
The Encyclopaedia of Sikhism. Harbans Singh, Professor of English, 
who has been a fellow at Harvard, lecturer at Berkeley, Mc-Gill and 
other well-known universities, is the Editor-in-Chief’. 


The Sikh Review 

October 992 

डिठम्टीलेयीडीग्भा ug मिंपष्टिन्नन fash: पमिप पिंप feces 
yeng उवर्घम मिथ पिछले act Wat डे आपकी प्रण्ठिटि मिठठउ ठाल 
दिठमारीनळेयीडीरक्रा wie fHafean ford ad उठे मठ। JE GAT 
यठिला डाग थघलीवेमर fasd mei जुठीडतमिटी ठे yaiz ag fest 
J| fuses feat तामटतधडी seo feat fea ce fea fens मभातेत रॅताठ 
wTHedust हा. Had टिभाळ HIH ठे feo टिठमाष्टीदेयीङीतभा festa 
बीडा। fea feardtasuisior fea अनिता Hoe aan Ò मे वि चात 
निलटां fea Huds ठे दे माउभडे आ foot तै। fen ष्विठमाष्टीवछेपीडीशा 
fea HATS उत रे दडिरदाळां ठे ताया for urfenr तै। En मेने nue 
Hau डामळ रिच तामटतथडी ठे दिया fa HIS TInt टे HEH ठ प्पत-प्पत 
पर्तगाहिल री छेड़ तै। Cot gma wurst wares टेप ae दी ठतीं डल 
मळरा। Sot मि ugH è मउघमांछीरालडा हे AeA री YAAT ळीडा। 
तप्नटठपथडी ठे थूडैमठ उतर्घन मिथ ws wot माते दिटडाठां 6 euret fee 
de fav fa 8a Hos fenast उठ frat ठे fen बाउन ठै dud चाटला 
ते। Suds याधी णुठीरठमिटी टे दाष्टीम उांमछत छा. तेर्गिटत मिथ के ष्टिम 
Ha ‘3 fav fa yens उवर्घम ffu री मक्षड wee रा ठी मिंटा तै वि 
for भवाठ m घेमिमाल aon Aygo dfent तै। fen अंबे 'डे maa 
wHedust विश्वाठी ae Mu ठे mè दिएाठां ठाळ RAA उत 'डे nue 
लसित मांडे atS nis प्रभातेत रे प्रउम de रे gyme दी ffa पत+ टे मिपांडां 
ms Sot ठाळ मर्घपिड उदठीदी weet री सिधि 'डे दिचात-हटांटता 
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बीडा। ष्टिम mig रिच imi छुठीडतमिटी ufenre m3 छिंली टे 
लय 50 दिरडाठ nis येत थूमिंय maA प्रासळ Jeet 


दमी fast टिंटउलेमलळ 
HEt ।993 


Encyclopaedia of Sikhism: The second volume of the 
Encyclopaedia of Sikhism under the editorship of Professor Harbans 
Singh, has been completed. It comprises 576 pages, and deals with 
more than one thousand subject titles, covering different aspects of 
Sikh life and letters, history and culture, philosophy and ethics, customs 
and rituals. In the quality of writing and analysis this volume compares 
well with first one. The third volume, ‘M’ to ‘R’ is also with the printers 
and will be published soon. 


The Sikh Review 
January I997 


Harbans Singh Passes Away: The well-known Sikh scholar, 
Dr. Harbans Singh, passed away at Patiala on May 30, [998 at the age 
of 77. An erudite scholar, he made his debut at the stage of Sikh studies 
with his book on Maharaja Ranjit Singh as early as I952. While he 
authored several other books subsequently, including The Heritage of 
Sikhs in I964, he will be remembered for all times to come for his 
four volume Encyclopaedia of Sikhism. Three volumes of this 
monumental work have already been published by the Punjabi 
University, Patiala, while the fourth and the last one is also in the 
press. The Encyclopaedia is a rich body of knowledge with thousands 
of entries in Sikh Theology, Philosophy as well as History, contributed 
by top scholars, and meticulously edited by Dr. Harbans Singh. 

Dr. Harbans Singh was a rare example of deep commitment and 
perfect devotion. His passing away is indeed an irreparable loss, and 
the void created will take a very long time to fill. His antim ardas was 
performed on the 7th June I998 at Bahadurgarh near Patiala, in which 
speaker after speaker paid glowing tributes to the departed soul in the 
presence of large gathering. 


Abstracts of Sikh Studies, 
July-September 998 
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nifga गमेटी डी fesas: थूमिंप ffy fevers m3 मिं 

घिठमाष्टीवछेधीछी>आा रे safes थू. sadn मिं टे भवाळ vee ’3 


~ 


गठिते tu टा fenos बजरी ठै। fea nos मिं feces रे UA नाळ 
ads Sot ठाठीं ats ant अडे Cot cut agus ळिपडां m3 ve री 
set वळा wet बीडीग्भां Reet टी uss ym agd तै। Sate 
AAS maS उछाले ठाळ TAY UE 6 प्राम Ada घॅपीनीडी ठत 6 ठा धुता 
de राळा थाटा fium तै। vin री feo एिकेडउतडा ners use हे रठ 7S 
तराम ढठटी रै fa feast vrs ठु आयले उउठां बिउ ठिटाम HHE 
ms fle yes, Aam m3 nòd 6 बाला HOS टा घळ YTS 
ITS | 


Tents WAS 
MAS 998 


PM Releases Encyclopaedia 


NEW DELHI, March 5—The Prime Minister, Mr. Atal Behari 
Vajpayee, released four-volume “Encyclopaedia of Sikhism” here 
today. 

Addressing the gathering after releasing the publication published 
by Punjabi University, Patiala, Mr. Vajpayee said: “The very history 
of Sikhism is a history of national integration. The encyclopaedia is a 
mirror to the profound patriotism of the Sikh community.” 

Stating that Sikhism combines the ‘Bhakti’ and ‘Shakti’ traditions 
in equal measure, he said Sikhism is a young religion but it embodies 
all the age-old values of India. 

Mr. Vajpayee suggested that “this magnificent work be put on 
Internet, so that the people of the world may refer to it, learn from it, 
and marvel at the glory of the Sikh faith.” 

Earlier, the Punjab Chief Minister, Mr. Parkash Singh Badal, said 
the release of the encyclopaedia on the three hundredth anniversary 
of the founding of Khalsa Panth “is all the more significant as we are 
presenting to the scholarly world, a repository of all the basic 
information about Sikhism.” 

Mr. Badal said, “The encyclopaedia is, beyond doubt, Punjabi 
University’s outstanding contribution. This will enable the people all 
over the world to understand Sikhism better.” 
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Paying tributes to the late editor-in-chief of the encyclopaedia, 
Professor Harbans Singh, the Chief Minister said, “he accomplished 
the job with the spirit of dedication possessed by the sages.” 

The Vice-Chancellor of Punjabi University, Professor Joginder 
Singh Puar, said the four volumes have been the outcome of hard 
work done by academicians and researchers for nearly three decades. 
The Encyclopaedia, the first of its kind in the field of Sikh studies. 

The Union Minister for Chemicals and Fertiliser, Mr. Surjit Singh 
Barnala, Union Human Resource Development Minister, Dr. Murli 
Manohar Joshi, and the Punjab Finance Minister, Capt. Kanwaljit 
Singh, were also present. 
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Professor Harbans Singh (second from left on the chair) who was President of 
Muktsar Khalsa Youth League in 936-37 


Professor Harbans Singh in the International Seminar organized by 
Punjabi University, Patiala on the occasion of 500th Prakash Purab of 
Guru Nanak Dev Ji in 969. Professor Wilfred Cantwell Smith, USA (centre) was 
president of the session as Dr. Marcus Braybrooke, UK (right) is presenting his paper 
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Professor Harbans Singh presenting his books to Giani Zail Singh, 
the then President of India 


Professor Harbans Singh in a meeting with Giani Zail Singh, the then President of India. 
Also seen inthe picture are Sardarni Kailash Kaur (wife) 
and Dr. Nikki Guninder Kaur (daughter) 
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S. Prakash Singh Badal and S. Gurcharan Singh Tohra with 
Professor Harbans Singh at his residence in Punjabi University, Patiala 


Sri Shankar Dayal Sharma and Giani Zail Singh, former Presidents of India, 
releasing the first volume of The Encyclopaedia of Sikhism in 993 
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Sardarni Kailash Kaur, the wife of Professor Harbans Singh, receiving honour 
from Sh. Shankar Dayal Sharma, the then President of India 


S. Harcharan Singh Brar, during his tenure as Chief Minister in 995-96, 
visiting Professor Harbans Singh at Punjabi University, Patiala 
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Professor Harbans Singh with his family members 
Dr. Harbans Lal is also seen in the picture 


site on Encyclopaedia of 


Punjab Governor Gen. S.F. Rodrigues (Retd.) launching website on 
The Encyclopaedia of Sikhism at Chandigarh, The Tribune 25 September 2007 
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937 
94] 
]942 
]942-43 
]943 
]943-44 
]944 


]958 
]960 


962 
]964 


]968-69 


]969 


]970 


Born on 6 March at Kotha Guru in present-day Bathinda 
district of Punjab. 

Entered Khalsa College, Amritsar as a First-Year Student. 
B.A., with Honours in English. 

President of the Khalsa College Students’ Association. 
Editor of the Darbar. 

M.A. in English Literature. 

Lecturer in English at Khalsa College Amritsar. 

Joined Brijindra College, Faridkot state, as Head of the 
Department of English. 

Appointed Principal, Government College, Muktsar. 
Punjab Government nominated Member-Secretary of the 
Punjabi University Commission. 

First Registrar of the Punjabi University. 

Visited, on the invitation of the U.S. Government, various 
major American universities for study and research. 
Visiting Fellow at Centre for the Study of World Religions, 
Harvard University, USA. 


Delivered a public lecture at Harvard University on the 
occasion of Quinquecentennial of Guru Nanak’s birth 
entitled ‘Guru Nanak as Historical Memory and Continuing 
Reality in the Sikh Tradition’. 

Appointed Professor and Head of Sikh Studies in the newly 
established Department of Religious Studies at Punjabi 
University, Patiala; Dean of the Faculty of Humanities and 
Religious Studies, and Member of the Syndicate and the 
Senate. 
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]970 


972 


977 


]98] 


]982 


]99] 


]992 


]992 


]993 


]998 
]999 


Attended World Conference on Religion and Peace at Kyoto 
(Japan) and performed ardas (the Sikh prayer service) in 
English. 


Participated in a Conference on Non-violent Transformation 
of Society at Driebergen (Holland); Relinquished headship 
of Department of Religious Studies to draw up the blueprint 
of and start work on the Encyclopaedia of Sikhism. 


Turned down the offer of Vice-Chancellorship in favour of 
his commitment to complete the Encyclopaedia of Sikhism. 


Conferred Life Fellowship by the Punjabi University after 
his retirement from active service. 


Visited University of California, Berkeley, and delivered a 
series of lectures on Sikhism. 


Honorary doctorate from Guru Nanak Dev University, 
Amritsar. 


Honoured by Shiromani Gurdwara Parbandhak Committee, 
Sri Amritsar. 


Punjabi Vikas Manch honoured Professor Harbans Singh 
at his residence in Punjabi University, Patiala. H.K. 
Manmohan Singh, former Vice-Chancellor, Giani Lal Singh 
and Principal Satbir Singh were the part of delegation. 


The first volume of the Encyclopaedia of Sikhism was 
released by Sh. Shankar Dayal Sharma, the president of 
India. 


Professor Harbans Singh passed away at the age of 77. 


Complete 4 volume set of the Encyclopaedia of Sikhism 
was released by Sh. Atal Bihari Vajpayee, the Prime Minister 
of India. 


Books by Professor Harbans Singh 


डवीरळेट fern ud, डतीरळेट uufafadt ahd, edtedz, 950. 

Aspects of Punjabi Literature, Ferozpore, Bawa Publishing, I96]. 

The Heritage of the Sikhs, Asia Publishing House, New York, ]964. 

Guru Gobind Singh, Guru Gobind Singh Foundation, Chandigarh, 
966. 

Higher Education in America, Prentice-Hall, New Delhi, I966. 

Guru Nanak and Origins of the Sikh Faith, Asia Publishing House, 
New Delhi, 969. 

Bhai Vir Singh, (Makers of Indian Literature Series), Sahitya Akademi, 
New Delhi, ]972. 

An Introduction to Indian Religions (with Dr. L.M. Joshi), Punjabi 
University, Patiala, ]973. 

Approaches to the Study of Religion (ed.), Punjabi University, Patiala, 
]973. 

Perspectives on Guru Nanak, Punjabi University, Patiala, I975. 

Bhai Vir Singh: Poet ofthe Sikhs, tr. from Punjabi by Harbans Singh 
and Gurbachan Singh Talib, Motilal Banarsidas, Delhi, ]976. 

Essays in Honour of Dr. Ganda Singh, Punjab Past and Present, 
Harbans Singh and N.G. Barrier (eds.), Punjabi University, 
Patiala, I976. 

Maharaja Ranjit Singh, Sterling Publishers Pvt. Ltd., New Delhi, 
980. (first published in 952) 

Guru Tegh Bahadur, Sterling Publishers Pvt. Ltd., New Delhi, 982. 

Berkeley Lectures on Sikhism, The Guru Nanak Foundation, New 
Delhi, I983. 

Mahindi and Other Short Stories (Short stories translation into English 
from Punjabi), Navyug Publishers, Delhi, ]984. 

The Encyclopaedia of Sikhism, 4 Vols., Punjabi University, Patiala, 
]992-998. 
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